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Translator’s Preface 


All praise is due to Allah Who has guided us by the 
means of His book and taught us through the pen. And may He 
send peace and blessings upon our very dear and beloved Prophet 
Muhammad who taught us how to live every aspect of our life. 

The book before you is the product of an experimental idea, 
a below-par hold of the English language by the translator, and 
hours spent by a team of editors to place some value in to this work. 
Hence we ask the reader, especially those in the circle of TJlama’, to 
pardon any mistakes, and to provide feedback and criticism on this 
initial effort. 

Note to the Reader 

This book is a poetic translation. Its purpose is not to 
communicate a literal translation. Rather, it is to relay the general 
meaning of the verses of Sayyiduna c All ^with a shot of poetic 
flavour to sweeten his wise philosophies for the English audience. 
Although considerable efforts have been made to translate the 
Arabic as is, slight diversions have been made at certain instances 
for the sake of rhyme, rhythm and pace. Furthermore, commas used 
in many verses are to show the reader where to pause when reciting 
the verses. Therefore, these commas should not be considered as 
grammatical errors. On the other hand, if there are any edits or 
concerns, please notify Al-Nadi Al-Arabi. We will appreciate it 
greatly. 

A Word of Thanks: 

First and foremost, I would like to express my sincerest 
appreciation to the supervising teacher of Al-Nadi Al-Arabi, 
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Maulana AbdulQuddoos Qasmi, who found me as a boy without a 
purpose and took me under his wing by including me in Al-Nadi Al- 
Arabi. His continuous aid and support has implanted a spark of 
purpose in my heart and has given birth to a desire to equip myself 
with the skills necessary in serving the Muslim Ummah for the rest 
of my life. He was the one who placed this weighty task of 
translating the words of Sayyiduna c All upon my unworthy 
shoulders, and gave me his full confidence and patience while 
supervising this project. 

I would also like to thank the honourable principal of Darul 
Uloom Zakariyya, Hadrat Mawlana Shabbir Saloojee (May Allah 
accept his services for Din). He was the one who sensed the need of 
providing students with an opportunity to work on their Arabic and 
get hands-on experience in the fields of authoring and translating 
books, in the shape of Al-Nadi Al-Arabi. I, like many others around 
the world, am indebted to him for his continuous efforts towards 
the service of Islam. May Allah accept his continuous effort for 
the sake of Din and grant him barakah in his age and life. 

Furthermore, my utmost gratitude is also due to Qari Saleh 
Peck and Qari Zaid Haspatel (May Allah accept their services for 
Din) for double-checking this book, and spending their valuable 
hours in this cause. May Allah 0* reward them for their hard work 
and continuous support on our behalf. We certainly cannot repay 
them. Our English editors A. Ashraf, S. Sulaymaan, M. Ansari, and 
M. Usman Akhtar also cannot be thanked enough for working on 
this project for over a year in checking the entire translation 
multiple times. It is only the hard work of the people mentioned 
above that masked the many mistakes made by the translator, and 
disguised his ignorance with their scrutinizing eye on every word. 

Having said this, the reader should keep in mind that it is 
only the grace of Allah and the hours of work put in by the 
people mentioned above which brought the unworthy drafts of the 
translation to the level of publication. Any mistakes which still 
remain in this book are certainly the responsibility of the translator 
alone. 
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Lastly, I would like to thank my inspirations, my parents, 
and my teachers Mawlana Asif Bana and Hafidh Zuber Raja who 
nurtured me and instilled within me the teachings of Din. 

May Allah reward all those who worked on this project, 
as well as its readers and supporters. May He accept this book, 
place barakah in it, and forgive the translator for any shortcomings. 

-Abdullah Ayaz Mullanee 
23 April, 2015 
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Foreword 

Hadrat Mawlana Shabbir Saloojee {Damat Barakatuhu) 


Poetry is an ancient manner of expression. It exists in every 
language. When deep notions and human sentiments can no longer 
be contained in prose, they emerge in the form of poetry. The 
culture of every refined nation largely comprises of the unique 
language of poetry; and its presence plays a vital role in fashioning 
the mindsets of the people. 

Poetry had a significant position in the history of Islam as well. 
Sayyiduna TJmar stated regarding the poetry of the pre-Islamic 
era, “yyJ' - Poetry is the record of the Arabs.” In the time of 

Prophet Muhammad when Sayyiduna Hassan bin Thabit 
unleashed his verses upon the fortress of ignorance, it left the 
disbelievers stunned and speechless. c Abdullah bin Rawahah and 
Ka’b bin Malik the poets of the assembly of Nabl donned the 
responsibility of defending Islam as well. 

However, there are many drawbacks to poetry as well, for 
often it is merely presented as a concoction of vain ideas, self¬ 
conceitedness, ana the veneration of desires. Poets get so frenzied in 
their perceptions and whims, that many times they transcend the 
realm of intellect and religion. 

This is also why Prophet Muhammad was not taught 
poetry by Allah |#, as it is mentioned in the Qur'an, 4 u i AA"*A? 
aJ j&t}, (Qur'an 36:69) However, sometimes such words would 
unintentionally slip from his blessed tongue which accorded with 
rhyme and meter. It is also recorded in a few narrations that at 
times, Nabl would recite the verses of different poets. On one 
occasion he is cited to have said, “The truest words uttered by a 
poet are those of Labld: 

"jiij js$ * M u ^ 

“Listen! Everything besides Allah is false 

And every good thing will definitely come to an end” 

Nabl worked alongside the Sahabah ^ in digging the 
trenches before the battle of Khandaq. While moving the sand, he 
recited: 

G-CaI U VjJ AiJij" 

“By Allah! If it was not for Him we would not have 
attained guidance 
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We would neither give Sadaqah nor perform Salah 

dp yfU 

01 clij 

So, send tranquillity upon us 
And keep us steadfast if we meet them in battle 

Luip )jk> 03 J*fi Si 

"\£j\ lid \ 3 f \ \b\ 

For they have committed a treachery against us 
When they yearn to wreak havoc, we reject it " 

The Sahabah modelled themselves under the company 
and education of Nabl until their mentality, character and 
lifestyle was amended according to his teachings and characteristics. 
This chosen group persevered in their faith in Allah, in the 
remembrance of the afterlife, and in obeying Rasulullah ^ in every 
circumstance; hardship and ease, victory and loss, poverty and 
affluence. This became the distinctive feature of the Sahabah 
which could not be matched by any other group in the annals of 
history. 

However, the most eminent and distinguished from the 
virtuous and esteemed Sahabah were Al-KhulafT al-Rashidln (The 
Rightly-Guided Successors of Nabl H). In reality, the true meaning 
of being a Khallfah of Nabl ^ is to entirely emulate the lifestyle and 
temperament of our beloved Prophet Muhammad JL Hence, we 
find them to be absolutely moulded with aspects of his life such as 
complete conviction upon the unseen, sacrifice in submitting to the 
commandments of Allah, detachment from the world, and 
dedication to benefitting the people. 

Sayyiduna c All was the fourth Khallfah of Nabl ^ and 
the last from Al-Khulafa 5 al-Rashidln. He took upon the weighty 
responsibility of Khilafah, when disunity had crept into the hearts of 
the Muslims and the plans of our enemies had come to fruition. He 
firmly upheld the Sunnah in the affairs of his Khilafah and did not 
trade his beliefs and fundamentals for personal benefit or for that 
which appeared as opportune. His rule was one of constant struggle, 
in which he did not falter nor sway towards ease. He was not one 
to speak badly about his adversaries, nor did he complain regarding 
the shortcomings of his friends. The actions in his administration 
were not done for the sake of gaining recognition and popularity 
from the people. Every step that he took during his Khilafah was 
with a genuine passion for Islam and with a sense of fulfilling his 
responsibility to the Muslim Ummah. Therefore, his Khirnah 
became a means for him to be elevated in ranks, ultimately bringing 
him closer to Allah 0j&. 

He left such a vast and multifarious legacy that has left 
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historians baffled till today. Amongst his more recognized accolades 
are his extreme devoutness and piety, such that to this day saints 
hold him as a paragon. He is renowned amongst scholars ana judges 
alike for his legal and judicial wisdom. However, though of his 
lesser known merits, Sayyiduna c All had a masterful command of 
the Arabic language and spoke with a stunning eloquence. It is thus 
unfortunate that he is not as recognized for his poetry. Every line of 
poetry that Sayyiduna c All composed is laden with wisdom, and 
teaches us important and truthful lessons of life. 

Though the poetic works of Sayyiduna c All have been 
published numerous times in Arabic, it has not been translated 
extensively; having only been translated into Urdu. It has thus 
remained largely inaccessible to English readership. Seeing this void, 
Al-Nadi Al-Arabi invested itself in presenting the inspiring words of 
Sayyiduna c All Ja to the English audience. This work was assigned 
to a student member of Al-Nadi Al-Arabi, Abdullah Ayaz Mullanee, 
who rigorously devoted himself to capturing the eloquence of 
Sayyiduna c All ^ and translating it into English poetry. We hope 
that this exemplary effort will become an inspiration for other 
students. 

Al-Nadi Al-Arabi has committed to the service of preparing 
books in the various branches of the Islamic sciences, Da c wah ana 
literature - in multiple languages. They have dedicated themselves to 
educating students and equipping them with skills that will prove 
invaluable in their lives as future scholars. This has been an ongoing 
effort for the past few years, and is continuously gaining 
momentum. May Allah grant them unity, success and envelop them 
with his special blessings and guidance. May Allah protect its 
members, especially its supervising teacher Mawlana Abdul 
Quddoos Qasmi. May Allah grant all the contributors steadfastness 
and fill their hearts with sincerity. Amin. 

Hadrat Mawlana Shabbir Ahmed Saloojee (Ddmat Barakdtuhu) 

Principal of Darul Uloom Zakariyya 
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Foreword 

Mawlana Abdul Quddoos Qasmi (May Allah Protect Him) 

The Ummah has come to a consensus that Al-Khulafa 5 al- 
Rashidln are the greatest of the Sahabah Although 
Sayyiduna c All is fourth in status and chronological order, he 
possesses many such attributes and merits in which he is 
unparalleled. He is a unique pearl from the family of the 
Prophet who was raised under his guardianship and has 
benefitted from being from his lineage and has acquired his 
knowledge. 

His services in the fields of knowledge, spirituality and 
warfare watered the roots of our faith. His life left us with 
lessons of self-sacrifice and with model examples, such as his 
steadfastness in keeping his Khilafah upon the Sunnah in dire 
times. Even though each one of these aspects can be highlighted 
individually, we would like to focus upon one such aspect, 
which is often overshadowed by his greater and more apparent 
traits; his eloquence in prose and poetry. Every word which 
escaped his lips was weighty with sagacity and illustrated the 
height of eloquence. 

His Eloquence in Prose: 

The famous author and teacher Ahmad Hassan al-Zayyat 
writes in his book Tankb al-Adab al- c Arabl , “Besides Nabl H 
we cannot find anyone, in the era before him nor after him, as 
eloquent as c All There was none who was as articulate and 
well-spoken as he; He was wise, and fountains of knowledge 
effused from his words; He was an orator, and streams of 
eloquence flowed from his tongue; He was an adviser, who 
captivated hearts and eyes; His pen flowed smoothly and 
excellently, and wrote insightful and strong proofs; His 
command upon language was such that he would write 
whatever he willed, in the manner that he willed it. It is 
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unanimously agreed that he was the greatest Muslim orator and 
an exemplary writer.” 

c Abbas Mahmud al- c Aqqad writes, “The style that we find 
in the majestic language quoted from Sayyiduna c All is such 
that it cannot be surpassed. His phrases are exemplary in 
wisdom, and he uses the best of expressions. Sometimes it is 
difficult to determine which of his expressions are better and 
stronger. He is a man of such innumerable skills, that we simply 
don’t know whether we should focus on his eloquence or 
highlight his achievements and expertise in the numerous other 
fields of his life.” 

Let’s take a look on a few examples in order to appreciate the 
depth of his words: 

1) of o^f ip&ya* : Speak to people 

according to their intellect. Do you really want (that they 
listen to your high and eloquent speech) and reject Allah 
and His Rasul (due to not understanding what you said)? 

2) 'ij j c£b- ii| Beware of an honourable 

man when he is hungry. And beware of a wretched man 
when he is full. 

3) aJUs tsj-Jb SjUl A^l^- SJbM 

^jf oij t q~oaif \#*/\ ^ ‘cM' if 5 A U The heart (nafs) 

gives preference to desires, chooses that which is 
comfortable, rushes towards amusement, plunges towards 
sin, seeks ease, and runs away from work. If you 
continuously force it, you will exhaust it. And if you leave it, 
you will spoil it. 

4) Jt- 'ijj ‘(►1*4 (4*i f 'is *i 3 t A*Ji VI £*1$ Vj cAjj *$1 (*^f byrjt V 

jjpf *i of V Up: Listen! None of you should have hopes 

upon anyone except Allah. And none of you should fear 
anything except his own sins. If one of you does not know 
something, then he should not be shy to study. And if he is 
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asked something which he does not know, he should not be 
shy to say, “I do not know.” 

5) j->L£ AaJL) <UP OjJif lilj idjS- j~ots£ Ajjlp! Jb-f ^ ljoJi cJLif lij: When 

the doors of worldly success open upon someone, even the 
good of others is associated to him. When it is closed, then 
even his personal attributes are denied. 

6) t> M dU V: Do not become a slave to anyone, 

for Allah has created you as a free man. 

7) uis J* diui: Stay away from depending upon 

false hopes, for that is the investment of the foolish. 

8) ijsu iii ^Ui •jft; Verily people are asleep. They awake 

when they die. 

9) u ^uJi; People fear what they do not know. 

10) j-uJi: People resemble their times more than 

their ancestors. (They are more influenced by the culture 
and influences of the time, than the characteristics and 
qualities which they inherit from their predecessors). 

His Poetry 

The book before you, however, focuses upon the poetry of 
Sayyiduna c All Ja. The specialty of the poetry of Sayyiduna c All 
is that it has a very genuine style, free from any 
pretentiousness. He avoids using overly complex words, 
convoluted sentences and bizarre expressions. He is a master at 
relaying an immense amount of meaning in a few words. Thus, 
we find an entire universe in his every word. His poems are a 
bouquet, wherein every flower has its own distinct fragrance. 

His words reflect that he is a well-wisher for his audience, 
knows their weaknesses and strengths, and is advising them with 
a deep insight into the complexities of their social lives and their 
innumerable problems. An example of life lessons and advices 
relayed in his poetry can be viewed in the poem below: 
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•UStlj 

sSd\ jji \h i\3s.\j 
«.iib l! y>p\ 

Friendship and loyalty have changed 
Honesty has decreased and all hope is lost 
People are friends when I am in no need of them 
And they become enemies, when times are hard 
Blessings do not remain forever 
Hence, the hardships will also not remain 

Nabl 0k was sent to teach good character to humanity, as he 
said, co* lii-1 have been sent to complete good 

conduct.” It is also the purpose of our Sharfah to elevate 
mankind, through its teachings, to its destined status as the 
greatest of all creations. Remarkably, we find the same themes 
constant in the poetry of Sayyiduna c All JU He inspires his 
readers to seek good moral conduct and attain it. Additionally, 
his work reminds the reader of the transient nature of this 
world, and urges one to aspire for the afterlife. Although many 
poets have emphasized this topic, Sayyiduna c All Ja, explains this 
topic as: 


\i\ >H4 

lad pill 


aliaJl JJSOjl * Ujj jAOJb ISjIj dJiSl J 

Upon time, your trust should never be placed 
For time is not disciplined or constant in its ways 
(If today it is helping you then tomorrow it’s against you) 

In the following poem, he invites us to take a look at what good 
conduct is in the light of Qur'an and Hadlth: 

j liji * Sjlka (3^-f 5j (1) 

j j * 14^13 (►B"' j ( 2 ) 

J '4*-^ 3 * 3 '■$*!'■**’ i (3) 

fe H\ iijl c-U j * i&uA 4' i (4) 
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Nobility consists of having good traits 
Piety comes first, the second is intellect 

Knowledge is third, while fourth is to tolerate 
Generosity is fifth, graciousness is next 

Virtue comes seventh, while patience is the eighth 
Thankfulness is the ninth, and softness is the rest 

My desires know, that they are forever disobeyed 
For the only time I’m right, is when my desires I reject 

Additionally, he informs us that a person can only have good 
character when it is coupled with intellect and wisdom. As he 
says in the following poem: 


AjjLsJ X&3 


aIIp syX} \l\ 

IUp <jj£ 


When Al-Rahman refines the intellect in a person's head 
Then he completes the heights of his character and desired 

intents 

A young man can live amongst the people with his intellect 
And with it, he can increase the knowledge and the experience 

he gets 


A Word of Thanks: 

We, as members of Al-Nadi Al-Arabi, are greatly pleased 
and honoured to have received the opportunity to present the words 
of Sayyiduna c All in the English language. This blessing is only 
from Allah 0* for which we cannot be thankful enough. 

Abdullah Ayaz Mullanee has completed the difficult task of 
rendering the works of Sayyiduna c All ^ in the form of English 
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poetry. This is such an accomplishment which is often unachievable 
by even those who are well-versed in the field of literature. Abdullah 
Ayaz Mullanee is a student of the 7 th and final year and has been a 
member of Al-Nadi Al-Arabi for the past four years. During this 
period, he has remained focused on his coursework and punctual in 
his study circles. With the grace of Allah, he has also maintained the 
first or second position amongst his classmates within this time. 
Alongside all this, he has also dedicated his free time, weekends and 
holidays towards the various oral and written activities conducted 
by Al-Nadi Al-Arabi. We have witnessed his zeal for knowledge, 
industrious nature, distinguished conduct, and the great relationship 
which he enjoys with his teachers, and we hope that he will utilize 
these skills in aiding our Din, in the fields of teaching, writing and 
orating in various languages. May Allah aid him through guidance 
and blessings, and grant him recognition in the eyes of the world, 
steadfastness, sincerity and acceptance. 

It has always been the mission of Al-Nadi al-Arabi to 
produce books in Arabic, Urdu, English and French in the fields of 
knowledge and literature. Alhamdulillah, we have published 20 
books to date and are currently working on another 15 books. All 
of this has only been accomplished due to the grace and guidance 
from Allah With the grace of Allah, Al-Nadi Al-Arabi has 
received tremendous support from Hadrat Mawlana Shabbir 
Saloojee (May Allah bless him). These projects have been possible 
due to his continuous support, consideration and direction. We ask 
Allah to bless him and all those associated with An-Nadi Al-Arabi 
through his limitless grace and bless them all in both the worlds. 
Amin 


Abdul Quddoos Qasmi 
Lecturer, Darul Uloom Zakariyya 
Director, Al-Nadi Al-Arabi 
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A Brief Biography of Sayyiduna c Ali 

Name: c All j§, 

Agnomen (Kunniyyah): Abu al-Hasan and Abu al-Turab 
Title: Haydar or Haydara 
Father’s Name: Abu Talib 
Mother’s Name: Fatimah Bint Asad 

Lineage: All bin Abl Talib bin Abd al-Muttalib bin Hashim bin 
Abd Manaf^ 

Synopsis: Sayyiduna All was the first child to accept Islam. His 
father, Abu Talib had married his cousin Fatimah bint Asad bin 
Hashim hence Sayyiduna All was Hashim! from both sides of 
his lineage. He is also the cousin of the Holy Prophet Muhammad 
and had the fortune of being raised by Rasulullah himself. 
Sayyiduna All was the one whom the NabT would trust with 
his secrets, who understood Nabi's H temperament, and he knew 
Nabl’s habits and practices while he was at home, and on his 
travels. He was the fourth Khallfah, a renowned orator, a fearless 
warrior, and possessed unparalleled intellect, wisdom and foresight. 
Amongst the Sahabah he was known for his proficiency as a judge 
and his expertise in the field of Fiqh (Islamic jurisprudence). His 
eloquence in poetry is just one of his many skills and traits. 


Family Life and Early Days of Islam 

Sayyiduna c All ^ was born twenty three years before Hijrah and ten 
years 1 before Nabl Muhammad was granted prophethood 2 . Our 
Nabl decided to take him under his wing and raise him himself, 


1 There is a difference of opinion regarding this. There are many narrations 
regarding his age at the time of prophethood, which include 5, 8, 10, 15 
and 16. 

2 Ibn Hisham. Al-Sirah al-Nabawiyyab. pp. 262. Vol. 1. (without a Sanad); 
Ibn Hajr. Al-Isabab. p. 501. Vol. 2. 
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as his father Abu Talib, who was the uncle of Nabl 0 , was 
experiencing financial difficulty 1 . It was due to this upbringing that 
Sayyiduna c All never worshipped idols nor ascribed partners to 
Allah^. 

Sayyiduna c All stood by the side of the Nabl 0 during 
the initial thirteen years of hardship in Makkah, three of which were 
spent in the banishment of the Gorge (Shfb) of Abu Talib. During 
these thirteen years Sayyiduna c All ^ persistently aided Nabl 0 in 
his cause, and gracefully persevered in the face of the adversities that 
came with accepting Islam. 

When Nabl 0 was commanded to make Hijrah, he 
requested Sayyiduna c All to sleep in his bed, in order to deceive 
the non-believers who had planned to murder Nabl 2 0 that very 
night. He also requested him to return the valuables of the Makkans 
that were entrusted to Nabl 0 for safekeeping and thereafter to 
proceed to Al-Madlnah al-Munawwarah. When Sayyiduna c All ^ 
reached Al-Madlnah al-Munawwarah and according to one 
narration, Nabl 0 established this bond of brotherhood between 
himself and c All According to another narration, Nabl 0 
declared Sayyiduna Sahl bin Hunaif as Sayyiduna c Alf s J|, Ansarl 
brother. 3 

In the second year after Hijrah, Nabl 0 granted Sayyiduna 
c All the honour of marrying his daughter Fatimah al-Zahra %. 
Rasulullah 0 performed the Nikah himself. After ten or eleven 
months, Sayyiduna c All JG who had been staying with Nabl 0 until 
then, moved with his wife into the former house of Harith bin 
Nu c man Ja, Nabl 0 gifted them a bed, a mattress, a sheet, two small 
mills, and one leather bag. These things remained with Sayyidah 
Fatimah % for her entire life, as Sayyiduna c All could not afford 

1 Ibn Ishaq. Al-Sirah. p. 118. (without a Sanad) 

1 Ahmad. Al-Musnad. pp. 25-27. Vol. 5.; Ibn Hisham. Al-Sirab al- 
Nabawiyyab. pp. 124, 126 - 127. Vol. 2.; Al-Hakim. Al-Mustadrak. p. 4. 
Vol. 3. 

3 Ibn Sa c d. Tabaqat Ibn Sa c d. p. 22. Vol. 3. 
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anything else for her. After the Nikah there was a Wallmah in which 
dates, barley bread, cheese, and a special type of curry were served . 1 

Sayyiduna c All had a few children from Sayyidah 
Fatimah amongst whom Sayyiduna Hasan and Husayn are 
famous. Sayyiduna c All did not marry anyone else during the 
lifetime of Sayyidah Fatimah Jt. However, after she passed away he 
married a few times and had several children. 

Contributions and Accomplishments in Battle 

Sayyiduna c All was famous for being a valiant warrior 
and an outstanding general. He participated in all the battles of 
Rasulullah H besides Tabuk. He was the flag bearer in Badr, the 
first battle of Islam, despite him being in his early twenties . 2 Before 
the battle, c Utbah, Shaybah and Walld advanced from the non¬ 
believers side and challenged the Muslims to send forth their match 
for a duel. Nabl ^ sent three of the Ansar, but the disbelievers sent 
them back, claiming that they were not their equals, as they 
considered the Ansar to be inferior than themselves. Nabl ^ then 
sent Sayyiduna Hamza, Sayyiduna c Ubaydah and Sayyiduna c All 
to confront the challengers. Sayyiduna Hamza Ja, combated 
Shaybah and defeated him. Sayyiduna c All faced Walld bin 
c Utbah and vanquished him. Sayyiduna c Ubaydah struggled while 
fighting c Utbah, but c Utbah was ultimately defeated by the aid of 
Sayyiduna c All Jj,, Sayyiduna c All displayed tremendous courage 
during the course of the battle until the Muslims attained victory. 
After the battle, he was given armour, a camel, and a sword from 
the booty . 3 

In the battle of Uhud, a group of Muslims committed an 
error of judgement that resulted in a calamitous tragedy. An 
immense number of Sahabah were martyred and Nabl ^ himself 


1 Zurqanl. Zurqdrit. p. 8. Vol. 2. 

2 Hakim. Al-Mustadrak. p. 111. Vol. 3. - He also added that this narration 
is considered Sahib under conditions of Bukhari and Muslim. 

3 Ibn Kathlr. Al-Bidayah wa al-Nihdyah. p. 272. Vol. 3.; Ibn Hisham. Al- 
Sirah al-Nabawiyyah. p. 443. Vol. 1. 
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suffered great injury. Sayyiduna c All ^ fought fearlessly for the 
Muslim cause. 1 The utter confusion of the situation left the Muslims 
bewildered and in disarray, while the disbelievers seized the 
opportunity and besieged Nabl and the few Sahabah that 
surrounded him. Mus c ab bin c Umair ^ persistently repelled the 
disbelievers from Nabl 0 and gave his life in doing so. After his 
martyrdom, Sayyiduna c All fulfilled this responsibility and 
passionately defended Nabl 0 with his very own life. 

In the fifth year after Hijrah , a group of hundred men were 
sent under the leadership of Sayyiduna c All ^ to fight Banu Sa c d. 
They returned victorious with abundant booty. 

In Shawwal of the same year , the battle of Khandaq 
(Trench) took place. In this battle Sayyiduna c Alfs Ja, amazing 
ability in warfare was displayed. The opposing army of ten 
thousand that approached Al-Madlnah al-Munawwarah was 
baffled by the sight of the trench which had been dug between them 
and the Muslims. However some groups managed to cross a narrow 
edge of the trench and enter Al-Madlnah al-Munawwarah. c Amr 
bin c Abd Wudd, who was considered to equate the force of a 
thousand horsemen, was one of those people. He boldly stood in the 
open, and loudly challenged the Muslims to combat him in a duel. 
Sayyiduna c Allj^ rose to this challenge and said, “Oh c Amr! You 
took an oath with Allah that if any of the Quraysh gave you an 
option between two things, then you will definitely choose one of 
them.” He replied, “Definitely.” Then Sayyiduna c All said, “I 
invite you towards Allah and His Rasul.” c Amr arrogantly 
replied, “I am in no need of them.” Sayyiduna c All ^ said, “Then I 
invite you to a duel.” c Amr replied, “Why? My nephew 2 ,1 do not 
wish to kill you!” Sayyiduna c All^ cried, “But I definitely want to 
kill you!” Upon hearing this, a kind of adrenaline filled c Amr and he 
jumped off his horse, drew his sword, and stood before Sayyiduna 


1 Ibn Hajr. Bath al-Barl. p. 372. Vol. 7.; Al-NawawT. Shark al-Nawawi c ala 
Muslim, p. 148. Vol. 12. 

2 It was common amongst the Arabs to call their younger ones “Ibn al-Akh 
- nephew”. 
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c All Ja. Both the duelists sprang into action, manoeuvring and 
striking their swords. c Amr advanced, and spun around for another 
attack. In the meantime Sayyiduna c All had attacked and finished 
him off. 


In the 7 th year of Hijrah, the battle of Khaybar took place 1 . 
Khaybar consisted of eight forts, amongst which “Qamus” seemed 
impenetrable. The first attack was led by Abu Bakr and the 
second was led by TJmar but all their efforts were to no avail. 
Nabl 0k then announced, “Tomorrow I will give the flag to such a 
person who loves Allah 4 ^ and His Messenger ^ and Allah and 
His Messenger love him. Allah 4 ^? will grant us victory under his 
leadership.” The Sahabah spent the night in anticipation, and 
yearned to be that person. The next morning, Nabl called c All 
who informed him that he was suffering from an eye ailment. Nabl 
H placed his blessed saliva inside the eye of Sayyiduna c All and 
prayed for him, resulting in his eye being healed instantly. 
Sayyiduna c All 4 §, then took the flag and advanced towards the fort. 

Murahhab, was the champion of the Jews inside that fort. 
He advanced towards the Muslims, reciting a couplet. Sayyiduna 
c All <£§, replied to him saying, “I am the one whose mother named 
him a lion. I appear fierce like a lion of the jungles.” Sayyiduna c All 
then chopped off his head with a 7single strike of his sword. 
Allah 4 ^ granted the Muslims victory under his leadership . 2 

In the battle of Hunayn the enemy archers ambushed the 
Muslims while they were traversing a narrow mountain pass. This 
caused massive chaos among the Muslims, who were struggling to 
escape the arrows that were raining down on them. Sayyiduna c Ali 


1 Ibn Hisham. Al-STrab al-Nabawiyyab. p. 325-326. Vol. 3.; Al-Waqidl. Al- 
MaghazT. p. 496. Vol. 2. 

2 Ibn Hajr. Fath al-Ban. p. 70. Vol. 7.; Al-Nawawi. Sbarb al-Nawawi Q ala 
Muslim, pp. 1872 - 1873. Vol. 12. 
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^ was amongst those who stood firmly by Nabi's side in this 
moment of chaos. 1 

On the occasion of Tabuk, Nabl left Sayyiduna c All ^ in 
charge of the affairs of Al-Madlnah al-Munawwarah. 2 When 
Sayyiduna c All ^ asked him regarding this, Nabl remarked, 
“Does it not please you that you are to me as Harun sp was to 
Musa However, there is no Nabl after me.” 3 

Nabl ^ sent him to Yemen twice: In 9 th Hijrl he was sent as an 
inviter and a warrior. The second time he was sent as a judge. 4 

The era of the Great Khulafa 

Nabl passed away without handing over the Khilafah to a 
specific person. The Ansar M who were gathered at Saqlfah banl 
Sa c idah, were discussing the appointment of the next Khallfah 5 . 

They were joined by Sayyiduna Abu Bakr, Sayyiduna c Umar and 
Sayyiduna Abu c Ubaydah as well as many other Sahabah from 
the Muhajirun and Ansar M Sayyiduna c All cjj, was not present, as 
he was attending to the burial arrangements of Nabl After 
mutual consultation it was unanimously agreed by all those present 
that Sayyiduna Abu Bakr is the best person for this position and 
should therefore be appointed their Khallfah. They accordingly took 
the Bay c ah (pledged allegiance) to him on Monday. According to 
one narration Sayyiduna c All ^ also took Bay c ah on that instance 6 . 
According to other narrations, he delayed his Bay c ah by six months. 
According to some, he had done so because of his displeasure at not 


1 Ibn Hisham. Al-Sirak pp. 87-88. Vol. 4.; Ahmad. Al-Musnad. p. 376. 
Vol. 3. 

2 Muslim. Sahib Muslim, p. 86. Vol. 1. 

3 Ibn Hajr. Fath al-Ban. p. 71. Vol. 7. and p. 112. Vol. 8.; Muslim. Sahib 
Muslim, p. 187. Vol. 4. 

4 Ibn Hajr. Fath al-Ban. pp. 291, 293. Vol. 12.; Abu Dawud. Sunan Abu 
Dawiid. pp. 11-12. Vol. 4.; Al-Nasa c I. Sunan al-Nasad. p. 115. Vol. 5. 

5 Ibn Hajr. Fath al-Ban. pp. 65, 69. Vol. 8. and pp. 205, 206. Vol. 13.; 
Muslim. Sahih Muslim, p. 1454- 1455. Vol. 3.; Ahmad. Al-Musnad. p. 
128. Vol. 1. 

6 Ibn Hajr. Fath al-Ban. pp. 493. Vol. 7.; Al-Nawawi. Sharh al-Nawawi 
c ala Muslim. P. 76. Vol. 12. 
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being included in the Khallfah- appointing process. Despite this, he 
revered Abu Bakr ^ most highly, as he himself said, “The best 
person in this Ummah after Nabl is Abu BakrJ^ and then it is 
c Umar JU” This narration is Mutawatir (narrated with multiple 
chains). 1 

During the era of Sayyiduna c Umar Sayyiduna c All ^ 
was part of the council that advised the Khallfah. He would also 
make Ijtibad (derive rulings) in matters regarding which there was 
no explicit mention in the texts of Qur'an and Ahadlth. 2 

After Sayyiduna c Umar Ja, was fatally injured, he appointed 
a council of six men, instructing them to choose a Khallfah from 
amongst themselves after his demise. The council chose Sayyiduna 
c Uthman ^ as Khallfah. Sayyiduna c Ali ^ was the second person to 
take Bay c ah (pledge of allegiance) from him after c Abd al-Rahman 
bin c Auf JU 3 He was a close comrade of the Khallfah and his 
council was sought in matters of importance. 

When tensions rose and the rebels took over Al-Madlnah al- 
Munawwarah, Sayyiduna c All strove to defend Sayyiduna 
c Uthman He even instructed his sons, Sayyiduna Hasan and 
Sayyiduna Husayn ^ to patrol his house. 4 The rebels who had 
besieged the house of c Uthman appeared to be good people. 

They spoke beautifully, recited the Qur'an excellently, and 
performed their Salah with great humility. No one could have 
expected that these people would kill the Khallfah and herald the 
beginning of the wretched Khawarij movement. Unfortunately, they 
exposed their wretchedness when they displayed no respect for the 
sacred city of Al-Madlnah al-Munawwarah, the holy months, nor 


1 Ibn Taymiyyah. Minbaj al-Sunnab. p. 308. Vol. 1, p. 138. Vol. 6. and pp. 
511-512. Vol. 7. 

2 All Nasir, c Abd al-Hamld. Khilafab c Alt bin Abu Talib. p. 70. 

3 Ibn Hajr. Fath al-Bari. p. 59. Vol. 7. and p. 193. Vol. 13. 

4 Khallfah. Al-Tarlkb. p. 174.; Ibn Sa c d. Tabaqat Ibn Sa c d. p. 128. Vol. 8. 
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the revered companion of Nabi Sayyiduna c Uthman bin c Affan 
^ by assassinating him. 1 

The Khilafah of Sayyiduna All ^ 

After the third Khallfah Sayyiduna c Uthman ^ was 
martyred at the hands of the rebels, the Muslims found themselves 
in great turmoil. The matters of the city were no longer in the hands 
of the senior Sahabah and there was no system in place. The 
rebels initially attempted to hand over the affairs of the Muslims to 
Abdullah bin c Umar and even threatened to kill him if he did not 
agree, but he could not be convinced. 2 

After much deliberation, they realized that only a 
participant of the battle of Badr would be suitable to take over the 
affairs of Al-Madlnah al-Munawwarah and be appointed as 
Khallfah. 3 The public knew that the most eligible person for the job 
was Sayyiduna c All so they hastened towards him, requesting 
him to assume the position of Khallfah and restore order to the 
Muslim world. Apart from the general public, the rebels who had 
occupied Al-Madlnah al-Munawwarah were also amongst those 
pressuring him to accept the post of Khallfah. Sayyiduna c All Ja, 
found that request highly inappropriate at the time and refused, 
commenting that, “I feel ashamed to take the pledge of Bay c ah from 
a nation who killed the man regarding whom Nabi said, ‘Listen! 
Be shy around the man around whom the angels are shy as well.’ I 
feel ashamed to take the Bay c ah, while the body of c Uthman is yet 
to be buried.” 

After the burial of Sayyiduna c Uthman the people 
approached him once again, requesting that he start taking the 


1 Ibn Hajr. Fath al-Ban. p. 144-145. Vol. 12.; Ahmad. Al-Musnad. p. 323. 
Vol. 1. 

2 Bin Hanbal, Ahmad. FadaHl al-Sahdbah. p. 895. Vol. 2.; Ibn Sa c d. Al- 
Tabaqat al-Kubrd. p. 151. Vol. 4.; Abu Naim. Hilyah al-Awliya. p. 293. 
Vol. 1. 

3 All Nasir, Abd al-Hamld. Khilafah c Alt bin Abu Talib. p. 92.; Ibn Hajr. 
Fath al-Ban. pp. 144-145. Vol. 12.; Ahmad. Al-Musnad. pp. 323. Vol. 1. 
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Bay c ah. They pleaded with him, saying that the people needed to be 
united under one Khallfah, and that they did not know of anyone 
more worthy. Sayyiduna c All Jb, refused and said, “You do not want 
me! Iam more useful to you as one who gives council than a 
leader.” But the people insisted, “No! We do not know of any who 
is more worthy than you.” Sayyiduna 'All knew the need of a 
Khallfah and realized that the Bay c ah should be conducted in the 
presence of the general public of the Muslims, rather than in the 
presence of this specific group. He told them, “If you keep insisting, 
despite what I say, then I do not wish to have this Bay c ah done in 
secrecy. I will go to the masjid and whoever wishes to take Bay c ah 
from me may do so.” 

All the people in the masjid took Bay c ah at the hands of 
Sayyiduna 'All 1 willingly and wholeheartedly. 2 There are two 
narrations regarding Sayyiduna Talha and Zubayr One narration 
states that they were forced by the rebels to take Bay'ah. The more 
authentic narration states that they did not take the Bay'ah at this 
instance. As the Bay'ah process continued throughout the Muslim 
world, some Sahabah j§. abstained from taking this pledge. This 
group included Sayyiduna Muhammad bin Maslamah, Ahban bin 
Saifl, Sa'd bin Abl Waqqas, 'Abdullah bin 'Umar itt. These Sahabah 
J5&. saw that the people were still divided and decided to wait for a 
consensus upon the matter before taking Bay'ah. Similarly, 
Sayyiduna Mu’awiyyah bin Abu Sufyan the people of Sham, and 
many people from Basrah and Yemen refused to take Bay'ah for 
their own reasons. 

However most of the Ahl al-Hal wa al-'Aqd 3 (prominent 
people of authority) from the Muhajirun and Ansar residing in Al- 
Madlnah al-Munawwarah had taken Bay'ah to Sayyiduna 'All 


1 Bin Hanbal, Ahmad. FadaHl al-Sababab. p. 573. Vol. 2.; Al-Hakim. Al- 
Mustadrak. p. 301. Vol. 3.; Abu Na c Im. Al-Imamah wa al-Rad c ala al- 
Rafidbab. p. 329.; At-TabrI, al-Muhibb. Al-Riyad al-Nadbra. p. 78. Vol. 3. 

2 'All Nasir, 'Abd al-Hamld. Kbilafab c Alt bin Abu Tdlib. p. 97. Vol.l. 

3 Ahl al-Hal wa al-’Aqd: specialised scholars, leaders, and honored 
individuals of a community who are responsible for appointing an Imam on 
behalf of the Ummah. 
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which meant that his Bay c ah was legitimate, and his Khilafah had 
been established. He was the last successor (Khallfah) of Nabl to 
be considered under the Hadlth, “The Khilafah of prophethood will 
be for thirty years. Thereafter Allah {0* will grant kingdom to 
whomsoever He pleases.” Sayyiduna c All’s ^ khilafah ended in the 
30 th year after the demise of Nabl J§J 

The Beginning of Conflict 

The reader should bear in mind that the Ummah was in a 
state of utter pandemonium at the beginning of the Khilafah of 
Sayyiduna c All The murder of the former Khallfah Sayyiduna 
c Uthman was fresh in the minds of the populace and many called 
for justice to be meted out against the culprits immediately. 
However, the murderer could not be determined. Even Sayyiduna 
c Uthman’s wife who was present at the scene, could not identify 
the killers. 

Sayyiduna "All’s critics decried him for failing to take 
immediate action against the murderers of Sayyiduna c Uthman ^ 
and even refused to pledge allegiance to him until they had been 
brought to justice. However, Sayyiduna c All simply did not have 
the power to enforce such a punishment immediately as demanded 
by some. Al- c Aqqad writes that when Sayyiduna c All started 
discussing the requital of Sayyiduna TJthman’s ^ murder, a force of 
ten thousand men simultaneously stood with their spears raised and 
exclaimed, “We are all the killers of Sayyiduna TJthman JT 
Whoever wishes to avenge him is welcome to face us.” 
Unfortunately, owing to the disunity of the Ummah at that time, 
Sayyiduna c All was unable to challenge such a force. 1 2 

Sayyiduna c All ^ wished for those who demanded 
vengeance for the murder of Sayyiduna c Uthman ^ to first take the 
pledge to obey him and fortify his Khilafah. 3 He would then ask the 


1 Abu Dawud. Al-Sunan. pp. 36-37. Vol. 5.; Ibn Hajr. Fatk al-Ban. p. 182. 
Vol. 13.; Al-Albani. Al-Silsilah al-Sobthah. pp. 742-749. Vol. 1. 

2 AUAqqad, c Abbas Mahmud. Al- Abqariyyat al-Islamiyyak. p. 924. 

3 Al-Aqqad, c Abbas Mahmud. Al- c Abqariyyat al-Islamiyyab. p. 924. 
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heirs of Sayyiduna c Uthman ^ to present their case in court and the 
punishment would be carried out according to the Islamic justice 
system. The ambitious opposition, wanted to search and capture all 
the people involved and massacre them mercilessly without a trial. 
Sayyiduna c All ^ could not carry out this request, as he felt it was 
Islamically incorrect to charge someone for murder without clear 
evidence. 1 

The Battle of Jamal 

The Sahabah were naturally shocked at the unjust 
assassination of Sayyiduna c Uthman ^ and were demanding that 
Sayyiduna c All ^ avenge his death immediately. Sayyiduna c All ^ 
excused himself by saying that it was not possible to achieve this 
task until the Khilafah is strongly established. 2 Many Sahabah 
understood his reasoning. Other prominent Sahabah such as 
Sayyiduna Talha and Sayyiduna Zubayr and their supporters 
insisted upon immediate action against the murderers of Sayyiduna 
c Uthman Meanwhile, Sayyidah c A’ishah % who had just 
completed Hajj and was preparing to leave for Al-Madlnah al- 
Munawwarah heard the tragic news of the murder of Khallfah 
c Uthman She began campaigning for the arrest and punishment 
of the perpetrators. Sayyiduna Talha and Sayyiduna Zubayr 
proceeded to Makkah to join Sayyidah 'A'ishah % in her campaign. 
They explained to her that no retaliation had been carried out 
against the murderers of c Uthman Ja. She tried to offer various 
excuses for the delay in the situation, but it was not accepted by 
them. The huge group was determined to persuade Sayyiduna c All 
Jjl to take immediate action against the murderers of Sayyiduna 
c Uthman ^. 3 They then proceeded to Basrah to carry out their 
protest. 


It is important to note that the sole object of this group was 
to seek justice for the death of Sayyiduna TJthman Sayyiduna 


1 Ibn Hajr. Al-Isdbah ft TamyJz al-Sabdbab. p. 508. 

2 Ibn Kathlr. Al-Bidayab wa al-Nibdyab. p. 272 

3 Ibn Sa c d. Al-Tabaqat al-Kubra. 
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Talha and Sayyiduna Zubayr ^ had not travelled to Basrah to battle 
with Sayyiduna c All JU Sayyiduna Talha and Sayyiduna Zubayr !§* 
felt that they can invite their citizens to join their protest, and their 
collective voice would have a better chance at persuading Sayyiduna 
c Ali^. 


Upon hearing about the group of Sayyidah c A’ishah % that 
had camped at Basrah, Sayyiduna c All decided to march out with 
his forces and made his way towards Basrah. When the two groups 
met, Sayyidah c A'ishah sent a message that she did not intend 
fighting Sayyiduna c All ^ at all, but simply desired for the blood of 
Sayyiduna TJthman ^ to be avenged. Sayyiduna c All replied that 
he also wanted the same thing, but could not confront the rebels 
under the prevailing conditions. Sayyidah c Adshah, Sayyiduna Talha 
and Sayyiduna Zubayr were satisfied with this answer. All the 
men returned to their camps and there was hope amongst the 
masses. 


On the other hand, the rebels under the leadership of 
c Abdullah bin Saba 5 , who had accompanied Sayyiduna c All 
panicked at the prospect of peace and unity between the armies of 
Sayyidah c A 5 ishah and Sayyiduna c All ^ and set about devising a 
plan to scuttle the peace among them. They did not want the forces 
to unite, as they knew they would soon be exposed for their part in 
the assassination of Sayyiduna TJthman JT They crept out in the 
dark of the night and deliberately provoked chaos by firing arrows 
towards the camps of the army of Sayyidah c A 5 ishah Upon seeing 
the barrage of arrows, the army of Sayyidah c A 5 ishah % was 
naturally confused, so they retaliated. Soon a full scale battle 
ensued. Each army was thinking that the other had started the 
battle, while the real culprits among them were the rebels that were 
hidden within Sayyiduna c All’s army. The battle was finally brought 
to an end when the legs of the camel upon which Sayyidah c A 5 ishah 
% was seated, were hamstrung. This battle took place in 36 HijrT, in 
which thirteen thousand precious Muslim lives were lost, causing 



much grief and pain to both Sayyiduna c Ali and Sayyidah c A 5 ishah 


The honour and respect of our mother Sayyidah c Alshah \fi 
was strictly adhered to after the battle. Sayyiduna c All sent her 
back to Al-Madlnah al-Munawwarah with a delegation of forty 
noble women from Basrah and with a convoy of patrol guards. He 
also gave her 12,000 Dirhams. Sayyiduna c All and Sayyidah c A'ishah 
0 exchanged words of kindness before her departure, expressing 
their remorse upon their prior misunderstanding. Sayyidah 'Alshah 
continued regretting her role in this battle throughout her life and 
would often say, “If only I had died before the battle of Jamal.” 
When she would recollect this event, she would cry profusely until 
her scarf would get wet. 2 

Sayyiduna Zubayr left the battlefield while the battle was 
still in full swing and camped in a valley to rest. He was followed by 
a man known as c Amr bin Jurmuz. c Amr stabbed the honourable 
Zubayr JG and martyred him. He then took the belongings of 
Sayyiduna Zubayr ^ to Sayyiduna c All ^ who refused him entry 
and told the messenger to give c Amr the glad tidings of Hell. He 
then narrated that our Nabl said, “The Murderer of [Zubayr 
will go to Hell. Give him the glad tidings of Hell.” 3 

Sayyiduna Talha was martyred in the battle 4 . Sayyiduna 
c All happened upon him amongst the fallen of Jamal and said, 
“May Allah have mercy on you, O Abu Muhammad [Talha ^]. 
How painful it is for me to find you lying here covered in dust and 
blood underneath the stars of the sky.” He also said, “At every step, 
I wish that I had died twenty years ago.” 5 


The Battle of Siffin 


1 Ibn Sa c d. Al-Tabaqat al-Kubra. 

2 Al-Nadwl, Sulayman. Sirat-e- c Ayesha. 

3 Ibn Kathlr. Al-Bidayah wa al-Nibayab. p. 250. Vol. 7. 

4 Ibn Kathlr. Al-Bidayah wa al-Nibayab. p. 243. Vol. 7. 

5 Ibn Kathlr. Al-Bidayah wa al-Nibayab. p. 248. Vol. 7. 
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The 36 th year of Hijrah began at a time when Sayyiduna c All 
J§, had started establishing his Khilafah, and had assigned a 
governor over various provinces. He had despatched Sayyiduna Sahl 
bin Hunaif JL to govern Sham (Syria and surroundings), which until 
now was being governed by Sayyiduna Mu c awiyyah En route to 
Sham, Sayyiduna Sahl ^ met a few of Sayyiduna Mu c awiyyah’s 
soldiers riding his way near Tabuk. The riders told him that if he 
was assigned as a governor by Sayyiduna c Uthman then he was 
most welcome. However, if anyone else assigned this position to 
him, then he must return. Sayyiduna Sahl ^ asked them whether 
they knew as to what had transpired with Sayyiduna c Uthman JG 
They replied that they knew everything and insisted that he return to 
Al-Madlnah al-Munawwarah. Sahl ^ was forced to comply. 

Sayyiduna Mu c awiyyah then sent a messenger with a 
lengthy letter to Sayyiduna c All Ja, who asked him the reason for his 
arrival. He replied that he is coming from such a nation that only 
wants the murder of Sayyiduna c Uthman to be avenged. 

To understand the standpoint of Sayyiduna Mu c awiyyah 
let us look at the narration of Yahya bin Sulayman, a teacher of 
Imam Bukhari, who narrates with a strong narration in “Kitab al- 
Siffin”: “Abu Muslim al-Khawlanl said to Sayyiduna Mu c awiyyah 
'Are you disputing with Sayyiduna c All ^ over Khilafah or do 
you believe that you are his equal?' Sayyiduna Mu c awiyyah 
replied, 'No. By Allah I know he is better than me and more 
rightful to be leading the people. But you know that c Uthman 
was killed unjustly, and I am his cousin and heir. I am asking for the 
revenge of his blood. Go to c All ^ and tell him to hand us the 
murderers of Hthman.'” 1 So the people went to Sayyiduna c Ali ^ 
and spoke to him. He said tell him to first enter into Bay c ah and 
then raise a case in my court. The issue could not be resolved. 

Sayyiduna c All then decided to launch an attack upon 
Sayyiduna Mu c awiyyah JT However, the events leading to the 
Battle of Jamal occurred around this time and distracted him from 


Ibn Hajr. Fatb al-Ban. p. 74. Vol. 13. 
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pursuing his plans. After Jamal, Sayyiduna c All ^ left Kufah and 
headed towards Sham. He sent a portion of his force ahead with 
Ashtar al-Nakha c I, instructing him not to attack until the opposition 
attacked first. For two days the two armies stood in their ranks 
facing each other, and none made a move. The battle only began on 
the third day. Throughout this battle, Sayyiduna c All ^ 
continuously sent messages to Sayyiduna Mu c awiyyah inviting 
him to obey the Khallfah of the Muslims, and unite them under his 
banner. Sayyiduna Mu c awiyyah ^ kept insisting that the murder of 
Sayyiduna TJthman be avenged before he and his forces join 
Sayyiduna c All After days of discussions and fighting, Sayyiduna 
c All’s Ji, forces gained the upper hand. 

The army of Mu c awiyyah Ja, realized they could not win. 
Hence, they were instructed to adopt a ploy where they lifted the 
copies of the Qur’an on their spears and cried, “This book will 
decide between us. When so many people are dying, who will defend 
the borders of the Islamic state? Who will fight the non-Muslim 
enemies?” The ploy worked and it plucked upon the hearts of 
fighters in Sayyiduna c Alfs army and they said, “We accept the 
Book of Allah and incline towards it.” Sayyiduna c All pressed 
his forces to continue fighting, warning them about the ploy, but 
they could not be convinced. 

The battle ended with an agreement that each party would 
select a representative, and the two would agree on terms of a peace 
treaty. Sayyiduna c Amr bin al- c As ^ was chosen as the 
representative of Sayyiduna Mu c awiyyah while Sayyiduna Abu 
Musa al-Ash c arI ^ represented Sayyiduna c All They took an 
oath from both the leaders and their forces that that they would 
cause no further harm to any individual from the opposing armies 
or their families, and will follow the final agreement decided by the 
two representatives. However, there was no resolve after this 
agreement. Sayyiduna c All ^ stayed as Khallfah on his side of the 
Muslim world and Sayyiduna Mu c awiyyah ^ continued demanding 
the requital for Sayyiduna c Uthman’s Ja, murder. 
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Note: Ibn Hajr al-Haytaml has explained that it is from the 
beliefs of Ahl al-Sunnah wa al-Jama c ah that the conflict between 
Sayyiduna c All St and Sayyiduna Mu c awiyyah S was not regarding 
the Khilafah. It is agreed through a consensus that Sayyiduna c All St 
was the rightful Khallfah of that era. Sayyiduna Mu c awiyyah St was 
the cousin of Sayyiduna c Uthman Sb- He and his supporters were 
demanding Sayyiduna c All St to hand over the murderers of 
Sayyiduna c Uthman St- Sayyiduna c All St refrained from meeting 
their demands, in fear that their multitudes within Sayyiduna c Alfs 
S. army will respond by causing disarray and weakening the 
Khilafah, upon which the matters of the Muslims relied; especially 
in the delicate period of its early days. Sayyiduna c All S- though it 
best to delay the matter until he had a firm grasp over his rule, and 
the Muslims were united under one flag. He would then apprehend 
them one by one, and hand them over to Sayyiduna Mu c awiyyah S 
and his followers 

Sayyiduna c All St was facing a fragile situation and the 
murderers of Sayyiduna c Uthman St had the strength to overthrow 
his government. They were many in number and had threatened his 
rule before. Many of the rebels involved in the murder of Sayyiduna 
c Uthman St had decided to rebel against him when he mandated 
that those who were involved in the murder of Sayyiduna c Uthman 
St must leave his army in the battle of Jamal. Additionally, we 
already know that a huge number had sieged Al-Madlnah al- 
Munawwarah before the murder of Sayyiduna c Uthman St- It was 
due to this that Sayyiduna c All St had to excuse himself from 
meeting the demands of Sayyiduna Mu c awiyyah St- 1 

The Formation of Sects 

Sayyiduna c All S once said, “Rasulullah once said to me 
that “Your example is like that of Isa son of Maryam The 
Jews despised him, which led them to accusing his mother of 
adultery. And the Christians loved him, which caused them to 
elevate him above his rank.” Then Sayyiduna c All S said, “Listen! 

1 Al-Haytaml, Ibn Hajr. Al-SawaHq al-Mubriqab. p. 622. Vol. 6. 
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Two groups will be destroyed due to straying away from the path of 
moderation regarding me. They will be those who will transgress the 
limits of moderation in my love and will exaggerate in praising me 
beyond what I am, and those whose hate for me will cause them to 
accuse me 1 . Listen! I am neither a messenger of Allah and nor are 
verses revealed upon me. However, I practice upon the Book of 
Allah 0* and the Sunnah of His Nabi Therefore, whatever 
command I give you in accordance to the obedience of Allah $&, it is 
incumbent upon you to obey it, whether it pleases you or not .” 2 

Hence two sects were formed in his life. One that deemed 
him a disbeliever, and were known as the Khawarij. While the 
others considered him a God and were the followers of c Abdullah 
bin Saba 5 . 

Khawarij 

After this ordeal, more than 12,000 of Sayyiduna c Alfs 
supporters abandoned his army and gathered in a place called 
Harura'. They deemed him as a murtad (renegade from the Din) and 
a non-believer, for settling upon the decision of the representatives. 
They chanted the phrase of the Qur'an, ^ 'o \^(“Decisions 

rest only with Allah”) as proof. They used this true phrase of the 
Qur'an to justify their false agenda. 

The Qur'an also states, 4 fa 013 

2 ^ (“If you fear that the husband and wife may separate, then 

appoint a mediator from his family and a mediator from her 
family.”) The conflicts of the Muslim nation are way more deserving 
of reconcile than those of a couple. When the Qur'an commands us 
to select mediators and representatives to resolve the problems in a 
marriage, should it not be even more preferable to adopt this 
strategy in uniting the Ummah and stopping bloodshed? In fact, our 


1 Bin Hanbal, Ahmad. Musnad Ahmad bin Hanbal. p. 160. Vol. 1. 

2 Ibn Kathlr. Al-Biddyah wa al-Nihayah. p. 356. Vol. 7. 
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beloved Nabi ^ had already foretold about this sect during his 
lifetime: 

Once a man approached Nabi while he was distributing the spoils 
of the battle of Hunayn and said, “Oh Muhammad! Be just (in your 
distribution).” The Nabi of Allah 0z remarked, “Who will be just if 
not me?” Nabi H later said, “From this man’s (lineage) will be a 
group which will perform Salah in a manner that will make you 
think lowly of your Salah. They will recite the Qur'an but it will not 
exceed their throats. They will leave the faith (of Islam) like an 
arrow exits an animal. The one who shot the arrow then searches 
the arrow, its head, and its handle. Will he find any sign of blood on 
it?” 1 Nabi 0k also said, “A sign is that (amongst them) will be a 
black man. One of his hands be like a woman’s breast, or like 
waving flesh. This group will appear when the people will be 
disunited.” 

Sayyiduna c All ^ then sent 'Abdullah bin 'Abbas ^ to the 
Khawarij to reason with them. A considerable amount repented, 
whilst many remained firm on their false beliefs. 2 He then advanced 
with an army and met them in battle in a place called Nahrwan. His 
forced fought fearlessly and attained victory. Sayyiduna Abu Sa'ld 
KhudrI says that, “I testify that Sayyiduna 'All ^ fought with 
[the group that Nabi || spoke about] and I was with him. He then 
instructed [the people] to search for the man described by Nabi Jfk 
The man was found and brought to him, until I saw him with my 
own eyes. He had the same features as described by Nabi Jk” 3 

The remaining Khawarij went into hiding and continued 
plotting against the Muslim government until they martyred 
Sayyiduna 'All ^ in the end. We will discuss this topic with more 
details later in this biography. 

The Followers of Abdullah bin Saba' 


1 Muslim. Sahib Muslim, p. 112. Vol. 3. 

2 Muslim. Sahlh Muslim, p. 112. Vol. 3. 

3 Muslim. Sahlh Muslim, p. 112. Vol. 3. 



XXXV ^Jjpgs _ & _1 I t=J _Lc (j I j _) 0 

There was also another group that existed in the lifetime of 
Sayyiduna c All JG It was led by c Abdullah bin Saba’, who was of 
Jewish origin. He was the one who enticed the people to rebel 
against Sayyiduna 'Uthman He gained a following among some 
ignorant and unsuspecting Muslims. Among the many deviant 
beliefs spread by them was to regard Sayyiduna c All ^ a prophet 
and later a god. It was brought to Sayyiduna 'All’s attention that 
there was a group at the door of the Masjid claiming that he was 
their God. When he called them and asked about their opinions, 
they replied, “You are our Lord, our creator, and the one who gives 
us provisions.” Sayyiduna 'Ali^ responded, “Woe be to you! I am 
a person just like you! I eat just like you eat, and drink just like you 
drink. If I obey Allah He will reward me. If I disobey him, I fear 
that He will punish me. Hence fear Allah jggt, and return to the true 
faith.” They rejected. The next day, he was informed that they had 
returned to make their claim. He called them once again and tried to 
convince them. However, they remained adamant upon their claim. 
On the third day, he warned them that if they continued with this 
proclamation, he would kill them in a severe way. They blatantly 
refused to reconsider their ways. He instructed his men to dig a 
trench and fill it with fire. He gave them a final warning, and 
requested them to understand the truth. They chose to remain 
obstinate. This decision costed them their lives. 1 

He also banished 'Abdullah bin Saba’. However, Ibn Saba’ 
did return after Sayyiduna 'All was martyred. He exclaimed at 
the news that, “It is impossible for 'All ^ to be killed. He has gone 
to the skies like 'Isa *£ did.” He also said, “Even if you bring his 
brains in a bag and show us, we shall not believe that he has died. 
Until he returns from the skies, it is not possible for him to die.” 
Some of his followers believed that Sayyiduna 'All ^ was hidden in 
the clouds and thunder was his voice. Hence, when they would hear 
thunder they would say, “As-Salam 'Alaykum! Oh leader of the 
Muslims.” 2 This group later grew and formed different sects among 
themselves with different religious and political beliefs, and practices 


1 Ibn Hajr. Fath al-Ban. p. 270. Vol. 12. 

2 Wajdl, Muhammad Farid. DaHrab Madrif al-Qur'an al- c Isbrtn. 
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alien to Islam like cursing and abusing the noble Companions of 
NablA. 


The Martyrdom of Sayyiduna All 

As mentioned earlier, the Khawarij still continued to plot in 
secrecy. They considered both Sayyiduna Mu'awiyyah and c All (J, to 
be disbelievers, because they agreed upon selecting mediators to 
decide the affairs of the Muslims. The Khawarij claimed that this 
was only the right of Allah They decided that the only solution 
for restoring stability in the Ummah would be to kill the three major 
leaders: Sayyiduna 'All, Mu'awiyyah and c Amr bin al- c As cgu c Abd 
al-Rahman bin c Amr (who is famously known as Ibn Muljim al- 
Himyarl), Bark bin 'Abdullah al-Tamlml and c Amr bin Bakr al- 
Tamlml, expressed their sorrow over the death of their brothers in 
Nahrwan. Each of them volunteered to kill a senior member of their 
enemies. Bark took upon the responsibility of assassinating 
Sayyiduna Mu'awiyyah 'Amr agreed to kill Sayyiduna c Amr bin 
al- c As and Ibn Muljim said that he would kill Sayyiduna 'All 
They swore that they would kill their targets or die trying. They also 
decided that each of them will terminate their assigned target on the 
17th of Ramadan. 1 

Ibn Muljim made his way to Kufah, and kept his plan a 
secret. He stayed with some of his Khawarij friends and remained 
careful not to disclose the true intents of his stay in the city. One 
day, while they were discussing the deaths of their fellow Khawarij 
in Nahrwan, a beautiful woman entered the room. Her name was 
Qatam bint al-Shajnah. Her brother and father had died in 
Nahrwan at the hands of Sayyiduna 'All’s army. Ibn Muljim 
proposed to her. She agreed to marry him if he was able to give her 
a dowry of three thousand Dirhams, a servant, a female slave, and 
the murder of Sayyiduna 'All J|, He exclaimed, “Consider it done! 
His assassination is the sole reason for my presence in this city!” 

The two got married. She then instructed a man named Wardan to 
assist him. Ibn Muljim also hired a man named Shablb bin Najdah 
for this task. 
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The 17 th of Ramadan was a Friday morning. c Abd al- 
Rahman bin Muljim, War dan, and Shablb hid facing the entrance 
through which Sayyiduna c All passes at the time of Fajr. 
Sayyiduna c All soon entered and started waking the people up for 
the Fajr prayer. Shablb sprung at him with his sword and struck 
him, causing him to fall. Ibn Muljim then hit his sword upon his 
head. Blood gushed down his head and covered his blessed beard. 

The culprits tried to escape. Wardan was pursued and killed 
by a man from Hadramawt. Ibn Muljim was captured and was later 
assassinated. Shablb was the only one who managed to escape. 

c Abd al-Rahman bin Muljim’s other companions, who 
swore to kill Sayyiduna Mu c awiyyah and c Amr bin al- c As did not 
succeed in their missions. Bark managed to stab Sayyiduna 
Mu c awiyyah Jj,, but the wounds were not fatal. He was captured 
and killed. Sayyiduna c Amr bin al- c As ^ had severe stomach pains 
and was not able to leave the house. When Kharijah bin Abl 
Hablbah left to lead the prayer on his behalf, c Amr bin Bakr 
mistakenly killed him instead. He was also captured and killed. 

When Sayyiduna c All approached his death he would 
often repeat VI <01 V- There is no one worthy of worship besides 
Allah It is said that his last words were, “ - ijh t p Jill* 

& JilL yju jzj- Whoever does an atom’s weight of good will see 

it (On the Day of Judgement). Whoever does an atom’s weight of 
evil will see it (on the Day of Judgement)” 

Sayyiduna c All's .<§, body was bathed by his sons Hasan and Husayn 
and his Janazah Salah was led by his son Hasan He passed 
away in Ramadan, 40 Hijrl. His burial place was kept a secret 
because the wretched Khawarij threatened to exhume his body and 
inflict further humiliation upon him. It is for this reason that the real 
burial place remains unknown up to this day. 

Note: We have tried to give an accurate historic account of the 
events that happened in Sayyiduna c All’s life. It is important to 
remember that all the Sahabah ^ are our elders and we do not have 
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the right to blame any of them for their views. They are our seniors 
and formed their view according to what they saw best in the 
situation. May Allah protect us all. 
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1- The Superiority of Knowledge 

Humans cfo not differ much in Cooks, origins, or interactions. 
<We are aCCchiCdren ofJLdam G, 6orn to the same mother and father, 
with simiCar features and emotions, created from water and sand. 
Sayyiduna ‘jACi C teCCs us that the onCy way to attain eCevation is to 
acquire the thing that came directCy from JACCah His 

knowCedge. 

>■ jrtMj \\ ( 1 ) 

so* o'* * o'* r\ 

*LjaPlj L44 } cJiU- JJaPlj (2) 

£liT oL_Li-^Lij OlPijiLLi (3) 

iLLJlj <L-> ( 4 ) 

cA ^ (5) 

JU^Uj (6) 

(Jui» jj& jjLiiij (7) 

*4^ (Juil Jitj i-i3i (8) 

1- PeopCe are the aCike in the appearance they show, 
dheirfather is didam, and their mother is Hawwa, 

2- SimiCar are peopCe, and simiCar are their souCs, 
jAnd in this manner are created their Cim6s and their 
6ones, 


dh Lr^Cr-^ 

i .« si, , ,A 4 

4_LPjI j*>\ —u' Ol. ^a\ '_ Q\j 

Cb'jZt ^ gj .pi j-a L ^ 

t-$l gJuii jjuiiu 

0 LS" X3 Li £1 4—L3J 
Oli* Li ^j-ai *LL?j 
Sli—i A_j QJLlaJVj U.; J-A3 
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3- The mothers of the peopfe are fife vessefs 1 , 

JAnd the fathers are the fineage and roots of man, 

4- Jind if in his 6eing, there is greatness at any fevef, 

Let him 6e proud of 6eing just water and sand, 

5- Honour 6eCongs to none save the fnowfedgea6fe ones 
dor they are righteous, they guide the ones in search of 
truth 

6- The vaCue of a man is in the good he has done 
(Because for men, their actions are the onfy proof 

7- <Every person detests the things he does not fnow, 
(Therefore the ignorant create enmity for the scholars 
inside, 

8- (But stiff seef^ fnowfedge, and asf[ no return for it though, 
Eor everyone is dead, whife the schofars are trufy a five 


illiLall (2) 

2- Loyalty 

True friendship is hard to find Many a times we find 
oursefves surrounded 6y those who are simpfy there tofafe support 
and feach 6enefits. Jit such times we must remem6er to remain 
steadfast and not fet theirfifthy actions spfash their stains upon our 
much vafued honour. 



JjUaJl £jij 

(1) 

fiSj _ «Jl CJj—Ju 

<lJ 


(2) 



(3) 

<3$ 4—1 c —jij ojj 

s' ^ 

i%j\ jj_j 

\l\ pfj 

(4) 

frjl . » 

£.\JLUl La 


(5) 

1_a SSj—aJ' j JjIU_ j 


1 Because they carry them during pregnancy and after birth 
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I 6' 3—1 ^ 


$.I AtS*!1 4 <31C cj 

£'j—fi^-4 J—® 
£ 1^1 £-8 
iiji U j*jj j-Lm y-^j 
^laj aJ f>p\ £\jJi 
£lA|j ^j_£s)l Jg-fl3 

^Liirl ^iJj! j_» ^IwLJ 


( 6 ) ^AJ f>! j-* ^3 

(8) ji_^ A sSj_«^_^3 

( 9) Jtji t—jli a-^j* 5-4 

(10) j«—*j 'J—j' (*j'-»—j J~—!j 

(11) 5_. ii4#. ojJo! bt 

(12) jj c_yi ,>b u 'M 


1 - friend’s dip and CoyaCty has changed 

dfonesty has decreased, and hope is Cost, jACas! 

2- < 7 he times have handed me over to such a friend' 
Who is extremefy deceitful inconsiderate and crass 

3- do a Coy atfriend, my CoyaCty forever remains 
(But JACas! His CoyaCty never seems to Cast 

4- Such friends, from whom I seeh^no gain 

(Become enemies, when caCamities attach^ 


5- JAs Cong as we meet, our friendship continues in vain 
dhis friendship remains aCive, as we maintain crossing 
paths 

6- But if I was a6sentfrom any one, he detested me, enraged 
JAnd thusCy upon me he reCeasedhis wrath 

7- dhe same heing that made you independent from me, 
WiCCaCso give me weaCth a6undantCy 

(But neither does poverty nor weaCth ever Cast 

8- (Every friendship 6ased on jACCah is true to its name 
WhiCst a friendship 6ased on sin is impure at Cast 

9- dor every wound a cure has 6een made 
(But 6adcharacter is incura6Ce, aCasl 

10- JAnd good times are not forever to remain 
JAndneither are the hardships meant to Cast 
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11- In times when a 'loyalfriend' 6etrays 
Honour and modesty still remains within my grasp 

12- Sadly, when the head of the house goes away 
The cruelty of the people is finally unmashed 

( 3 ) 

3-The Unfaithful Women 

(Devotion and loyalty in a woman are much valued 6y men. 
Yet we find men gaping at and discussing such unfaithful women, 
who wid [eave these men with shattered hearts. The truth of the 
matter is, the pursuit of such women just heads to agony and 
despair. 

(2) f dl— bj — 

1- Stop discussing them, for they have no devotion 

For their promises are the same as the quick^morning 6reeze 

2- They wid shatter your hearts, heaving them 6roken 
(Because from hoyahty their hearts are comphetehy free 

Uftl! (4) 

4-The World 

The worhd and everything it contains has 6een 6eautifiedfor 
man. It takes real wisdom to look^past its deception and see its 
heauty for what it ready is. < 7 he world cannot offer us real 
happiness or joy, as everything it has to offer is also joined with 
hardships, andwihhinevita6hy come to an end. 

5—^£ ( 1 ) Sii diji 

<j\ \*\ JLo \ g^'33 (2) 
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1- (Beware the world! Tor its course indeed- 

(is rough and coarse) 1 , temporary and of course wid cease 

2- The 6est it has to offer is contaminated and stained 
J4ndits comforts are finkedwith hardships in chains 

(5) 

5- State of Affairs 

Sometimes it is easy to drown ourseCves in the ocean of 
hardships. In such times we forget that our life has more than just 
hardships, and ease is on its way. 

—jj 4 yj (1) y-jt 

ivy-* ^ jaIji LJi£- (2) u '^1 44j^' 

g.1,4 ,»|C byx . lj (3) ^1—3 A j 1 a C_$Jl JJ 

i\j — u\j ^—&\ —j (4> yd —i 5 Lj 0di_> 

7- States of affairs are two: hardships and ease 
Two shares: (Blessings and calamities 

2- "When a young man who drips of s fid and competency 

is 6etrayed 6y times, console gives him company 

3- So I stand firm when strucfwith adversity 

Like a strong mountain I oppose it persistently 

4- 1 fnow much ahout trials and difficulty; 

That neither do 6Cessings hast, nor do catastrophes 


1 This bracket is not inside the original Arabic. But the Arabic plays with the 
word and hence the English is trying to play with the word 

“course/coarse” and has added this to match the style used in the Arabic. 
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iLjaiii ( 6 ) 

6- Destiny 

(BeCief in destiny is a great asset for a YMusCim. It is what 
aCCows us to persevere through hard times, and gives us hope for the 
future. Content in fate is what aCCows a poor person to sheep the 
night away on the hard ground, whiCe discontent can keep a rich 
man awake on his soft mattress. 

$.1_ Cpj&\ LJ£ jdr-d* (1) dHp Iap lil 

i\ _ & &\ (2) ll dii ui 

iLgajl aJ Jj-So uJUl (3) 

1- "When against you a knot is tied hy fate 
It is not 6utfate that can cause this knot to breaks 

2- So why remain in this pCace of disgrace? 

When the land ofdLtfah is vast and great 

3- So 6e content with a Cesser materiaCstate 
dor aCC in this world wiCCendand meet its fate 



Ml (7) 

7- Life 


!Every 6reath that we take is hike the tic kj toe king of a time 
6om6, counting down to its finaC explosion. Sayyiduna ‘jlCi C 
reminds us of the seriousness of this Cife, and to 6e ever prepared to 
die. dor there is none amongst us who possesses the kpowCedge to 
apprehend death 6efore it comes. 


YgCfr jj* Cwaarf (1) L —A »T fi\ ail dJ_ 

YzjJb) dJ_j jji Id iL?- (2) IS J di.di 

l$.jj 4-j J—AP J—* dUUj (3) Y-bjjj j ^Aj Zj 



_9_ % ^ Ql>-^ 

1- The years of your [ife, are 6ut a num6er ofcountecf 6reaths 
c With every escaped 6reatf, a part of your [ife das [eft 

2- ‘The same thing which keeps you aCive , counts Town to your 
time[y death 

J4.ncTyou are 6eing urged6y one, with compete seriousness in 
his intent 

3- One morning you'tf 6e ahive, 6y the evening you 7T 6e [aid to 
rest 

J4ndsuch intedect you do not possess- 

To apprehend, and to 6e pre-warned of death 

(<?) 

8-Hard Work 

Sayyiduna ‘J4[i C opens the window to some prophetic 
wisdom in the fotfowing poem. If a person has a choice in the 
matter, he should choose one of the fotfowing days to pursue the 
fotfowing actions, and witf Inshaatfah find himsef successfuh and 


guided throughout these acts. 



^JUI J jif 

(1) 

1 ) A 1 . lit 9 Ljj 

* 1 — * 3t jj-jf 

(2) 

l —ojjj 1 _ ajj l . .^.dc (j.1 

s.\ 

(3) 


»U—LJl j—* jL^Jl JjljjLj 

(4) 

i_Cj £ jiL_1 a jL_3 

Lil 

(5) 

1c ,L;t j! j/gj St fla 

S.ljL_iol *1 _ > oSj 1 jj 

(6) 

& o x 

Li?- cLL—!' fj-^ 

. dJl J <Udl 

(7) 

4_-3 bh 

s.ljiil_>j ?cJU ^ 

(8) 

<l_ 3 OjiL-L LI jLLiV' clj 

s.UlJl dll—o 4 JIpL_L 

(9) 

t-Hilii L-*i*j-i ijJ 
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j ^ - J \ ( 10 ) ?.ijS LJ 34 jjjii oj—^ 0^3 

g.lfr>4 lb <Udl 4 (11) s-l-^23 clj 

s.L-UuJl £—a JUj-jJl Oli-Jj (12) OUu^rl Jj 

»i iffii ^j' ^—j ( 13 ) *^S 4— 3 —4^' —*3 

1- cannot earn a hiving through desires and wishes 
So pCace your 6uchet, competing with others in the wed of 
[fe, 

2- Some days it witt return fitted with water dedcious 
Whihe others, it witt return 6ach^with mud and a few drops 
in sight, 

3- Phence don’tjust sit around waiting for your desires and 
wishes, 

Pe hying upon destiny and fate to mahe things right, 

4- Though the commands ofah-pahman descend 
Prom the shy regarding the provisions of men 

5- Ordaining poverty or prosperity upon them 

Jlndthe hehphessness of man 6ecomes his triaCin the end 

6- So prefer Saturday as your day of hunting, 

J4nd hopefutty, it witt start to 6earfruit 

7- Prefer Sunday as your day to start 6uifding, 

(Because JLttah 6egan 6uiCding the shies on that day too 

8- Prefer iMonday as your day to start travetting, 
c You witt taste success and weafth reafsoon 

9- Prefer Tuesday to practice cupping, 

Tor its hours are good for extracting 6Cood through 

10- Prefer Wednesday for medicine drinhing, 

Por it is the hetter day for cures to he attained true 

11- Prefer Thursday to futfittyour needs, 
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4fl) 1 J— 0 —^ ^ o ^ J—^ ^ 

Tor on that cfay Jtdah especiaCCy accepts E)u as from you 

12- (prefer Friday for marriages 

find the day for maritafpCeasures to pursue 

13- JAnd this is such hnowfedge which none had a due 
(Except a prophet or his successor ever hriew 
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4j all 

j* & ( 9 ) 

9- The Day of the Battle of Badr 

Pfe Battle of (Badr was a trying time for the Prophet S and 
his Companions. Many of the Meccan headers had decided to finally 
arrive and end the ‘threat’ of I sham. If the 6eCievers had not stood 
strong on their faith, the name of Islam would have pro6a6Cy 6een 
extinguished from the face of the Barth. It was their steadfastness, 
conviction in Islam, and the divine help from JAtfah 41 that an army 
of 313 Muslims was a6Ce to defeat 1000 men. Bhe following is a 
note on the 6rave and loyal companions who stood firm on that day. 

<CS\ (1) LJoJ <041 jj_ f Dj. 

tXm Ij yj (2) L fhj 4iiii.jp d!j_P ' ; Cfi 

Js&Y} ji-lj <LpU? ^3s> (3) L_d^ JLJ'tSJLjLl* LJb“! L-tJj 

1- We rose to aid, when the disbelievers plotted, 

While men of good counsel leapt to surround the prophet 

2- Tor his sake, the ones straying the people from him, we fought 
them 

JInd their intentions to find the right path, andguidance 
were not then, 1 

3- Jlnd when the Bfa6i came with the guidance we all caught it 
(Became ohedient to al- (Rahman, the truth and6ecame god¬ 
fearing; (We 6fossomed) 


1 They had no intent on finding guidance or walking the straight path 
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1 J—°—JI 1 bS —IL- c o I j—J ^ 

(S)^' ^(10) 

10- In Memory of The Prophet S 

The Prophet S was the most 6eCovecC 6eing to the companions. 
They loved him more than they even loved themseCves and their 
famides. It is no wonder ; that the passing away of The (prophet S, 
was such a great shoch^and a cause of grievance for his companions. 
Here is what Sayyiduna ‘JlCi C had to say: 

di '_> (1) 4_jj._Jl Jy_ ifj JL-JU J—-J 

0 P iJlJ-J (2) J-^3 L_5^- 4SI Jj_^3 LJjjj 

j_a j-iP" ^ (3) 4-4®^ j-5 c-dpfdz LiJ cJQ 

{fal —LoV (j-d lP (4) 4—^ 1—ISj 

ji l_L 13 (5) Ji (Sj—j & lJsj 

^Jij! 2jJle> fs- COlj 4ij IjL^J (6) ^SJLJii JL_>u 4 __UIp l44— J 4l 

iHj cJ* j_£ u$ (7) L-si |3 £u\yJr\ 44 ? jji j_£ 143 

^gjJp 4i j^tJl "ddsuji (8) C«.u>—jp i)<4_Ju jj —a' Jli' 

U 4' Jj- 4 ) 4 -M (9) 4_^ lJp —4a3 jjL_4?j 

i!4aJ' J ^x4aU cJf-d)} ii4ai' 10) 44_^ 4v4_o_Jji jl 11 

u-*i pv 3 <^4-^ j-4& j-b ( ? lM" 

lJo l_UT 4-js^^ jp4_jj JSt^ 11 ) l_$* 4 & c— 3j ys °Jj 

cSJLjLlj 5j_4' i_ Jj'3^ L^sj ( dLJU 4_ ij\p 4-Jkj 

12 ) 

( 

13) 

( 
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1- FCow can we Cive a [ife of henefits, and Cean towards [luxury 
After the enshrouding and then the 6uria[ of the 6e Coved 
Prophet has passed 

2- Tor we were forced to face his departure’s sorrow and agony, 
find we wid never see his equaCtiCCwe Cive our Cives, aCasl 

3- For us, You were Cihe a strengthened fortress andstrong ho Cd 
A protected sanctuary in the face of our enemies and foes 

4- And with this fortress we had reached such heights in our souCs 
Fhat can neither 6e reached nor seen nor shown 

5- AndwhiCe we were in your majestic presence, aCCday in our 
sights- 

WouCd 6e marveCs of guidance andCHur shining 6right 

6- After your departure, now darkness swaCCowed us whoCe in 
6road dayCight 

Such darkness, which is darker than the 6Cachest of nights 

7- < 7 he hest of heingsfor the hearts to preserve 
< 7 he 6est ofpeopCe, in the chest of the Farth ! 

8- J4fter you the affairs of the peopCe are hanging emptiCy 
Lihe a 6ooat rocking in the tides of the vioCent sea 

9- When the news arrived that the Prophet of A CCah has passed 
< 7 he horizons of the earth shrunk though in readty they were 
vast 

10- Vpon the MusCims hasfaCCen a great caCamity 
As if Mount Safa had gained an unfiCCahCe cavity 

11- < 7 he MusCims are incapa6Ce of 6earing such pain 

The emptiness in their Sachfones wiCC never he fiCCed again 

12- At the time of every SaCah, PiCaC wiCC rejuvenate our pain 
When in the Adhan, FCe wiCC cry out his name 



13- PeopCe see £(for inheritance from the deceased who died 

dtis was guidance and the hnowfedge of prophet hood [eft 6ehind 
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fr U|2ua\S 

♦ *♦ 


( C) uSluaJl (11) 

11 -Advices for his Beloved Son Husayn 


(Every father wants what is 6est for his chddren. Some exhort 
themseCves at work,l in order to provide their progeny with the 6est 
of materiaC o6jects. Others provide their chddren with the funding 
and contacts in order to prosper in their future. However, many hack,l 
in providing their chddren with the correct upbringing and Cove 
necessary to create ethicaC and successful individual. 


OJ}LJl£Jl J—3l*Jl C—)l3 (1) 

C. JaAj *j£.S JjJLJu (2) 

J.. i.jgj 1 a J Jl dJL_LUi (3) 

L-a dLil ^^-AjJ (4) 


Ja-f'j Jj &- 

_?i£a JL-Jlj 4*.,|gj Ja.A^lj 

<L_j Jj .flXa JjJ_Jl O' .jl 

Jl-Jl 


0 £ ^ 0 

l . &,J jj f ^ <L—Jjlp Jl_Jlj 

(5) 

J.,;.Mj OL-Lj^l J| 1;; ^ 

(6) 

Oj ^ J.—Ljlj 

(7) 

_ J 4 __ !' J M 

(8) 

cL-Jl«iA <L_> aJ J^J—3 

(9) 

JjJ SMIl dJL_ Ip oJ—JUJ' Jl 

(10) 

oj_j2j LMl3 jLia^l Jl Cw^ajlj 

(11) 

J*iwJ cAA3 olJLxjl uLaj 

(12) 


Mi 'J—*~ 

^ ^ ^ / ji ^ 

C.—flii J—a £j_Ial 

I—fcjiyl J—Aa jl jjl_£jl j —aj 

JaPlJ _a 4. 3 jSJL-Jl Jl J_jl 

4-JjI j iU_54- oL-aTfj_3l 




Lwdlft b dLil JL_&1j 


HaPa 


j\j O 




0 *L__AJ Si 
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I' i^s— Lc 6' 3—Z ^ 


d;j-4* dLyS dLJj LjjA 
d*-;»JuJ' ILady 4ld-*yJl cdd^j 

' / ; o 

J'J 7 t jb 


y } j ft— **° £33 J'— 

/.I .°„7*Nf A—_aljS"dJ_ia jL_tfj 

LdUjJ $.Jg^ cM (wJljiJl d^j-J*- 



«i «^3' L5 —ip yi—S' 
^ '_jj'j ib »] J;_?- 


yya> (iJLJjS dlij Ja_to- 
d*?w 4 3 h*. jdLii oJjl^Ji 

o*L«^jV c£»L.di s.yJLj dl.'»ipj 

y^-dd j-a ^iu yjj-JsJ' 5i 
d--l*dl ^33-4 LLS*dl—w £jj—iJ 
d..ig;4 j_i dJi-lip oLyilli y 


j •••* *3 


J&r j_ad L_J by 

d—ftjjj ^L-j La £dflJy 


(14) ^—£^r3 D>—& *j—5' S| 

(15) L—ft f'$ IS A_jL Ojj a by 

(1 6) L-dd£ yJU)!l> di-ij jt_dl3 
(17) V^—dPjL y_£ 01 dJ—Ui d—^-lj 
(1 8) 4_sljJ £l.Jaffi V L-ddp jLdJj 

(19) £tJ'_d2J C«.d^ bl iilj—ft 3^1_J 

( 20 ) di JyU-Li L C-d-£ by 

(21 ) aJ 3 d5 J&LdaU dLdbd 

(22) cjij^ 1 ^iljrti«p>» 0 1 La ^ i ^ ^ ^ y 

( 23 ) 4 -ddT bl J—a dlfljyd? J—*£-y 

( 24 ) feuLy jty— d' —Ai? ^ |; i k y 

( 25 ) Ljlr jkyjJi J diijdL? Jaidy 

( 26 ) dj'i-^ri 4 yi_&i j_Jy 

( 27 ) 4 il—dL ^ d' Jjj _3 l_a dJLdisuo 

( 28 ) ^ 4 -M f'-dd' dM-d' jdJ-y 

( 29 ) y ' 3 _jtd? La ydJl J ij-d j >Lu 

(30) cJLd dsj di^w2j dJjj 


1. I advise you ancf teach you manners, dearest Husayn 

So take note, for you are smart, wed mannered, andur6ane 

2. dCoCdfirmCy to your affectionate father s advice 
Who teaches you respect, so you don't ruin your [ife 


3. (Dear son, to give provisions JAdah has guaranteed 
dhus, in a gracefuCway, your provisions you shouCd see 

4. Don’t [et your soCe earnings 6e weaCth and prosperity 
Ma^e your main earning jAdah’s fear and piety 
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5. To feed his creation fltfah too ^authority 
(Weahth comes andgoes, it’s given temporariCy 

6. (By a man, when the appropriate means are applied 
Then sustenance comes faster than the 6[in^of an eye 

7. Paster than the flowing ofafloocf towards the pCace of its rest 1 
Fhan 6irds when they intend returning to their nests 

8. (Dearson, in the Quran many advices exist 

(But wiff someone actuary tahe heedand 6enefit? 

9. In reciting jAttah ’s 6ooh± push to the final extent 

In those that establish SaCah with it, and exert their strength 

10. Ponder, desiring to draw chose, and with hum6heness 
Only the ones who seekjt, are awarded nearness 

11. (Worship your great Lord, with purity of intention 

Tahe heed and listen close to the advices which are mentioned 

12. iWhen you read an Jlyat of warning and punishment 
Fhen shed some tears of fear and stop for a moment 

13. Oh the (Being who punishes, due to his justice 

Do not throw me amongst the ones to 6e punished 

14. I admit to all of my ships, my every mistake 

I run to you, hesides you there’s no refuge to tahe 

15. When you come across an fly ah, and it comprises 
Of the means of attaining overwhelming prizes 

16. (Request your Lord for such repentance which is sincere 
and for eternah heaven, whihe ashing to 6e near 


l 


The purpose is to mention that his provisions will come to him faster than the 
moving of a flood. “The place of its rest” refers to the place where the flood 
flows towards and finally stops. 
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17. In orcfer to reach its ground’s, persist andpersevere 
Attain the peace of such homes that wiCCnot disappear 

18. Attain such Cife, that its duration will never cease 
Attain such a no6Ce kingdom, which can never 6e seized 

19. (Be swift in carrying out your desires, when some good you 
intend 

In case something prevads you, and puts it to an end 

20. When you intend some eviC, then from it get away 
And stay away from such things, from which you shouCd 
a6stain 

21. With your friends 6ejust as affectionate and find 
Just as a father is Coving, towards his chiCd 

22. JConor the guest, dedicate time for his company 
VntiChe starts considering you asfamiCy 

23. And 6 efriendsuch a person that when he enters your friendship 
JCe takes actions for you, and honours this reCationship 

24. See f out such friends, hike the diseased see ft he remedy 
ditch the Ciars, they don’t deserve to 6e treatedfriendCy 

25. ACways protect yourfriend in every aspect and time 
VaCue andhoCdfirm to a man who does not Cie 

26. < 7 he Ciar, his nearness and company you shouCd hate 
A Ciar aCways causes his companions disgrace 

27. through his words, many promises and oaths he wiCCmake 
Then just hike a fox, he wiCC trie fyou and turn away 

28. Avoid men offruitfuC speech and men off Cattery 
They show their true coCours in times of adversity 
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29. Phey chase after peopCe, to just use them for the perky 
find in rough times, they ahandon them ancfjust cfesert 

30. I have advised you my son, p Cease regard my advice 
However, advice are attaina6Ce, cheaper than objects in price 1 


( 12 ) 

12- Regarding the Khilafah 


(During the %hiCafah and ruCe of Sayyiduna ‘JLCi C, the 
Muslims were faced with indifference and revoCutions. Sayyiduna 
‘jACi C says to his adversary that his cCaim to overthrow Sayyiduna 
‘PlCi C is 6aseCess. (Because if his adversary has taken a stance 
through the advice and counciC of Saha6ah F, then most of the 
eCderCy Saha6ah F were either in support of Sayyiduna ‘jACi C or 
were quiet on the matter. SecondCy, if his opponent's stance to 
power is due to having famiCy ties with the Holy Prophet S, then 
Sayyiduna ‘jlCi C is a cCoser reCative to the 6eCoved Prophet S than 
his adversary. 


■mP .^,1 \& 0 ( 1 ) C ■ b CL •"•id 

-3l3 ; Jjl 1*3 (2) ^ 


1- If you too trover the affairs of the Muslims, through counciC and 
consuCtation 

How is that possi6Ce? When men of counseCare a6sentfrom 
your stations 

2- If you silenced opposition, due to having with the prophet 
closeness, and association 


1 Because they are free 
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Wed then there is one, who is more closer to him than you, from 
amongst the creation 1 

^iiji&ii (13) 

13- Piety and Lineage 

Muslim personalities have risen from different countries 
throughout our history. (Bilal C, one of the most revered 
personalities in Is Cam, was an Abyssinian slave. Many of our 
‘VCama and Muhaddithin were 6orn in non-Arab countries. Islam 
has never revered anyone merely for their lineage. It is the actions 
that mahe a person, while a no6Ce lineage is simply the cherry on 
top. 

Uj ^ Sflijl )' bti (1) 4__aJb H\ h\ _ df l_a 

u2>fd\ (2) 5uJL-*> £-Jj JLJi 


1- By Allah! A man is absolutely nothing without his faith 
Hence don I leave faith, counting upon your lineage and 
family name 

2- dor Islam elevated Salman Tarsi, though he was from a 
foreign race 

While Shirf^Iead the no6Ce-6CoodedAbu Laha6 to shame 

^ jail (14) 

14- After Hardships comes Ease 

(People often 6egin to lose hope when times are tough. They 
start feeling that the calamities they face will always remain as they 


1 He is referring to himself 
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do not see an exit- dhis thought aCone takes many to the door of 
depression, and some even to suicide. However, Muslims remind 
themseCves in such times of the promise of ease given 6y Jidah 46 in 
the Quran. 


Cjyjl jUUJl 4 -j Lc (1) 

oj —<4 °—-°3'3 (2) 

4 —ip -fct % (3) 

Lfpf .4_) J_c (4) 

4— Sj-dpyA (5) 


Ojiiii Jd\ cJui3.i b| 

C. iUJgij fijL—JUJ' C* 4Uj'j 
l4£j J-Jiai' J—? °lj 

vbj_i- dJLla j-Ji iJlif 
c..-ftUi 


i - When hearts are waded and surrounded 6y sorrow and 
dependency 

When wide and 6road chests 6ecome narrow 6y anguish and 
depression 

2- When calamities settCe in and remain perpetuady 
When grief just anchors inside, even after continuous 
suppression 

3- When hope Cess Cy, you see no way out of these calamities 
When no soCutions can 6e devised 6y any wise one you 
question 

4- Jit such times, comes the heCp of the unseen invisi6Cy 
Jinddhe SuhCime, < 7 he Jid-Jinswering sends grace, from his 
discretion 

5- dor when the climax has 6een reached 6y any adversity 

Is exactly when we start approaching the end of its session 
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15- Relief after Adversity 

Sometimes in [ife we are surrouncfecC By such proBCems, which 
cause our hearts to shatter and our hopes to coCCapse. "We need to 
tahe these times as opportunities to return to our Creator, and await 
the inevita6Ce arrivaC of ease, dor everything in this worCd is 
temporary. Its good and even its 6ad, widnot Cast. 

0 o5i ' s SC o z Jt * ' s a 0 * it 

b (1) Aa .. ' ,/9 Ci *5 C '“ a '' dj? °{£>\ 

if) *LP H\ j^aJl Uj jjp ( 2 ) Li Sj ^\Jl\ \f--e 

OL£-!j dJLiLj ( 3 ) £_* 3 L> j—P <Udl .L> 

2- / ttzy to my aching souCand my hruised heart, when- 
dhey have 6een narrowed 6y the heavy 6urden of time 

2- "^Persevere through rough times, sureCy they wid end 
None can truCy 6e patient, except the noBhest of mankind 

3- J4[[ah widsoon open a door for 6Cessings to descend 
Which wiCC Be the means of your relief and peace of mind 

ff* by (i6) 

16- The Killing of ‘ Amr bin 6 Abd Wudd 

P)uring the Batthe of Kfandaq, ‘J4mr Bin ‘J4Bd Wudd and a 
few other warriors traded over a narrow part of the trench, and 
openCy chadenged the OVLusCims to hand-to-hand comBat. ‘J4mr was 
covered in armour from head toe. Sayyiduna ‘J4fr C was the one to 
answer his cad. Ode first invited him towards IsCam. ‘J4mr refused 
the offer and excCaimed that Sayyiduna ‘J4.fr C was far too young to 
Be facing him. When the two warriors engaged in comBat, 
Sayyiduna ‘J4fr C was victorious with a mere wound to his 
forehead. Ode then yeded out, “Jidahu j4fBar”, as a sign to the 



24 


< I he (Poetic Worhs of Sayyiduna ‘JLCi 
Musdms that he had 6 een granted victory. 
ol.A-£sJl j- a C—il?-j (1) LjjI£ Y-Y ^-4^ <3-4' 

olJ_ 0 > £j_T jUjlc lM-LOI (2) J — i$j Vj j—tdi I)' 

ol—*J j—I p J—«Sfl 61 J—54J ( 3 ) UjU<? J-Ifljf Jl£ j->' 3 ^p 

uUJ oj_£ 4—i^ (4) l\ lj—I p c_jSj! 

y'jjj 4JiL_5i ^^ {f JrlS” (5) USjj dr^7 d)YX-U23 

Ulj_I2 j - 1 I^ Oj OiA.-h.iIpJ (6) M'j AA^P— 0 a tA—Ip 

o!j_^1 j_l*> L_J 4_ 5 J 3 (7) 4_^ JM_£ &f ^ 

1. ‘J4mr advanced for war, we 60 th tooh^a pCedge 
Listen up chose, to the words that this Ciar said 

2 . dhat he wiCC not retreat, nor run away in regret 

dhe exchange of 6 Cows started, as soon as the Cions met 

3. When he saw my sword swinging, he had to comprehend 
dhat the time for fun and games had come to an end 

4. When he transgressed I Cead him to his death 

With my shiny, sharp and experienced Indian 1 6 Cade’s edge 

5. I turned around, Ceft him covered in 6 Cood and waChed away 
Cihe afaCCen tree 6 etween soft sand and high pCains 

6 . OLe worshipped stones due to his stupidity 
WhiCe I worshipped Muhammad’s Lord correctCy 

7. Oh the Musdm forces! Don’t ever have this perception 
dhat JlCCah wiCCever a 6 andon JCis prophet, orPCis redgion 


At that time a sword made from Indian steel was considered to be quite strong. 
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( 17 ) 


17- Priorities 


Once a man came to Sayyiduna A hi C and asked a strange 
series of questions, She asked that what is mandatory, and then 
what is more mandatory than that? What is strange and what is 
stranger than that? What is tough, and what is tougher than that? 
What is chose and what is cfoser than that? Sayyiduna A hi C 
recited thefoffowing poem as a response to that man. 


ojjXJi hifJ j-fl ( 1 ) IJJjij cM 
? ■ a y 4 iaC'j (2) h ■ 43j J 


J_i y-fd ( 3 ) OL_2\J' j,; . tg.l'J 

ojjf iiii jjJ'^ ojuJij (4> 4 —d/ i— » 5—Sj 


2- (Repenting from sins is mandatory 

(But it is more mandatory to a6stainfrom wrong 

2- dhe way that time passes is strange 

(But it is stranger, how peopCe are unmindfuC of it passing 
on 

3- (Patience in hard times is tough 

Put what's tougher is Cosing the rewards of hoCding strong 

4- Pvery expected thing is chose 

Put from ad of them, death is choserin its charm 


ir4$ (18) 

18- Abu Lahab 

J4hthough J46u Laha6 was the unche of the Shohy Prophet S, he 
was ahso one of the 6iggest enemies of I sham. When the Prophet S 
gathered the Quraysh to give them the message of jACCah 4S, Ahu 
Laha6 was the first to reject 6y saying, “ 1^4 li$JI ^JA\ jjU* 211 dh- 



26 


Yhe (Poetic Worhy of Sayyiduna ‘J4h %> 


May you 6e destroyed, is this why you have gathered us. ” Po this 
Jldah 4$ repfied 6y announcing his own destruction in Surah 
Laha6. 


aJC?" dJLJj Ifcld-j C— y j 
teSJLS\ £Lj j-<S C—1^3 

4 jJlJi -LJLsj X —! 

li ^ 42 ' 4 ~U" 

C..<l_Ip c.— la4 


(1) <k\j' j)l J ] C« ;*> l-« <k\j' 

( 2 ) <>* ff ifj cJi> 

(3) ' *jli c-^4—^13 c 

/ ^ 

(4> 4-JL^j IjL-p j-JSn iiii 

(5) *4^ J_a jij 


1. Laha6! May your hands and 6ody 6e eradicated 
May your wood carrying wife 6e ruined and annihilated 

2. You re6uhed the Prophet, the greatest of ad creation 
Lihe the one who trades in his safety for ruination 

3. J4ndyou, fearing J4 hu JahaC, fodowed his footsteps 
Lihe the tad has no choice, 6ut tofodow the head 

4. PCence you considered the invitation oflsfam as a means of 
shame 

Which the piCgrims made more severe, whenever Hajj season 
came 1 


5. if Muhammad was an enemy of the faith of my Lord 
Yhen I woufdfight even him, with spears and my swords 


1 Even though you knew Islam was the truth, you did not accept it, thinking it 
was a means of disgrace for you. You fear what the people would say, 
especially when the entire Arabia comes to Mecca for the Hajj you will be 
disgraced in front of them. This is obviously before Islam spread. 
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^ ( 19 ) 

19- Regarding Time 

(T/fe waves of time tafe us through many extremes. It is 
generous with its 6Cessings and merciless with its dutches. In such 
moments, a person needs to control his emotions, and calmly plan his 
exit from his pro6Cems. dor pro6ferns and calamities are fife 
quicfsand, the more a person panics, the faster he wiff Be sucked in. 

LjJ adfifi dJLlip (1) LJlJ-l j jisJ_!' 

O fd&fi JLjJj JLa3 (2) lij_J Jl_?- J ?■ 

1- Sometimes time chores you with its feash, placed around 
your nech^ 

(Remain calm, do not panic or worry in useless dread 

2- dor when its sped is done, it wid release you from its test 
dor the one who panics, just causes this feash to tighten 
instead 


( 20 ) 

20- Loyalty 

JAs our societies continuousfy advance and we adopt 
sophistication in our fives, our personafities are Becoming more and 
morefafe. driendships areforpersonafgain, the divorce rate is high, 
andfamifies are disunited, dspeciaffy in such times, foyafty is one of 
the most Beautifuf quafities that a Musfim needs to adopt. 


J_ dr— 1 , ^ (1) C-J&i 

Oj\ Q*i Sj A■£ j_(^) ULJaI'J fiij—«Jl 1) 0 f.Xl\ 

1- Loyafty is a thing of yesterday, Buried in the past 

dfow peopfe Breathe the poffution offies and deceit in gasps 
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2- VThiCe they preach Cove ancf cfevotion openCy, with such cCass 
Their hearts are compCeteCy fiCCecCwith scorpions, aCasl 

( 21 ) 

21- Advices for his Son, Hasan (C) 

JL Coving father is forever been in ensuring the 6est upbringing 
for his chihCren. J-Ce wishes to instiC moraCity, patience, CoyaCty ancC 
other such traits in them ancC seizes every opportunity to advise 
them. PCow woncCefuC was it ofSayyicfuna ‘TLCi C to advise his son 
6eautifuCCy through worcCs of poetry? 

jUaJ' yfi °fd> (1) (wwJljJI j—I p j .— U2\ 

ui ( 2 ) J_T j-Sjj 

c->jUUJ' fiL*p Jsui^-' JUS'J-a (JJj (3) Cp'jj JjjU JaJI gP LisiU- J-Sj 

^-a'jsJi J4j^" uLIsI (4) ^—<tM J—Ta diw J— $3 

JIpi J (5) luJi H\ y-uii Uaj 

d&Tddi (6 ) 4—U- jL J_a JjjJJli LjJli? J-Sjj 

J—ui (7) uLla j— 

(w —^13 Ul—w (3^1—U j UL_III (8) ^^-Jl 'Si U^>® J-Sjj 

OjliUl J-a '3 if) iijU- (9) 'J—«pUj jIJ-J'jAJ ^U 3 

1 - (Enshroudyourseff with patience in times of caCamity 

Py practicing patience 6eautifuCCy, you shaCCreach happy ends 

2- (Endure each situation withfor6earance patientCy 
Por patience is a great companion and worthy friend 

3- The trust of your friends you must vaCue and maintain 
Thus from the fruits of CoyaCty, the 6est rewards you CCgain 
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4- (Be gratefuCto JACCahfor each 6Cessing you attain 
(He wiCC 6Cess you a6undantCy again ancCagain 

5- What is man 6ut what he makes ofhimseCf 
Hence seek^a Cofty ranki amongst every6ody eCse 

6- OnCy seek^y our provisions from HaCaC means 
Hen from aCC sicCes your provisions wiCC increase 

7- ^Cour sef-respect, you shouhC aCways guard and protect 
(Don’t jeopardize and waste away your dignity and respect 
jAnddo not impCore the wretched, with hopes of charity 

8- When a friend comes to you with some request 
dhen you shouCd respond with aid sincereCy 

9- Serve your parents tiCCyour very Cast 6reath 
jAndheCp your righteous neighbours andfamiCy 

( 22 ) 

22- Self Sufficiency 

JAs (MusCims we onCy spread our hands and 6eg 6efore Our 
Lord, JACCah 46- His door is the onCy one that we knock-in times of 
need, and His heCp is the onCy heCp that we seek 5 dor asking peopCe 
Ceads to disgrace, whiCe asking the Creator Ceads to eCevation and 
piety. How great is that Cjiver that Coves to 6e asked, and is actuaCCy 
dispCeased with those who do not askfavoursfrom Him. 

°j-s> Ljjlj (1) jj lax 4 Si_Uaftf 

ijd j-P (2) jlJL3 OjJL£3l 

wUu( JUS" jJ (3) L-Jd dJL-J) 

1 - Don’t ever chase hehind a CiveCihood of disgrace 
LCevate yourseCffrom such Cow Cy pursuits of waste 
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2- (By abstaining from asking the wretched, treat your poverty 
Like one keeps away from the skin infected with sca6ies 

3- Lhen destined provisions witf come in fuff, from near and far 
(Even if they are [ocatedfarther than the stars 


<3uii (23) 

23- Wealth 

Lhe fodowing poem paints us the reality of our world JL 
weaCthy person is considered no6Ce and inteffigent, whiCe a poor 
person is stamped as wretched and dim-witted Lhe irony of the 
matter is that this rufe ofthum6 is 6CindCy accepted, though many a 
times it is not actuaCTy the case. 


OjtLS' jj&j Jld a JjUflJ (1) dJu dyJd OJ—Ip ^ 

4 14 i—f'i—iSn (2) ^Ju Ud *4*11 J-Jiw 


1- ETealth hides the flaws of a man 

Eds word is accepted, even if he is a speaker of Ties 

2- Poverty detracts the inteCCect of a man 

ECe is deemed a fooT, even if he is a genius in disguise 


jftl (24) 

24- Poverty 

Poverty can take down even the mightiest from amongst us. It 
is strange that when people openly display their poverty, then they 
are pardoned 6y society as Tong as they remain suhservient to the 
rich. Put when the poor hide their condition and demand the same 
status as the rich, then they are the first to he scolded hy their 
fellow man. ECow unfortunate are the norms of our societies! 



31 
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^Li- j-^'i (1) 1 .5 jGj- 3 3—^ c^JU- 

j , ^ 0 / -Jo 

jj * ^4^"j ^4-fti (2) d«A_Jl *jl cMj .Jtfj o*L-jl cM 

1- I comhated every adversity, and overcame 
(But poverty pinned me, my victor it 6ecame 

2- It will spare me, if poverty I display 

- or else I'd6e slain 

As a partner, it surely Has an ugly face 

(25) 

25- You Will Only Get Your Allotted Portion 

*We deceive ourselves 6y thinking that we provide for ourselves 
through the means of our shells, intellect and education. 'We even 
6oCdCy ignore and diso6ey the commandments of Adah 4§ in the 
seeking of such traits and skids. However, the truth is that 
although these qualities are recommended for one to achieve, the 
actual matter of our provisions lies upon the decision of our 
Hourisher and Creator, dor many a time we see uneducated, 
unskided and o6tuse people living in luxurious mansions and the 
intelligent and educated search for jo6s, while living a life of 
poverty. 

< r J\yJ\ cJj JJ&j (1) <j—^a Ai UiJ-Jl c*Jo jJLi 

& $ } ' s 

c — lib LJufj dJL Cffi J_ bb (2) ^ Ja_ p- 

1- If wealth could 6e gained 6y wits, intellect, andgrace 

I would have reached great heights and a lofty state 

2- However one only gets his share of fate 

It's ad 6ased upon The Supreme Owner's grace 

And not upon the plans that the seeker makes 
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( 26 ) 

26- Intellect 

"The human mind is a miracuCous creation of Adah through 

which we have reshaped the world around us. Sayyiduna ‘Ah C 
taChs a6out the intedigent and praises their honour. Put in the end 
the weaCthy widaCways surpass them in CiveCihood. 

4—JjUj c* Jur JL-Ji (2) Liip y_jUJ $5*1 '^i 

4-JjV^J jJ&Jl (3) 4jj y ji3' 

<L_wol^4 4 _*Ap jl—J (4) 4_UlP ^Lill J I 
^_^liaj 4_SljPl C,_ '*£ Jlj (5) 5-SS j*dJjl 3 Jj-flJl 

Li)l£ 4-^uJl j-a( a JL^-I jJli (6) dJL.J- j& Lj*A£ JL-i" j—®J 

' ' * ' 

1- "The greatest thing ordained 6y Adah to a man is his intedect 

Wo 6Cessing can come chose to its awe and respect 

2- dor when ah-Pphman refines the inteCCect in a person's head 
"Then he completes the heights of his character and desired 
intents 

3- A young man can hive amongst the peophe with his intedect 
And with it, he can increase the hnow hedge and the experience 
he gets 

4- Phe soundness of his intedect decorates him amongst the 
peophe 

It no honger matters if his income is himitedand insufficient 

5- "White a mans Cach^of intellect, disgraces him amongst the 
peophe 

1 Though his f amity may even 6e no6ter than ad the rest 
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6- C8w£ alas! The person who surpasses others in 6ravery and 
intelligence 

Is surpassed 6y the one with good fortune, in matters of 
sustenance 


^( 27 ) 

27- My Condition 

Sayyiduna ‘Jill’s 6rother, ‘Jiqil, sent a letter to Sayyiduna ‘jiCi 
C ashing a6out his condition. Sayyiduna ‘Jill concluded his reply 
with the following verses 

JLajJl (wJj ffr*? ( 1 ) ( ^—j' JL3 

C - Lf - cU_13 (2) °j, iSjdy y 

1- If you choose to askjne how I am, well then 

I am persevering and enduring upon the hardships of time 

2- I do not want to display my sorrow in front of the likes of 
men 

dor it will sadden my friends, and please the enemies of mine 
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t&to (> (28) 

28- Who is the True Orphan? 


The worfd is strange. Pro 6 ferns ancf hardships are apart of our 
cfaify fives. M/e admire peopfe for their outer heauty, and comp fete fy 
ignore those who are 6eautifuf within. JLnd we do not pity those 
that are deprived of important traits such as fnowfedge and 
manners. M/e reaffy need to get our mind-sets in order. 


i 44 ? jj (1) i) 2 fy j~l J 

jJiii ju£* juii b\ (2) jL-dt-i 

1- It is no fonger strange to he enshrouded in hardships 

M/hife heing free from them has hecome strange andfafetched 

2- (Beauty is not created through 6eautifuf cfothes 

True heauty is the heauty ofinteffect and manners hoth 

3- Jin orphan is not one whose father has passed away and died 
JL true orphan is the one who from fnowfedge andgrace is 
deprived 


JJl C)4 4^11 ( 29 ) 

29- Lineage is Not for Arrogance 

Cjreat peopfe are not horn, they are made. One cannot simpfy 
he horn in a nohfe famify and hope to attain exceptionaf quafities 
and spiffs. For it tafes hard work ^ passion, potentiaf and 
perseverance for a person to fnoch^upon the door of greatness. 

cJij J>\ _1)1 I_ £\ (1) 4— H-fe: i-gjf 
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j-»L-JL- jJL?- (2) 4 ^a3 a IJ_fll?- J—A 

?>l.^apj (*-^i (*-^“ <£'lr2 (3) J-* ' j — 1 Q?" (*-^j—? d|—I 

Oi \j l it acj f l ^-j ( 4 ) 9-4 J-&J J-*jjJ( l_Jl 

1- O/i you food Over your [ineage you are arrogant ancf hold 
From one mother and one father are our roots and our mouCd 

2- Or are youfoodsh enough to thinh^and imp fore 
Fhat we are created from sifver, iron, 6rass, or gofd? 

3- No! From the same sand we have 6een created whoCe 
Nothing 6ut sinew, nerves, flesh and 6ones 

4- Indeed superiority is only through intellect to 6ehofd 
J4nd through modesty, chastity and manners in our souls 


a- (30) 

30- Who is the Man? 

Many people attain great respecta6fe positions 6ecause they 
6efong to a specific family. Fut in actuality, such people are 
undeserving of such positions, merely living in the shadow of their 
predecessors without any qualities of their own. 


(w-— '~3\ j —p- dSj— ( 1 ) IjM L.-fdVj j* j4' 

yit a -1 d\ -- i (2) aL—ZJ 44—^-' is—*i 

JL5 Jjjj jJ> J-aJl ydJ (3) 'i—»' l—a Jj_Jj j—« J—ail 


1. Thu can 6e anyone's son, if you learn manners and elegance 
These qualities wifffree you from requiring a no6fe descent 

2. J4 nohfe heritage mafes ahsofutefy no difference 
In a person who has no manners and eloquence 

3. Indeed a man is the one who can say “I am so and so " 

not the one who says “myfather's so and so"- {he's living in 
his father's shadowj 



36 


dhe (Poetic "Worhy of Sayyiduna ‘Jih % 


^^- 311 ^( 31 ) 

31- Good Conduct 

The ruCes of the worfd are simpCe; (Respect others ancfyou wid 
a(so 6e respected. (Disgrace others and you wid also 6e disgraced 
Yet, many fad to understand andfodow this simpCe ruCe of fife. 

*Lii (1) Ulji-I ^4^° 

cA* o-*3 ( 2 ) «j—J C>\—k j—*5 

1) Yhe one who does not answer 6ach^ his honour is protected, 
The one who is hind to others, has reached his target 

2) < I he one who respects others, widaCso 6e respected, 

"White the one who disgraces others, from respect is rejected 


(32) 

32-Silence is the Best Response to the Foolish 

De6ates and arguments are a great means of discovering the 
truth and coming to reasona6Ce conclusions. "UnfortunateCy, many 
peopCe argue in our worCd soCehy for the sake of argument. Yhey 
often do not have much to support their cfaims, and tach^ the 
humdity and understanding to accept the truth, dime shouCd not 6e 
wasted in arguing with such peopCe. Rather, these peopCe shouCd 6e 
treated with the medicine of sdence. 


1 _ zjz A _J 5j_si di ( 1 ) J If. _ £ AA _ 

\ ! ^'3 (2) L —J _jjlj aa\ a :» u —ly 

1) Afoot comes to me and 6egins a conversation of ignorance 
And answering hacf^to a foods something I resent 
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2j /*<? increases in stupicCity, I increase in toferance 

Like when the wood of <c 0d is 6urned, it increases its scent 

<3^1 (33) 

33- Words of Wisdom 

Our 6efoved (prophet S did not just Cimit his teachings to 
matters pertaining to prayer. (Rather ; such golden teachings came 
out of his 6Cessed mouth, which taught us matter concerning our 
refigion, our society, and our personaf fives, dfis words shoufd 6e 
6randed within the hearts, and written with gofden inf. 

a _jjji ^_JiP Ja_Pj y _3>'j (1) a _ ify 

y—jfiap- ^ — \s> Jl—ajlJj (2) ^—Us> Ip ji— 

Jl —UaJ( J—S§ (3) hl\ - Cadi 0 3 ^ r' fjj 

^£3 J-* 0-^ (4) (*—if' jUJ&j 

1) ConceafyourfeCCow 6rothersffaws and defects 
UvLash^and hide his sins and wickedness 

2) (Be patient, when 6y a foof you are oppressed 

Pace the affairs of time with patience and persistence 

3) Do not answer the ignorant, due to your respect 
JAndLet jAffah handfe the ones that oppress 

4) JAndknow! That anger, when it’s suppressed 
Is 6etter than unfeashing it, unchecked 

m (34) 

34 - Scarcity of True Friendship 

Cufturedpeopfe are those who know and respect their teachers, 
and do not 6oast their own greatness. (Every word of wisdom that 
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escapes their dps, they associate it to the teachers who taught them. 
This is a reflection of their humility and respect. 


Sayyiduna ‘JlCi C also discusses friendship in the following 
poem. J-Ce grieves over the sad reality that a thousand enemies hide 
under every rod ^ while the popuCace starves for to gain a true 
friend. 


isffli 4(1 ) j—if' 

^ cdffi jij (2) add jflf' ijd\ c4j Ji 

1 - My knowledge is ampCe, and my character is cuCtured and 
refined 

Ji culturedman aCways associates his speech towards his 
teachers 

2- If I seef^a thousand enemies, them I can find 

(But if I see ({just one friend, he shad 6e away from my 
reaches. 


(35) 

35- Making Love Last 


Jilt hough we always want to meet the ones we love, the truth of the 
matter is, the heart loses value of the ones we see every day. 
Sayyiduna ‘Jlli C explains to us that distance makes the hearts 
grow fonder, and love grows through regular intervals. 


jJ-3 'Mdj J j' (1) jJ__3 j__Uj ji C—'ij 

li' Lgitfal Ijjisi Jlj ( 2 ) tJ- JL-Jvi L-oG 


1- If you wish elevation in the eyes of others, then meet people 
regularly 

If you wish to increase your love with others, then start 
meeting them far less 
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2- Tor companionship is nice, hut onCy occasionaCCy 
(But Cove ancCreCations are ruinecC, through its excess 

j <Lfc&\ (36) 

36- Youth and the Beloved 

Most of us onCy vaCue our 6Cessings when they are not there. 
However, a smart person continuousCy counts the 6Cessings of JLCCah 
41 , and thanks the Creator for the numerous 6ounties that have 
6een showered in that person s Cife. The JAra6s have a saying “f 
cdf oAi3 - (BCessings are onCy truCy recognized after they are gone. ” 

uliLJitf JL_?- dy (1) jJ 

uL?-^l XJjJij oll4jl JLoi (2) “1 

1- ( Ewn if my eyes cry over two things, they are such 
VntiCmy eyes are 6 find and destroyed, 6y the tears of 6 food 

2- It would not do justice to even the tenth of their status: 

Loss of Mouth, and when the departure of a 6eCoved 
happens 

(D) jll LUl J, Jfc (37) 

37- At the Grave of Fatimah al-Zahra’ 

Tatimah aC-Zahrah D was the daughter of the TCoCy (prophet S, 
and the 6eCoved wife of Sayyiduna ‘dLCi C. In this poem, Sayyiduna 
‘JlCi C taChs a6out the reality of death, which even causes the 
closest of Covers to separate. 

i ^-4Ld j—3 (1) Ld-L-*"*® J J— 

l4U- c4-Jl (2) dLJU \C-Lf\ 
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y'j— 3 j Jil—^—a>j l—jtj (3) 

3.1H' ^ (4) 

UL-S*l|! 4—JL?- aj ( jL_a (®) 


^j4* ^ *1 a 4§ :44^-' cM 
p i oijJji jJi 

C«—*jgjj ^LjSJl r^-Js ^l_Ui 


1- Plow strange! I say SaCam to the heCoveds grave 
(But the 6eCoved does not answer the SaCam I gave 

2- Oh my 6efovecf! Why is it that youfaif to respond,? 
After our separation, have you forgotten our hond? 

3- dfow can I answer you? Che 6efoved repfies 
dor wedged 6etween stones and sand am I 

4- Ihe sand swaffowed my merits, so you I forgot 

Prom myfamify and friends I was hidden and 6foched 

5- "Upon you 6e my SaCam, my peace 

Our friendship is now finished and ceased 


uSliil 0*1 (38) 

38- Separation of Friends 

We can hope to cure every singCe disease except for one. We 
can protect our heCoved ones from every singCe enemy except for one. 
We can avert every calamity from our friends except for one. dhat 
one inevita6Ce factor is death. It cannot 6e 6Camed, it cannot 6e 
avoided, andwiCCone day separate every friend from the other. 

LSte &L±H\j Jlj 'jp)H\ csjf (1) jl V jLfct k\ jl 

CmdxA La jfjj C Cs * (2) \ 

1- Plot to people, 6ut only to Adah do I complain 

Chat friends heep Ceaving, whiCe this Parth remains the same 
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2- Oh friends! If anyone 6ut death would have chosen you as 
their target 

-I’d re 6ufe them, 6ut to re6ufe death is impossible and 
farfetched 


JlJ\ £ili* (39) 

39- Benefits of Travelling 

In life, results are often given according to the amount of effort 
invested into attaining them. Travelling allows a person to escape 
the local economy, and reap the various fruits of the world, exposing 
the person to a worldwide economy, different pleasures and 
unlimited experiences. 


u^l! J jSJLiJt Xj.il cCwailj (1) 
yf&\ jiji (2) 


**'•*96' * 0 * < 

.jp 

C-iaisi'U o&Jl JliSlli 


1 - Depart! dor everything you leave 6ehind, 

- Its compensation you '[[gain 

dxert yourseff! dor the pleasures of life and craves, 

- Only through hard worfare attained 
2- JI Lion cannot hunt his game, 

-If he does not leave his forest, his hollow p fain 
If an arrow does not feave the 6ow, 

-It wiff never reach its aim 
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(40) 

40 - Patience 

J^CCdh 4! often puts us through tough situations in orcfer to 
eCevate our status ancf protect us from wrong. < Z here are many 
hardships that a person faces, not knowing that he is 6eing turned 
away from tremendous caCamities. JL 6eCiever perseveres through the 
nights of his Cife, and emerges in the day with unprecedented 
6enefits. 

iil ly-t ( 1 ) OLajJl JjLIp lil 

dJjlb dJL_jb (2) *L_b' L-C LdJi <1_bj 

1- C8<? patient, when times 6ecome agonizing and tight 
(Do not despair for re fief wihh soon 6e in sight 

2- (Be p[eased with the product of the night, 
dor it may 6ring a no6Ce chiCd to your Cife 



41- The Demise of Walid Bin 6 Utbah 


The 6attCe of (Badr 6egan with a three on three dueC. 
Sayyiduna Hamzah C faced Shay6ah, Sayyiduna (c V6aydah C 
went up against <c Vt6ah, and Sayyiduna ‘jiCi confronted "Wahid 6in 
<c Vt6ah. Sayyiduna ‘JLCi and Hamzah defeated their adversaries and 
heCped ‘VSaidah C with his com6atant. dhis was the beginning of 
the first major 6attCe in IsCam. 


Ullfeil dJGLlol (1 ) j_jI U dU bdJti j \Jj 

a _Ip iib J_Aj ^1_Jl % 


1- Oh <c Vt6ah! May you 6e destroyed and wrecked 
[Tori give you a sip from the 6owC of death 
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#> 



cs—^ 6 ' j—^ ^ 


2- / /on 2 on w/m £ happens next, after I put you to rest 


fjfdljijP (42) 

42- Generosity 

JAs Musfims we enjoy the 6eautifuC 6etief in destiny. (Every 
penny of our money, every morse C ofourfoof and every singfe thing 
that we wiff ever attain in our hives has 6een pre-destined 6y jAffah 
4§. So spencC open-heartecCCy without any fear. Eor spending cannot 
decrease even a penny from our affottedportion 6y JAffah 4J. 

CJ&3 (1) Uf 1*3 dll* gill col?- 

d^ii \l\ Jjdi % (2) ciif lii SjJri 

2 - $£ generous with peopfe, when on you the worfdshowers its 
generosity 

Eor it is quite possi6Cefor the situation to change indeed 
2- "When the worfd is destined to come, generosity can’t cause 
it to depfete 

JAndstinginess can’t retain it, if it’s destined to feave 


Ijd3 (43) 

43-Give Birth, for Death 

Ehe use of the word “death” has turned into a ta6oo in our 
society. Eeopfe avoid using this word, andfeef offended if this word 
is directed towards them. Efhife the reafity is that death is the 
uftimate truth in our fives. It is the refigion that even an atheist 
cannot deny. So remem6er death in aff aspects of your fives. E>uifd, 
knowing that it wiff one day Be destroyed. JAndgive Birth to your 
chifd, with a firm intention to prepare it for its death. 
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olJsTi if) fs—f j' J_ aL ( 1 ) 4JL4 ff-h 

ol^AJi $.flxS\j oj-Ji ols” (2) J44' 4^4^"' J-^4 

Ol_3> j. ^ ■ a 4jdl ) (3) (Jj—^ 4"4 ^ i$J) -*>j 

o^-Ui 'jjJ (4) j 'j—^ dJ u 


1- I wonder at the person who cries, stricken and depressed 
grieving over afamiCy mem6er or friend, [aid to rest 

2- Ode rips his codar, and unknowingCy curses himsef 
JAs if death is something strange, that he did not expect 

3- Everyone is the same in the matter of death 

dhat even the Prophet of JACtdh was not made exempt 


4- dou have an angef, every day he cries out and requests 

(jive 6irth, to die- and 6uiCd, onCy to 6e ruined and wrecked 


(44) 

44- A Plea to Allah 

JA thing is use Cess if it does not serve its purpose. JA car can 6e 
equipped with the 6est audio system, a sunroof, the flashiest rims, 
6ut is useCess if it is una6[e to drive. JA computer can 6e equipped 
with the 6est of speakers, an advanced graphic card, a touch-screen, 
6ut is use [ess if it is not even a6[e to turn on. dhen what worth is a 
person who is equipped with the things of this worhd, 6ut is not 
fu[fitting the fundamenta[ purpose of [ife, the worship of his 
creator? We have everything if we have the pteasure of JAttah 46 , 
and we have nothing if our Creator is not p [eased with us. 

Si (< 4-4“ (1) <—<1r? 

Lla p—flr\ jL ( 2 ) ji _^ 4*. Z~ifi j_ 
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4fl) j—o—1 I l)i ^-Lc (j I j—> s 

ojJ-SvJl JjJ? j-a aLlL L^J (3) ^ 1 -■ _?■ <L_JjJ j—~£j 

cij—4^ *>'j Dj—^ (4) is—^l '—l —3as)^ 

s—sf j-* J-4^"' y 3' (*—^ (5) ^ 3$}L_2-' ji c-—^j3 

iflf W. 45u_Ip Uljfljj (6) 53 i^JpJLj j—ia <1 If - c_)!J 

^4^ '-a 5 5-»j (7) 4—fc> dij3_ij 5 — 

1- J4 wounded heart 

struflhy the pains of sins 
"Weeps and cries 

J4fee6Ce hody, prim 

2- (By waging up at night, 

harm to his 6ody infringed 
did his 6ody has 6ecome 

hihe a 6rohen twig 

3- Sheer fear, caused his co four to change 

"IWhich struflhim due to the extended worry he faced 

4- Cads out 6egging, “Oh my Lord, J4dah!” 

"Forgive me when I shipped, and hide my flaws 

5- I went seeding he fp from the peopfe, frightened and terrified 
(But I did not find any one of them, as one to rephy 

6- My Lord! "You answer the one who cries and prays 
My 6e Coved, "You remove the difficuhties of your shaves 

7- My disease is hidden, whife "You have the cure 

My doctor 7 I cannot find another medicine hihe "Yours 
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gjklt Qo L±&1\ i Vn^ l (45) 

45- The Beloved who is Veiled from the Eyes 

Sayyiduna ‘JLCi C was married to the daughter of the prophet, 
Sayyidah Eatimah D. He [oved her dearCy and said the fo[[owing 
verses upon her grave. 

L.L . as ( °£—Ls y filj—«J L-aj (1) 4—4 , 4' oU JU CL— 

4—#0 ^-4f- (2) ^>^3 ^ 4* 4^ 44f- 

1 - ‘Tfo 6eCoved has me, captured and arrested 
Hone has a share in my heart, hut the heCovedis exempted 
2- The 6e Coved is a6sent, from my 6ody and eyes 
hut is forever present in my heart inside 


jjVi (46) 

46- The tribe of Azd 


(Every ruCer depends upon certain men in times of war. (Every 
hing has such trustworthy men that he is deepfy gratefuC and 
indebted to. Sayyiduna ‘jdCi C tributes the foCCowing poem to a tribe 
ofpeopCe who aided him in his wars. 


4>j-*Ji cJte jj» aJA (1) ^ 

JjjJL5j. JjpyZ- (2) 'j—lil 3 

JlJj ( 3) 

4*.ci-iy (4) 4-^4 444' 

4^' ^ ^ J-*4' 4-? 4! (5) 4 ^ 4**-* f L 4^ J —• pj —a 4'i 
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13—IS) \l\ QU p-Jftitj SOa3 

(6) 

'3..4*3 '_ * Jjj_3 ijispL-d 33T 

(7) 

4_fl.^4 04iL—4)'U 'ij j ji* . -p'f 

(8) 

uLS' p3U_^ UJLJ} JaJL-4 J) 

(9) 

4-4aAJ' pP 4^4* 4344 4J3 

(10) 

4jaJ' V j-&i 4r°3lj ^-*'3 

(11) 

'34&i La (L4- J-a &'j 

(12) 

<—»,*.l' <LP ‘j3 a ^,in,:4^ ■*’■' 

(13) 

'3-P '34Jjp 3' '3P^ '3j^jj 3' 

( 14) 

'34—4 '343*4 3' otjj- '3^3*4 3' 

( 15) 


jli j-® Ijj! Sj^' 

H? 4^-*' fi-^’ Dp-'j u^'i 


^ ■ ^Ul. -^> 4 .jlJ l ^ 

^Ojjg 4> JjJiM 4 ) ^-4' ^aI-4aP 'ij 

£&£—£■ j—» 5l j—*** ^4 

23-^i c33 J-; ^ <>U* P 

* 

ji ji / ^ ^ ^ 

^Jsjjf 4*4? 4_3 Lai" lijvL?- 

^ 0 i 0 ^ ® £ ^ ^ ^ >0 ^ 

ljiL—4) 'JiL^—*> jj i—3j*^'j 
Ijj4—4 'jjjj—4 jl 



4-4 ^3 3^ 4—^4 4*4 

4^4aJ' Vj LjJS pjPi pi' ^ 

'3^4* p* 4i L3t>i4 ^*>4)' Jajj^ 3 

4*4—J'j 4l— 4 i CJI4 _j 'i| 


\^Lz *£’^\-~p <p L°j Jj-4^' j-> 


(16) 

(17) 

(18) 
(19) 


L-sjVj 4 j^' p4_4l3 'ji_> 
CJli j2«3~ J-0 

^iUi jp tisi £uSm ^li! 



'j : ^3 3 *' \ 4p <ojl_3 


1. 75 m3; sword, against atf my enemies in the 6attCefieCd 
JAnd Muhammad’s sword, 6efore him all ofJlra6ia didyiefd 

2. While fighting a sudden attach^ they grove to 6e 6rave 
If they get overpowered, then they fight to the grave 
JAndthey do not hnow, the meaning of running away 


3. In every 6attle, they carry fine swords which are white 
While they are dressed in (Dawudi armour, which is light 

4. Their swords are laughing, whereas deaths cry 
Their spears are pressing forward, causing souls to die 

5. <From all the days, has there even heen a single day? 

In which they did not do something amazing andgreat 
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6. JAzd is 6etter than the foot soCcfiers of the army 
JAnd mightier than those that fight in the cavaCry 

7. Yheir 6ranches, ’jAws and%hazraj gave a sanctuary 
to the prophet and the Muslims, treating them generousCy 

8. Oh peopCe of JAzd, peopCe of sef-respect and pride 
You do notfafter upon the roughness of the tides 

9. You fulfilled the oaths, as it is your character and personality 
You do not miyyour truth with hies, this has 6een hriown 
eternahhy 

10. When you’re angry, 6efore your strides, men trem6Ce and 
shudder 

While you do not fear, nor worry over the anger of others 

11. PeopCe ofJAzdl Fach one of you has p Ceased and eased my 
mind 

You are heading the forefronts of the matter, you don’t Cag 
hehind 

12. Yhe JAzd wiCC never despair from JACCdh’s mercy andgrace 
For JACCdh wiCC guard and watch over them in every pCace 

13. Just Cihe your forefathers, you speahjJotiteCy and great 
For the 6ranches of thorns, do not give 6irth to grapes 

14. Yhey’ve such roots, hence in a competition 

Yheyjust overtake 
In a grandstand of pride 

Yhey 6oast their traits 
If there’s a test of might 

Yheyjust dominate 

15. If you want to CooC^at num6ers 

Yhey are the greatest 
If you want to Cooh^at patience 

Yhen they are the 6est 
When it comes to drawing Cots 
Yhey 6eat the rest 
If they ’re ever ro66ed or plundered 
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6ac^in defense 

16. (Due to their purity, JiCCah made them pure and his friends 
dheir purity is not mixed with futility and games without 
sense 

17. Due to their manners, their gatherings go 6eautifuCCy 
dree from ad rackets and ad hinds of stupidity 

18. dhey are the most generous peopCe, when ashed something for 
Jindthe 6ravest of ad peopCe, when caded towards war 

19. Jind every group wid scatter and disperse 

When it faces the warriors of Cjhassan, and its officers 

20. dor what they gave to the (prophet, may JiCCah reward them 
Jind reward them for the good done 6y these men and women 


( 47 ) 

47- My People 


(Being CoyaC and trustworthy are two intrinsic quadties of a 
Musdm. Jin individuaCfinger may 6e overpowered, 6ut when they 
unite they turn into a strong fist. Sayyiduna ‘jiCi C recited the 
fodowing verses in the 6attCe of Siffin, as a tri6ute to his peopCe. 


(3 Jj"' 1 _fli ( c_ d UT Ig.ls> IJJ 

3 JM i\ _ d ^AjL—jTj 2 ) ^—4 Jl-x& °1 j-Jj 


( 


3) 


( 

1. iV/zen £/z£zr 6rother caCCed them to war, did you see my 
peopCe’s quich^repCy 

They get enraged with the nation, with whom their 6rother 
is enraged 6y 
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2. Phey protect me in my a6sence, tike in their a6sence I protect 
them 

jAnd many other such virtuous traits are attained 6y these 
men 

3. True soCcfiers, their mothers chief not hofef them hachjn vain 
Pheirfathers are true fathers, no6fefrom the start of their 
days 


Ujii (48) 

48- Siffm is our House 

In the midst of 6attCe, there is no way out. Warriors mafe the 
6attfefiehd their home, hecause the thought of fleeing does not even 
cross their minds. 


(i) 

454* yji' (2) 


&L 


ucs 


fill J 


l JUj Oj_ £ jl 'J j' (Ji 


1. Sijfin our home, and your home 

Vntifstars remain twinhfing in the shy 

2. Phere is no fleeing for us, neither for you 

Vntif the time that we die, or you die 


fid (49) 

49- The Day of Khaybar 

< 7 he Prophet S announced that the person who Coves JAffdh and 
the prophet wiff head the army to victory in this 6attCe. JAff the great 
companions yearned to have this honour, 6ut the Prophet S chose 
Sayyiduna ‘JAfi for this tash^ Phis was a great honour for him, 
which eventuaChy Ced to a Musfim victory. 



<L)X . j&\ J gb,i' US '^LU- ( 1 ) 4 _JJ 3 j—ftiaJlj ^S\Jl_> ^ <Xg—UU 

u4-j^ii u_&' ( 2 ) cJ^i iii ojjJ-i y 5 ! ( ^jj 

uJai^J' t > 4 -* 3 -' aJ £pj ( 3 ) f-jukia y jj—ii cr4^i 

' jju-*Ji ojjM cs^J ( 4 ) u- 4 ^j^j ^ f U— 

1. To my attack^and spear handfing, this flag wiff 6 ear testimony 
The flag that the ur6ane and pure prophet gave to me 

2. Tor it knows that in the micfst of 6 fazing war, and its severity 
I am a great Cion, in order to hunt who treads softCy 

3. Such horrid conditions can onfy Be endured By a person hike me 
Who thinks fittfe of even the greatest of destructive armies 

4. The peopfe kpow that in war I am the one who Beads 
In times of war, I am a supported and fortified tree 1 

JaI & ( 50 ) 

50- For the people of Khaybar 

The Jews ofTfayBar had Betrayed the Muslims in the Tattle of the 
Trench, jeopardizing the fife of every singfe Muslim in Madinah. 
The Battfe ofTfayBar toofjpface in response to this treachery. 

® ^ ^ J ^ ^ ® y j| ® / 

£l 3 a 3 j 9 j -4 Ift (1) ' 4 -A 

__ j\gii 91_ J \ _j jg_(2) 1-..fui \j 91_ *&\ jji_ij 

1. This for you is hike that of a young man 

Who succeeds ByfuffiCCing his responsiBifities andrightfuf 
strikes 


1 The literal translation of the verse is, “I am such a tree which has been given 
support.” The Arabs would support their trees by building a wall, wood, etc. By 
the means of this expression, Sayyiduna ‘All C is saying that he is a great 
person, because Arabs would only support tall and great trees, which started to 
bend due the excess of fruit upon them. 
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2. (By ripping through heads andshouCcfers I can 
save hattahions of men, with my might 


(S)Jji-jll (51) 

51- At the Grave of the Beloved Prophet S 

Sayyiduna ‘Jiti wouCdpresent himsef at the 6Cessedgrave of 
the PCoCy Prophet, (Muhammad S night and day, and wouCd cry in 
his memory. One time he arrived at the grave and started crying. 
Phen he said, “Patience is 6eautifuC, except for in matters regarding 
you, oh Prophet of Mttah! White crying is quite 6ad, except for in 
matters regarding you oh Prophet of Mttah!” Phen he recited the 
foCCowing verses 

£_J s&r **i (1) <UjU Up feLt LJ 

Jpdid l$ds> (2) cit A . J l_Ju* dJ_ 'if 5 lilj 

I— h\y -J % (3) 4—i cd — LU- iSfJ 5-^-f 5j 

1. (No caCamity makes me wipe the tears I shed 
<Except, when I make you the reason for my distress 1 

2. Whenever I happened to think^ahout your death 
(My eyes 6egan to shed tears, andprofuseCy I wept 

3. < I he [and in which you hived, I revere and respect 
(Nothing eCse 6esides you, makes me saddened and depressed 


jj> (52) 

52- The Delusion of This World 


Ms humans, we are ad naturaCCy incdned towards the g[amour 


1 I do not cry over any problems or calamities, besides when I think of you. 
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of this worhd It is something that has set inside the depths of our 
hearts, tempting us in every phase of our life. This is the test of [ife. 
< 7 he irony is that the dead had once aCso worked this hard to heave 
their marh^ upon this world, onCy to 6e forgotten 6y the hiving. J4s a 
resuht we are heft with graveyards fud of graves, 6ut with onhy a 
handfuhofthe hiving to remem6er them. 

( 1 ) liin.^1^' j *?£' US UuJlS' jl ^ I ^ 

^ (2) s—<4S' cr -*3 ^ J-& 

1. I have never seen something as strange as this world 

- How gudi6hy its dweders are tricked 6y its deception 
I have never seen something hike the hikes of certain death 

- do the temporary times, its customers have given ahh their 
affection 

2. It is strange how I can pass over a relative’s grave 

- JLs if I am passing 6y a person with whom I have no 
connection 


Lk (53) 

53- The Reality of Lineage 

Sayyiduna ‘JLhi C is from the JLhhPayt. This means that he is 
from the 6hessed famihy of the Prophet S, which is considered the 
most revered hineage in Isham. Put even with this, he reminds us 
that a no6he hineage is nothing, if the person is una6he to hive up to 
its nohihity. 
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\^S\j o\'&\ Lis^t (1) cJui' \l\ H\ 4—^ j-ib L-i 

L.JiJaJ' A_j j.M.flkT (2) 1-0' 4^T') Ulp 4^^ 

U_CJ 4J l fx-~£\ li> Lj (3) *j ^ f _3 4 

L4p j| jtir' Jfl-jLrJ fUiJl j_a (4) 4_> ^j>...Ji i 1_ a Sf] ^J' J—® 

Ujk-4'j J'j-Ml' 3 44^ (5) 4^' ^g^a-44' 4 jSJj ^ jJ* 

1. Vntifa man is weft mannered, fie cant cfaim to Have a noffe 
decent 

find untiff e afso fas accumufated, cufture, civifity and 
efegance 

2. Of my 6efoved! Seeffnowfedge! Learn manners and 
etiquettes! 

Worf^fardin acquiring it! Jind fasten in seeding it 

3. dfow great is tfat man wfo fas acquired true no6ifity 
JAndtfe man wfose no6ifity fas 6ecome fis fineage and 
ancestry 

4. Manfood is sofefy tfefuffiffing ofresponsi6ifities 

andprotecting your neigf6our, aftfougf fe is dispfeased 

5. < 7 fe person wfo was not taugft etiquettes 6y Muhammad's 
refigion 

mff 6e worried and fost, w fenfaced wit f certain conditions 


(54) 

54- A Sword and a Spear 

True men are forged in tfe feat of 6attfe. < 7 fe men and women 
wfo gave tfeir fives to preserve our fait f sfowed sucffearfessness 
and vafour tfat cannot 6e surpassed Lfeir departure for war 
guaranteed no victory, no 6ounty, and many times offered no return. 
V\2e are inde6ted to tfe 6food of tfese peopfe, for it watered tfe 
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roots of the faith that we have with us today. 


. A '_ — 4 <x^idb\ J—! (1 ) XS-'$ dJLjUJ' 

L-J& V y L_i'> coa _'* (2) 5U iJ-i ^L-*) J_» JJr’Ij 

Uljsil yOaJ oj-i-1 U b! (3) pj-J 4_> SjM 

a—*ytfi dj-Jrjj (4) \jj\-Jpj ijj;/jjsju 
LJUV'j V...-^.l3 Jl—«Jl (5) LJluJl j—a 


1. fid I need in times of war, is the heCp of my Lord 

find the edge of my sword, which seems Cihe a Cightning 6oCt 

2. find a 6rown spear which from the area of “%hat f>1 is 
forged 

Whose edge I have strengthened, so it may not 6endnorfofd 

3. With it, the attacks from the 6attaCions I ward 
In the heat of the 6attCe, in its fiery core 

4. firound me such suave and no6Ce men stand patrol 
dhat they encourage each other with 6ounty as hope 

5. While the presence of death has surrounded them whole 
dhat there seems no hope of booty, nor of returning home 


> 0 

C_LLuO. 




-311 (55) 


55- Childhood and Old Age 


fi Mu’adhin cads the people towards the daily prayers through 
the fidhan. Similarly, different aspects of our lives invite us to 
recognise and ponder other such aspects of our religion. Sayyiduna 
fill C invites an old person to ponder upon his 6ody and to 
recognize the different fidhans’ cading him towards his grave 


1 An area in the Outskirts of Bahrayn, which was famous for its spears 
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oL-lll ijJ ^J6 U dC-dj (1) _ 'J2\ Jl_ jM j_£ 

olaiJl fs- (2) (iJLJiJi J cJLJJl I 

1. Vntif when are you going to drag on 6y the cuffs of 
chiCdhood? 

WhiCe your oCd age has announced the end of your youth 

2. dhe (Bifaf of your whitefore Cocky has given a CoudJ^ldhan 
Saying“Hayya ‘dl[a aC-P)haha6” - Cjet ready to move 1 


% ^ 

++ & 'Z o 


A jjjj 


** * ** 


> (56) 


56- al- Zaynabiyyah 


Sayyiduna ‘did C was a man of wisdom, dds advices are 
pearCs which shouCd 6e written with goCd, and engraved inside our 
hearts. 


£ 

si. tijj 4_ D j jJbJ_ \\j 

(1) 

sld_d)( 4^aUlili' dJ_ifjj iSj—1 

(2) 

4—yij JlJJ Jl ( * r J cadis' 

(3) 

4-J4 iij—<j j—*!< JT 

(4) 

si_Ab^l Jj 4_la u_Ajlj 

(5) 

4-la sl-wJdJ' ^^Jlj 

(6) 

slls_iJ LjtOj U—if 4_! jjfjL-3 

(7) 

sIjJlJ U dLjjJi J-TilJ 

(8) 

4-^oj d_4r u; i-fil 

(9) 

si. 5 d*^ id—jfj fiL_£ll 3 )—\ 

(10) 

slJL-dJj dJl.4a .1 

(11) 


l—lj siiAJ^J *L*j dUl£?- sdlj-l? 

l & J} &jj rjs J' \ ^ 2 L -*J * 

Ull^j sli—i'j l—U OJfl1 <»>'j 

4—jJ OL^uil J 

LiUj JlJL-P i-iii U-J4J' £JLJ 

4_> A di.-J) ^ t-i«nn 

U-^aJl 3 Oli dJ 11 dJLlp 

4_j J ol—ill 4.dilla 

dr-*" xUJ' 4_—ldi °i 
1.flsPOji 4-JcOj dJ_~3 


1 Since the meaning and structure of this poem was so vital and nice without the 
rhyme, the rhyme has been sacrificed in this poem. 
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CaS _ j £[ :;a l. sJl°.A9- jll 

4» J »T l..—4*3 1; f*>UJ' 

o ^ ^ 

4* g 4_ 'iy> u_ kj L-L Lib 1_ &■ 

uj ^ ..<1.9 l—n»<vP Lft*L..iiwn^ 

^ > ji ie. 

4—<i*jj 4*iJ— 5 f jj-^1 ii'53 

OjSSm £—toil j—ii 

44_ a ji_ua_3 Jus 

4^n Li jju 4j-j> 

4~4&i * r -0\ j-i £_s3i 5i 

4_# £-Ml ij 

L^—UaLJ 1 j g* 4li Lj? /roL_J'3 

4—44i 4LJ j _ ; lS4 j ^ ^ t ^ 

L_Lj* c_flJL?- j-Jj L_aJj 
LJ s^i^l lJsLo \i\j 

4_3j4 l dtlL 4JL—iUj 4 la 

4*.44 i) 4_Ju J*l 4 L._liili 

444 jjjL-iJi j yi_> iifii 

4—44 ^ gLj j.i j.4$ 

4^-fe j— 

4>jj^i j .4)_ 'S- blj 

44*1)1 gjjJi LLi' 44U jjj-jj 

4_l 4 jjL-idi ji oj 

4—aJ4j 44lu cdij-43 


L-i ^—Lj ^_Ji «^i —-4 
LJ^f5L43lj (UplJ jjblj 

4_ 1*^*3 < 4l_4&?“ l-o^-4^3 

1 — 44 ^ ^j-4-iSl jU 1 1 ;T 

LgS'S J' ccJJLa c^li 

3—444 LJUlj JLLjjl 4 ^—4 

4_lie Js4lJ a^4—4J' c4_*' 

4j4 3j 3 4' jisJ_!' 

uijj_4 y _ jSm 4Ji_ £3 

j4j L_4j^ &1 cSj—*J 4Li*i 
l4b^' 41a JJi ^PliaJ y_iPlj 

4_?-!j 4^14' jJa-4 j^-4 3 ^4ii 

4_j4t ^L-lJi jL_i j—? 4j_ ■’3 

1_4*^3 44_?- >w—l?-? i£j—*3 

jS&i 4_4?4lb iijji_p j-J'3 

iJ^U 4 LI 01 Lljj 

QtX.gl .iij 013 ^3 a^-\ j| 

I_aU£i 4_ajfs _4J| ila 


J-4^a $.c£j—«' ij y j 4 V 

!« <” **•' 

j_j'j 4_ > 4 _ji <4.4^ ^Liu 

3 j*iL?- OIlUJi 431 5 *41144 

i^iia 41-4/ 

fj-ii J-• 
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4 ) a ij <u*)L -4 X ,;P (36) 


—d) 


C-JH\ j^AJi 4)J4 (37> 

0 ^ ^ jg x 

'j—4i ^i ^ (38) 

4j* 44> j^s_J 43 *^-^' 4 (39) 
44*44# iJl—jJj oJL^f (40) 

4 -la* 3l_J 3 )—^^ 1 )t-J)l (41) 

C^JaJuj Ol—UJb 4 _ 4 . s)4LJ (42) 


L40 Ji_4)4J _4> j_LiJij 

,< glc ojiiSiJ 4L?-4- 
4-L> 4JU j_$4 ojJL^Jl £3j 
$)—< 3 44 lfl-4 jJ) 3j -- ' jij 

j-&ij 4*—5Jaj lil 0)j 

4aiJ j-a )J4-'J 41iL4 


4 # ij 44-4 ji—#' j-4^ (43) 4 —? j _4#j x—jj£'\j} j, xJ\j 


44—4 j3l— 41t Jl4j l— 

(44) 

4*_i# uj-^'M-^-j)! ai _4 

(45) 

4*l_4o‘) d— jjj 4 -Jl • *« 

(46) 

4~4j 4^)4"' 4 iP' 

( 47) 

44^4—4 444- j4_J 4)3-4 '3 

00 

4—4r.) 4**» ^ f) ^=j c 4 4) 

(49) 

4—44 44 44^ cJ j4() 

( 50) 

4—^4^ UJLdJ c^f) b 

( 51) 

4-4-4^( 4jSsJ' 4—44' 44L4') 

( 52) 

4>j_9lj 4-4 j 3^' J-4?- J—a fijPd-J 

( 53) 

4^4-44*^ ^)jJii j-4S4i Jj 

( 54) 

4_as.'_ pS 5i_» 4 _iptj 

( 55) 

4-W-44J' 444 of 144 cd-dv?-) 

( 56) 

4 ^ 3 -JuJ'j I 43 )— £>' — Vj—!s> 

( 57) 

4 _a)j) ^L4 l~a ^__44!l3 

( 58) 

44tP' {jP )J 4 )3Ji ^ialTO^L?- 

( 59) 


c£3T j-a Oj-WJ! 




LT~ LTJ~ 'J 


oj )3l_iJ lil 4j_UJ( Jl 

0 j.J sj t Oj s)_4 j—4 *L__Sj 

^ f y>, 1 cP l ) 1 * 3 ^*^ 
*4—£ fjj— j 1 — 3 j— 

^3j J?)-* 4 ^' £J j ; r'-^ 4^" 
4 _ 4 -ii 2 _jufij a_iuSn 3 ! 

l_& 4i3 4— 'S^k 4- 4 ^J3 

Qj..£> 4.1.Jla) 3 44l -4 lil) 

4-Jl 41- jfi -3 

Jj-fcC ^L#l 4J444U j_T 

^00 ^ 

4i_4 14 ..r*) 4 —? 3 ^'j 

fiJLjb <J>1—4 <J>)3—1' 4 —j') 4u 
L44' 4*—*>lj <U)I jdf-^ J^-)l3 
3 ^4-4 444 j| 4444 AJii 

ajjfil* SjC .4$ 4_11) l44_> 
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*' - jj' c^jJLJ (60) iaP'j- Ilia £j_?-J (» ^ 

<i—j*Sn o&l-jJi ^j-jiAii Sj-J? (61) t—^rSi i' ^ifi\3 

c~~jh\ y&*)\ liu j_a (62) jl—*—p j—4'i'—^ 
L^JH uj_u*- (63) 4-JTj ^-Jli OjLj 

1. Jta wte if after uniting with you, Zayna6 6ro[e ties 
Tor separation ancf changes, aCC are a part of fife 

2. She opened her hairCochg, she is proud of their 6 lac [ness 
While your heacf is covered in, ‘thagamah >] Cihe whiteness 

3. She was frightened from seeing you, and quichfy she ran away 
While she once used to yearn to meet you, was afraid to 
separate 

4. Thus is the meeting of gorgeous women, who are striding 
Just Cihe a mirage in a desert, Cihe rainCess Cightning 

5. Stop 6eing chiCdish, for you have aCready passed that age 
J46 stainfrom this worfd, youve aCready passed your goCden 
days 

6. Your youth is now gone, and again it wiCCnot come 
OCd age has arrived, and has [eft nowhere to run 

7. It’s a guest that’s staying with you, if to it you do not attend 
Perhaps, soon you will grieve over it, cry and lament 

8. Over what you missed as a child, do not regret and lament 
(Rather oh sinner, over the sins of your life cry and repent 

9. Tear that day, the time of accounting 
Surely your sins get written and counted 


1 Thaghamah: A tree found on mountain tops. Its fruits and flowers are white in 
colour. 
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10. The angets remem6er them, white you have forgotten away 
White they confirm this as a fact, you caretessty p toy 

11. Tour sout is a trust, entrusted to you 6y Jlttah, so honour its 
pact 

Tou wittsoon return it against your witt, it wittsoon 6e 
snatched 

12. Ihe wortd that you are wording so hard for is a deception 
in reatity, everything it contains witt soon face destruction 

13. Jit any given time, every 6reath that comes out 
It is tattied and is taken into account 

14. (Every singte thing that you cottected and you attained 
It witt att 6e seized and taken, after you pass away 

15. Jin ahode of timed 6tessings, woe 6e upon such aptacel 
(That its 6uitdings witt soon erode and disintegrate 

16. I pray for your guidance. Listen to these advices 

given 6y an intettigent man, who is cuttured and righteous 

17. Who has kept a watchfuteye over time and men 
Jind has seen many outcomes, and how matters end 

18. OLe has advised you, so vatue the words that he said 
(For he is pious, experienced and intettigent in his head 

19. Do not feet secure in the ever-changing time 

For tong, it has 6een teaching tessons to mankind 

20. Simitarty, the coming and passing of days 
Makes numerous honoura6te men tame 

21. Tou witt succeed, if you hotdfirm to Jlttah’sfear 
Indeed the pious are radiant and revered 

22. Obey Jlttah, andyou witt gain his happiness 
Indeed the o6edient, gain Jlttah’s nearness 



23. (Be content, for tittle content hrings much peace and rest 
find [et the past go, for that is wanted from you in this test 

24. (protect yourseCffrom the dishonest women’s treachery and ties 
dor you they are ad traps and deception in disguise 

25. With them do not ever Cet your guard down 
<Even if they mahe promises, for ties are their vows 

26. dhey widadure you with theirfruitfuC words, speaking 
sweetCy 

Jlndwhen they win you over, they wid 6ecome harmfuCand 
heavy 

27. greet your enemies, when you see them drawing near 
J4nd do not spend your tife, anxious with their fear 

28. OnCyfear them, when they meet you with a smiting face 
Eor a tion shows its teeth, when it’sfurious with rage 

29. (Beware the one with matice, even after the passing of time 
Eor matice stays within the hearts, hidden from the eyes 

30. If you see your friend making friends with your enemy 
Then hnow that he is you foe, hence avoid his company 

31. dhere's no use ofBefriending men with flattering speech 
Eliding a 6urning heart, 6ut such sweet words he speaks 

32. In front of you, he swears that he's loyal to the 6one 
(But stings tihe a scorpion, when you leave him alone 

33. OTe wid shower you with his 6eautifuC talks 
J4nd then escape from you, tihe a cunning fax 

34. Choose such friends and companions who have dignity 
Eor a man is always judged 6y his company 



62 


The (poetic "Worhy of Sayyiduna ‘J4ti %> 

35. "WeaCth creates respect, cfominion ancf awe for a man 
You’CC see peopCe have hopes for the weaCth in his hand 

36. PeopCe tend to greet him with a smiCe on their face 
They give him Satam, 6y standing up from their pCace 

find they are trying to get chose to him ahways 
3 7. "White the poverty of a person is considered a defect 

(Hence many cuhtured and no6Ce peopCe, are deprived of respect 

38. "With your reCatives, 6e very hind and hum6fe 
and forgive them if they everfatter andstumbte 

39. P>o not 6efriendthe tiars, just a6andon them 
Tor the tiars, end up as the worst of attfriends 

40. Leave the jeatous, even if once he treated you with sincerity 
(Remove him from your sight, and do not see ^ his company 

41. Thinly before you speah^ Do not hecome a chatter hox 
"That everywhere you go, you just 6ta66er and tath^ 

42. Protect your tongue, and atways he cautious of what you say 
"Through the means of the tongue, men are destroyed and made 

43. Do not speah^out secrets, beep them hidden and safe 
"They are Cite your prisoners, so do not Cet them escape 

44. (Be carefut of causing a person’s heart pain and grief 
JIfter hatred, getting its trust hach^is tough indeed 

45. "Trying to get hach^a heart’s hove, when it has turned to hate 
is Cite trying to join gtass together, after it breads 

46. If his secrets, a person does not property hide 

"Then peopCe witt spread it by mixing it with their ties 

47. Do not be envious, envy does not increase provision 

"The onty thing it does is that it tires and frustrates the person 



48. So he is atways photting andpfanning, with a worried 6rain 
However through mere pCans, provisions are not attained 

49. Many incapa6Ce peopfe are fed a6undantty 
"White the cCeverfaiC, and are deprived of money 

50. (five 6ach^the trust, and do not commit treachery 
(Be just and do not oppress, you df earn profuse fy 

51. Be patient whenever you're facing adversities 

dor you’[[neverfind a man, who neverfacedcatamities 

52. dor when [ife gets difficutt, and it gets hard to 6reathe 
JAndyou ’re facing hardships, with ad their severity 

53. "Then cad out to your Lord, JAdah, pray and comptain 
dor he is ctoser to you than your jugutar veins 

54. JAs much as possi6[e, stay atone and independent 
Many peopte in this wortd, are not worth 6efriending 

55. (Beware the ones 6eing oppressed, their strifes are direct 
dor there’s no harrier hetween JAdah, and the prayers of the 
oppressed 

56. If you see that provisions are tow in a ptace 
JAndyou fear that you ’d mate tow earnings andgains 

57. "Then travet, for the [and ofJAdah is vast and great 
Vast in every direction, wide in every way 

58. I have advised you, so ta[e heed I imptore 

dor advices are worth more than anything gifted or sotd 

59. So ta[e this Qasidah of my poetry 

Life a peart nechtace, rather hetter in heauty 

60. "Wisdom, etiquettes and dear cut advices I present 
dor such things are written for the intedigent 
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61. To the [essons in this poem, Cisten ancf protect 
given to you 6y a revered person of great intetfect 

62. (By the cousin of prophet Muhammad, who is ‘jA.Ci 
Through such a no6Ce Cineage he has attained his dignity 

63. Oh Lord, Send peace upon the Prophet and his no6CefamiCy 
equaC to the amount of your uncounta6Ce creations, eternatty 
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iljll Ajall 


(57) 

57- My Companions 


"When Sayyiduna ‘jlCi C catted his companions towards the 
(Battle of Sijfin, 12,000 men gathered Sayyiduna ‘jlCiC advanced 
in 6att[e whtte reciting thefottowing verses of poetry: 


*jj (1) J —C —Li IIjJb 

_^ap I_Jli ^l_3 (2) j-Jj3 jf jlill IjJLiJ J_> 


^ •?* ■"*' a ^.i^J .1 (3) \.i ^.L3 «X_3 

XJjJ a ( °j_J 


1 . advance Cihe an ant’s crawC, do not 6reafyour rows 
Wahe every day 6y war, sheep at night 6y war 

2. Vntifyou tahe revenge or either you die 

If not, then you diso6ey the command of mine 

3. Olou att ashed me to come, therefore I arrived 
(But neither in my hand, nor yours the matter lies 
(Because the One who gives [ife and death wittdecide 


sUiJi (58) 


58- Reality of Life 

V\2e are att addicted to the glamour of this world, forever 
longing for more without experiencing any permanent satisfaction. 
Many of us even end up setting our religion and families, in order to 
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attain the temporary rush of this drug. Content is the onCy answer. 
Por soon we wiCC Ceave this worCcf 6ehinf regretting aCC that we 
invested and Cost in the pursuit of this artificiaC happiness. 


Ojjj fiUJi J-A ( 1 ) £ j—'® J. dfr 

Oj-JLIi j- 4-J (2) (?J—^ ^l—*3 

Oj <?T L-Jp \ L—sj (3) J—^ l—i^lla 

ojSC—^ ^. & d}d0 —3 Jl (4) y4y ^ 


1 . CompCeteCy power [ess and he Cp Cess is the person who dies 
Jiff that man ready needs is enough food to survive 

2. So why is man so worried, andfud of greed inside? 

"When he [nows that he cannot have ad the pCeasures ofdfe 

3. "Ihe system of our Lord is quite 6eautifuC and fine 
For our destined provisions do not Ceave us 6ehind 

4. Listen upl For soon you wiCC traveC to such a nation 
"Where deadsiCence is their onCy conversation 


s>V!j U&l (59) 

59- The World and the Afterlife 

None of us wouCd ever give preference to a temporary Cow¬ 
paying jo 6 over a permanent high-paying one. "We are aCC naturaCCy 
more gratefuC to the person who gifts us a phone, than the person 
who simpCy aCCows us to 6orrow one. SimiCarCy, a smart person does 
not invest in a massive 6eautifuC structure upon a rented spot. Then 
why is it that we are investing aCC our efforts in esta6Cishing our 
temporary Cife upon this worCd, and are giving no preference to the 
Cife that actuaCCy matters? If we onCy use our inteCCect in matters of 
the afterdfe as we use it in matters of this worCd, we wouCd prosper 
in this worCd and in the next. 
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l.iia J1 J—4^ J_Pj (1) lila C-IS" JUJ 

*lJJi jia-J jjlJ (2) t_% jia_> c^j 

7. Onc£ _)/on /ea/ an/t/zen azzzz£ to /z/e 

jAndthen once again, soon you shaff die 
2. Ifou erected your home upon a temporary pCot 

So why not mafe your home upon a permanent spot? 

JiLsk\ d±k (60) 

60- Push Yourself towards Patience 

Mankind has surpassed many difficufties, and has 
accomp fished many such things that were once deemed impossi6fe 6y 
persisting in the face of adversity. Mankind has the a6ifity to push 
its fimits, and set higher standards for itseff through hard worf^and 
striving, dor when humanity has put its mind to something, then 
even the shy has no Conger remained the fimit. 

o-aji'j (1) cJji Ltl oiJiiii i yd cjy^p 

cJLaJ H\j C—3\J C*Jui? JLi (2) 

7. I mzs patient, when pfeasures and comfort Ceft me 
(Remaining steadfast, I hefdon to patience firmfy 
2. JA man can 6ecome whatever he wants to mafe of himseff 
If he desires it 

he wifffaff in Cove with it, 

J-fe wiff forget it, 

Or efse 
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aJjI j cIjjIjjJI (61) 

61- Calamities Will Pass 

Sayyiduna ‘J4hi C is weft aware of the highs and Cows of the 
waves of Cife. Hence, he commands us to stand firm and out-wait 
our pro6Cems. Soon these pro6Cems wiCC dissolve away and we wiCC 
see 6etter days. 

CJl 9? (1 ) 4—tU J —a L_a 4llj H Is-^f 

cJj Jllli \l\ csj£l!' '% (2) li 'Sd \Jjj cJjj dd 
d a* d*- IaJjUcj (3) CjJ> J—« S\3 

cJl Jill ^ 013 UJi (4) SJJjp ^ds ^Ij^i diSj 

1 . My friend, I swear 6y Jdtfah that no adversity, no matter 
how tough 

is such that it remains forever upon the hiving, and thus- 

2. (Do not surrender upon the descending of an adversity 
When your feet ship, do not comphain excessive hy 

3. Were tested with pro6hems, many of the no6hest of men 
Hheir pro6hems weakened and vanished, when they out- 
waited them 

4. J4nd the unsympathetic days upon me were grievous and 
strict 

(But they submitted, when they saw my patience in the face 
of hardships 


cdUllj plSil (62) 

62- Talking and Silence 


The tongue is a very effective tooh when it is used 6y those 
who are cautious of their speech. (However ; those who get into the 
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fa6it of constantly speaking, usuaCCy encf up pCacing themseCves in 
situations that Cead to regret. We must always remincC ourseCves 
that every word that we utter is 6eing written, and we wiCC Be 
questioned for every Better on the (Day of Judgment. 


CJj _ 02 dj If Ojj J ( 1 ) ‘L-Ub J—a 

L_aj Jj-4 *^i (2) Laj ji Jj U 

* 0". £ * * 0 4 ti* „ . > o * * it. s# A ® 

OjJJl—j <L_5lj CU_L 2 JI 3 4 „„'£,<?) J-JaJ! 01 

(3) ' 


1. Indeed a CittCe conversation in its appropriate place is 
spfendid 

While talking a Cot is despised and detested 

2. A quiet person does not ship, and his flaws just go 
unchecked 

WhiCe a person who speaks a Cot sCips, anddefiniteCy mis¬ 
steps 

3. If siCver is the anaCogyfor eCoquence in speech 
WeCCthen a pearladorned By emeraCd, siCence must Be 


u&i jui ( 63 ) 

63- The World Will End 

(Every J/LusCim is weCC aware of the fact that this world is 
temporary and wiCC soon come to an end. Diet, we spend our lives 
chasing a mirage of dreams and hopes that wiCCsoon cease to matter. 
If we choose to strengthen our faith in the most Basic principCes of 
Is Cam, our souCs wiCC Be free from the c hutches of this worCd, and it 
wiCC Be so much easier to prepare for the next. 
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(1) i\ _3 dl_1(1_ 1\ 

(2) c^TuILjilJi 

Oj _3 4—4^' '_ '$ (3) l—{1 a dJ_liSo 4_ 

&j-Z ^44? 5-^ (4) J-4^ 

1. Phis world is going to cease 
Por it is just temporary 

2. It is 6ut a weahc 
we6, that a spider did weave 

3. Oh you who seehy the world with greed! 

Necessary food is ad you ready need 

4. I swear! Soon the day widarrive 
"When everyone upon it shad die 

>111 > jl 4 (64) 

64- The Shortness of Time 

Phe Prophet S stated that there are two 6Cessings of JAdah 
that many people are deceived a6out. Phe first is the 6Cessing of 
good health, while the second is the 6Cessing of free time. It is ready 
unfortunate to see how we pass our lives, investing our time and 
efforts in avenues that 6ear no fruit, and give us no real 6enefit in 
this world, or the next. 

(1) _j jisJ_!' ji j__J °p 

Juft jdlii Ifij (2) lyt l-T^ yj-4i 

1. p >0 you not see that time is the continuity of night and day 
Prom one Saturday to the other, time just passes away 

2. So ted the new cloth, it must get torn and wid dilapidate 
jAndtedthe united_gathering, that it has to dissipate 
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(S) Jfc ttSjil (65) 

65- Lamenting the Absence of the Beloved Prophet 

The passing away of the Jhohy (prophet S was a rea[ triaCfor 
his companions who hacf cCecficatecC their 6CoocC ancf sweat in 
fo[Cowing his every command. <c Vmar %>was in denia[ } and 
threatened to [id anyone who chaimed that the Prophet had passed 
away. ‘Vthman %> was stunned with grief and could not utter a 
sing[e word. Sayyiduna ‘Tiff %> was also sdent, and sat stiff and 
motiodess. Their Prophet was everything in their hives, and hence 
his passing left them with nothing good to savor in this word. 

/ ^ 0 ' - 0' ' 0 s' 

I jdy I ’jS*’ Lj ( 1 ) <LI jSj 

jjJai If (2) tiij 3 l£i y dxJu 

1. <Even though the sighs and gasps escape, my sod is stiff 
stuchjnside 

If ody it woudahso heave me, ahong with the gasps and 
sighs 

2. Life offers no good, after you passed away from our hives 
The fear of yet a hong hife ahead, is what mahes me cry 
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’M ( 66 ) 

66- The Danger of Illicit Glances 

Our eyes are one of the passage ways towards reaching our 
heart. "When one Coohs at sights of eviC and temptation, then it 
invites the heart towards sin and immodesty. PCence, the Quran has 
coupCed the command of protecting one's privates with the Cowering 
of the gaze, in order to shut the door upon this eviC right from the 
very Beginning. May JiCCah protect one and aCCfrom the eviC of such 
sins. 

Olij fJb jri P U ( 1 ) OlJayJU' ^ 1*1 Jj— 3 \ 

OlJ—a 1 (2) J,| CO13 djiai ,*_X3 

1 . “ControCyourgCances ”, to my eyes, I say 
find do not steaCpeehs at eviC, the depraved 

2. Pfesires to the heart, many gCimpses do convey 

P>ue to which the heart has 6ecome depressed and deranged 
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\ ** * ** 

siill ikj £ jSil ( 67 ) 

67- Comfort after Calamity 


Ttory a tftftos, especiaCCy in the current Muslim world, we find 
ourseCves in situations which render the souC heCpCess, and heave no 
hope in sight. It is in such moments that the faith of a Muslim is 
tested One should always remem6er that the night is always 
darkest 6efore the dawn, and after hardship there always comes 
ease. If the 6ehievers choose to pass these moments complaining and 
without faith, then they shad 6e questionable 6efore JLdah. 
However, if these moments are passed with patience and prayer, 
then these very moments will pave the path for spiritual elevation 
and success for the 6eCievers. 


^ i OjJL-J (1) . «\\ j . JtSj Cj\—j\jS\ 

fli1 Jj—So ( 2 ) £'j—Jl—ij —1' £)— 

7. TV/zen calamities reach their final extent 
dhat their intensity causes the soul to melt 
2. When adversities tahe root, and solace 6idsfarewell 
then in dire and hard times, comes comfort and rest 
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Jy&\j jUiVl <j* ijlil (68) 

68- The Difference Between the Noble and the 
Nefarious 


Wise peopfe choose their company after much consideration, 
and treat different peopfe according Cy. They are wed aware of the 
fact that the company of a righteous friend is fife a fragrance that 
witfruh off on their cCothes. Whife the company of an evilfriend is 
fife afire that is sure to throw some spares upon those that are 

chose to it. 


'<1 4 A\fl rJb \ 4 , 


J ?-U Jj—3 °f—A3 


(1) UJU ^L)! C r Stlp\ 

(2) ?■ e L— 

(3) LJi j_a L^aj^P dLi^j 

(4) 4_^-l£- <1._Uaj s.L^- (Cj—^ 

(5) IaJL-^ 23 a 


1. Listen1 (Befriend the 6est of peopfe and you shad remain safe 
dor the ones that 6efriendthe wretched, widsoon endup hurt 
one day 

2. Save yourseffrom the day that you 6efriendan ignorant mate 
"Unwanted things from his informafity andjofing you shad 
face 

3. With the wretched, curses andquarrefs, do not exchange 
(Becoming fife the dog that barfs out of stupidity in vain 

4. When an aristocratic andno6fe person comes to you with a 
request 



7 5 iJlpgs —* J — 19 —51 t>5 —L-c (j I j —j 

‘low shoufdanswer his appeaf with generosity, no6dity ancf 
respect 

5. I dedicate myseCffutfy infuCfitfing such necessities and 
concerns 

< 7 he one who wins thepeopCe’spraise, much henefit he shad 
earn 
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JUt 4ja\S 

(S) 0- pL* Jfc (69) 

69- Verses that were presented before 
the Prophet of Allah. 

Oar 6eCoved ancf reverecC Prophet Muhammad S is the 6est of 
creations. It is 6ecause of his association that the city of Madinah 
has its reverence. It is 6ecause of our relation with him that we have 
6een called the 6est of all nations. His actions are loved so dearly 6y 
Adah 41, that anyone who imitates even the smallest of his actions 
gets rewarded for following a Sunnah. Hence any association with 
the Holy Prophet S is a source of reverence and honour, and should 
6e expressed with great pride and joy 6y the heliever. 

Is* lJj '— 2* filial.C—lj 4—*1 (1) ^ jS-\ \Jf 

J-ii is i Jj-J V (2) **—*4 ^ Jj—l»j if^-^ 

aiSOaii (3) J ^lJ)i £- 4 ^) 
j— at j_Ji (4) LJ dJiij 1 S 3 l 4) j d-i 

1. / am Prophet's 6rother, no douht in my lineage and 
ancestry 

My two sons are his grandsons, and my uphringing was in his 
company 

2. His grandfather and mine are one and the same 
Patimah is my wife, no lies do I say 
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3. I acceptedand hehievedin him, when a[[the peopCe- 
Were stuchjn the darhness of deviation, Shirty, and evi[ 

4. dor JAdah aCone, the one without partners, 6e hongs ad the 
praise 

The One who is ever hiving without an end, andijindtowards 
Shis shaves 


£ ijll (70) 

70- Refuting the Khawarij 

(During the ijhihdfah of Sayyiduna ‘J4hi C, a group cahhed 
“Kfawarij” emerged, Lhey re6eded against his ruhe and chaimed him 
to he a non-6ehiever. Sayyiduna ‘jAhi C rephies with thefodowing to 
them: 

J_ jA j_(1) J4 _*'j <3 & IJLaL -% LJ 

3 46 4 (2) 3 * j-® 

3. O/z £/*<? on<? w/zo 6ehieves, Say that Jihhdh is one 
Jind testify that I am on Muhammad’s rehigion 
2. So if they douht my faith, I hnow that I am guided right 
Oh Lord1 Ma^e forme an a6ode in theghoriousparadise 


a£]I4^ (71) 

71- The Arrogant One 

Sayyiduna ‘jAhi C once saw a man host in the hove of this 
worhd, wahhing in a proud manner. Jit this moment, he recited the 


1 Ascribing partners to Allah 
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fo[Cowing verses 

(1) a 4^> ^ _U- 

(2) 4_3j JJrji 

(3> ( 4-^' j* 6j ol^ 
(4) cJU JafljJl ^uL-44*^ 

1. Ofi the one who gives preference to this worCcC upon His 
redgion 

Pads in pride anddeviates due to His perception and vision 

2. You spend your days doping for fife to Cast forever 
"While death das aCready reveaCed tde sharpness of its fangs 

3. JtCas! Indeed death possesses many arrows in its quiver 
then one day whoever it chooses to stride, it [ids that man 

4. Piling peopCe’s heart, advisors and preachers cannot do ever 
IfJAtfah does not choose guidance as his fate and 
circumstance 


0«A..£■ lMj f \ 

au_?- y-£> o'—* jj—4' 

l__4 L—ajJ j a 



jULVl iil js ( 72 ) 

72- The Benefits of Travelling 

Tfo world contains many different areas with different 
peopCes, cuCtures and sceneries. Many Cessons and adventures await 
the person wiCCing to tread the path of a journey. He frees his 
mentadty from 6eing confined to the ideaCs of the 6u66Ce that 
surrounds him, and opens him to different mindsets, new 
perspectives and to the henefits of the world 
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xJ \ji (1) <pk li Oii?jSn j-^ 

<X ?-U 4^x—O^Tj * JlPj (2) ^ -M** /j 1 r..-.-Oj (t—^ A ’» 

00 x ^ # j, x o 

JuIJl^JI oL&jlj yUflll ^Ja3j (3) Lpj Ji jU_^1 £j JP 5lJ 

„4>l^- j j^IJ 9'i - ® j'<^—> (4) <*—«i3 jy P j-y~ 


1. (Emigrate from your countries in search of greatness and 
eCevation 

Travel! Eor traveling has five 6enefits and remunerations 

2. Ehe removal of grief, and earning a hiving through occupations 
gaining hnowfedge and etiquette, and goodpeop he's 
association 

3. If one says that journeys head to humihity, hard worh^and 
affhiction 

Treading through forests, and facing many hardships and 
tri6uhations 

4. dhen for a young man, his death is much 6etter than him 6eing 
stationed 

( With shanderers and the envious, in a phace of humihiation 


ilL (73) 

73- Building of Masjids 

UvLasjids are the houses of Jltfah <$?, rind the hearts of the 
Muslim community. The ones who have dedicated themsehves to 
them are considered to he the neighbours of JLhhah 41, and cannot he 
compared to the ones that arrogantly avoid ad association with 
these blessedplaces. 

Liflj c. 4 k (1) If* 

iJL-JUi j—d4 j —*3 (2) U_p\ij i_Uli ' l°y 
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\Lj& jL-AJ' j—£ lSj-4 J—*j 

1. PeopCe who take part in the masjids’ construction 
JInd those who spend their nights within in prostration 

2. Poreverfound inside, they persist with determination 
Cannot 6e hike those who turn away in opposition 
iEven dodging the dust of its construction 

OM (74) 

74- Do Not Delay in Good Deeds 

J4s humans, the time of our deaths has 6een inscribed in fate 
and no souC shad five even a moment Conger. P)eath neither spares 
the oCd, nor does it have mercy upon the young. So hasten towards 
good deeds, for none knows when the Cast grain of sand wiCCfaCC 
down the hourgCass of our Cives, and we too shaCC find death 
waiting 6efore us, wieCding an arrow containing our names. 

* dLJ£ (1) SjJuw dld^f 

4.4^* C..><3 d\ .j* 3 (2) lj cdd 

4—C*—ifj gLj 14—£ £)—*j (3) 4_£ jl Lijj jJM 
SjJu jdJ dO) (4) 4 k& J 4 dujlP jl dJ 

1. ^Cour yesterday passed, 6ut as a just witness it now remains 
VChiCe today is such a witness, against you it shaCC testify 

2. If yesterday you had committed a sin, an act of shame 
Phen 6ecome praiseworthy, erase it with a good deed and 
rectify 

3. Never deCay untiC tomorrow a good deed of today 
Porwhen tomorrow comes, who knows if you wiCCeven 6e 
adve? 
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4. If you ponder upon your today, its 6enefits you pain 

Id fide your yesterday is not going to come again and re-arrive 


gSliil Oi J (75) 

75- The Separation of Friends 

<Friendship is that 6Cessing of Jlffah 41, which gives a man 
support, joy and eventuaCCy 6ecomes the 6acf6one of a person, dhis 
6acf6one crum6Ces, onfy when a person is faced with the harsh 
reality of death, dor death spares none, and no friendship is free 
from separation. 

if 

<— j is uUJu bdf jj* 

6 * 0 £ 0 0 s * * x 

JUtI lyJS adddd jj 
aJptjj oljJ)! Ua# 

1. 77/ on<?5 / /ow/ an/ cherished have aCC departed and 

Ceft 

Jffter their departure, I am aCone in this worCd 6y myseCf 

2. Ifou and the 6eCoved are parted hy just two hand spans of 
sand 

However, In fact the distance is quite far and grand 

3. If the levels of sand were removed, from the graves 
e You’dsee no difference 6etween the owner and the slave 

4. Such people that would not waff on sand with their 6are 
feet 

dhey now fie, with sand tightly pressed against their cheefs 


if 4-^3 *'"-*■* (1) 

2 _ j\Ju j . ^,3 j\j ; , 4 > ( 2 ) 

4 —?*!' j —5 Jj—(3) 

JlJ-1 ^L_sj LJaj (4) 
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ciji V (76) 

76-1 See No One 

Phe popuCation of humans has reached over 7 6iCCion in the 
world today. iCet true humanity is rare to find SimiCarCy, Sayyiduna 
‘jiCi C states that although he is surrounded 6y people, he cannot 
see even a single example of a human heingfrom amongst them. 

\j-Jj J—It “2 {-Jju &\ (1) U H 'f£\ U 

\df\ is'J V ffSj fjf (2) \-&6A lydp 5j 

1. PeopCe are so many! No wait! They are Cess 
My JLCCah hnows that no Cies do I aCCege 
2. I open my eyes upon many- 6ut yet! 

I see no one. 


(77) 

77-The Arrows that Never Miss 

P)eath has aCready marked each of us and now patientCy waits 
with its finger on the trigger for the right time to stride. It is that 
merciCess mercenary that spares no one and does not grant its hunt 
even an extra second to Cive. It ignored the cries of many, who cried 
for mercy upon its arrival. White it came 6earing gifts for those that 
prepared themselvesfor this inevita6Ce occurence. 


lli-f csji H lA J) J1U' 'la (1) lUj % ^Jlj 'Ulj H oj-Jl 
'jlL^ Ul 3 till &\ jlIp jj (2) j ^_JU' o'—* 

'll ^ jJ# (3) £jL-> ° '■l? 


1. Neither the father wiCC 6e spared, nor the son wiCC 6e pardoned 
6y death 

Its course remains until no one can 6e seen, and no one is left 
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2. Tfo Prophet passecf away, (fief not stay afive to aid his nation 
IfJAffah granted eternal fife hefore him for any of his creations 
Then sure fy He woufef have granted Tfis 6efoved(prophet 
immortafization 

3. (Death has its arrows for every one of us, and they never miss 
One may dodge an arrow today, Sut tomorrow he wiff sure fy 
get hit 


elljllj (78) 

78- Rules of Friendship and Loyalty 

The fife of a Muslim consists of such rufes and etiquettes that 
drip of no6ifity. The no6fe are afways foyaf to their friends and the 
ones they fove. They treat them according to the gofden rufe; “Love 
wiff teach you its own etiquettes. ” 

o aSj—«Jl fLLp (1) LJ c.U "> Vj *1—jSj L_a 

LJ Oj—pS Sll (2) \Lj bid’ 

J^«P Jl (3) 4-J Jm wO ^g-Lp 

JLJjJlj JUJb C_J&i jJj (4) L-JtJlS L_*Jj ^ ♦> Jj_31 

1. "Whenever someone fovedand 6efriended me 

I foved him purefy with devout sincerity 
Devoted my affection tiff eternity 

2. "Whenever someone foathed and detested me 

JAnd even though he had wronged me, improper fy 
I prayed to af- (Rahman for his guidance and piety 

3. "Whenever I was entrusted with a secret 

"That secret I always protected and fept 
Onfy towards good, my hands I ever extend 
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4. ‘Whenever, to something I ever saicfyes 
I wiCC never turn it into a no insteacf 
(Even if it costs me my chiCdren and weaCth 


<3- (79) 

79- Rights of a Friend 

Sayyiduna ‘JACi C honoured and vaCuedfriendship. Ode was 
aCso 6Cessed with a very speciaC P>u ‘a of the Prophet S. Phe Prophet 
S once suppdcated to jACCah 41, “Oh JACCahl ‘Whoever 6efriends ‘JACi, 
hefriend him as weCC JAnd whoever 6ecomes his enemy, 6ecome his 
enemy as weCC. ” 

iL_aj j—a o2 £4 j-Jj X—kj (1) ' f\J .jg fl t ij l_a 'ij 

pj i)l li J\j —tJl sJfj (2) Jl—a JJLJj JjvL—tai! 

1. Jte/T £/*£ man, if three things he does not vaCue and respect 
iEven if it is in exchange for a handfuC of ash that you get 

2. LoyaCty to friends, and upon them spending of one’s weaCth 
find beeping a friends secrets, hidden weCC inside the chest 
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$.1 jll A-jali 

*r^Vi<j'j^ ( 80 ) 

80-The Hostility of Enemies 

dhe Musfrms facecC a divide in the ruCe of Sayyiduna ‘J4.fr C. 
This gave rise to extremefy harsh conditions, especiaCCy for 
Sayyiduna ‘j4frC. She gives an account of that experience 6eCow. 

Ijj-flk La j Ijjli La dJJj j ^ (1) ^ Is —^ —* (•—^ 

\_£ J)_oaj jrL^J Oli-j (2) ^ ^ ® C—Svift jL-i 

Li jjjJl J 4*1* V j (3) 'JL^xIa C*_l) 

J—L& *£j <3*>L-4 °^L—a (4) LLo^aA Oj—?■ J ^jl—^ *L-9 

1. 77^ Quraysh used to want my arrest, in order to hid me 
(But 6y J4dah! dhey never succeeded and were never given 
victory 

2. Jfowever now if I am murdered, they wid have to take its 
revenge 1 

My murder wid not 6e stid, hike the water of a two hoCed 
6ouCder 

3. J4ndifl remain afrve, I wid not include 

the transgressors in my forces, nor in myfamiCy 

4. dor they decCared such a murderous war against me 

7 he hikes of which J46u (Bakr and <c Vmar did not even see 


l 


When the Quraysh were not Muslim they had wanted his capture and his death. 
But after they accepted Islam they became his companions and stood for his 
defence. 
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( 81 ) 

81- The Night of the Cave 

P)uring the night of aC-Hijrah, the enemies of IsCam had 
pfotted to murder the Prophet of Adah 41 - Adah 41 informed his 
6eCoved Prophet S of this, and the Prophet S decided to Ceavefor 
Madinah. In order to deceive the enemies and to return the trusts 
hept 6y the Meccans with the Prophet S, Sayyiduna Ad C was 
assigned to sheep in the Prophet’s 6ed In the meantime the Prophet 
S had ahready escaped to the cave of dhawr. Phis poem explains 
u dhe night of the cave. ” 

J-IsaJI jJij (1) (Jej Iff?" C~3j 

o fiLiji (2) ^ l_U 0—1^ 

fh\ j JlflJl Js> cij 03 j (3) J-* C—; j 

J\—J j 4-J^n k ^ a J (4) L—Ul jL^Jl J f Jj lij OLJJ 

1. I protected the 6est man to waCf^the earth with my fife and 
6ody, 

The 6est of those who mahe dawaf of the %a’ha andlhajraC 
JLswad, was he 

2. Muhammad; for when he feared from the dis6ehievers a 
cunning conspiracy 

Then my Almighty Lord saved him, 6yfrom their treacherous 
strategy 

3. I spent the night waiting to he awohen hy the enemies 
Po he hided or captured, I had already prepared myself 
mentady 

4. Idhife the Prophet spent his night over there in the cave 
safeCy, 

In the safety and the concealing of his Lord; dhe Almighty 
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a-j (82) 

82- The Age of Prosperity 

A young person can prove to 6e quite profita6Ce to a Cot of 
peopCe. As Cong as this person continues to henefits others, he wiCC 
fincC himsef surrounded 6y comrades and friends. (But as this person 
6egins to age, his friends wiCC aCso start to Ceave him in search of a 
younger counterpart to Ceech henefits off of 


)' C-a'i U L&J^- jjs \j 

oj-jtl) j LAjil^ j 

i iyt 

ja jjsili % 

Vj-f oj_£ j-iiyi °i Lcji 


(1) juhii j*) y yji 

(2) i$i> 14J& ^13 lii 

(3) la l^*Jai j 

(4) J-ftf OlfcjjJ cJi 

(5) <L<J—?- *j—*' OJ—V 


7. 7? man zs Cihe a tree in his age of prosperity and youth 
(PeopCe surround it as Cong it continues to hear fruit 

2. (But when its fruits Ceave, then the peopCe a6andon it aCC 
aCone 

And Ceave it to endure and toCerate heat and dust on its own 

3. And they try to raze it to the ground and cut it out of ‘pity ; 
After passing a Cifetime facing dust and winds in misery 

4. (Decency and humanity is dead, except for in a few men 
(But they are so few, that do not even mahe up ten percent 

5. (Never praise a man, untiC he cCears tests and examinations 
Sometimes his reaCity does not Cive up to his reputation 
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f (83) 

83- The Provisions Have Already Been Distributed 

Most ofusfincf oursefves chasing our hivehihood, making it the 
purpose of our hives. Many of us even induhge in Haram in order to 
attain a 6etter hiving. Ji Mushim shouhd remember that the purpose 
of his hife is to phease Jthhdh 4§- Ode is supposed to worh^ hard in 
order to provide for his famihy, without forgetting the purpose of his 
hife, or getting invohved in Haram. 

i(1) JjAx 

■ p& ••« dLXo JLi jpr\-£ $ (2) dtoLP\_Cvj V fd 

jjil—flXJb l.—jijj ^ ^ ^' (3) 'J—9jj J-JUj ^ 

Jj3LXa*J' JjIjjLj jLi (4) XJbU j( aJJj b\2l ji 

1- /n on/^r to gain this worhd, peophe resort to many phots and 
trices 

However with fihth, its every good and pure thing is mixed 

2- Phere are many who chase this worhd, hut don’t gain it stihh 
Whihe others attain it without much effort or sfihh 

3- Men are not provided on the 6asis of their intedectuahstate 
Phey are actuahhy given provisions according to their fate 

4- If provisions were given, with power and might as a 6asis 
Phen the food of the sparrows, thefahcons wouhd tahe it 
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J £kll (84) 

84- Knowledge Acquired During Childhood 

^outf is that CimitCess treasure that adows one to mouCcf 
himseCfinto practicaCCy anything. The hnowhedge [earnedduring this 
age is priceCess, and remains with the person forever. It is ready a 
Coss for those that waste this age in triviaCpursuits and regret its 
Coss onCy after this age has passed. 


J < S’ ^ f (1) 

J JJ&dY Lwall JljJjp J (2) 

1441 P j ( 3 ) 

jjJJi j ji (4> 

j—3 ^ j ( 5 ) 

i - Uncourage your chiCdren to [earn cu[ture at a young age in 
their hives 

So when they get ohder, they 6ecome the coohness of your 
eyes 

2- Eor the eyamphe of cuhture [earnedat a young age 
Is [ihe inscription, when upon a merits engraved 

3- Ids such a treasure, which continues to grow eternady 
Without the fear of hosing it due to any calamity 

4- When a wed-cuhturedperson stum6hes and trips 
Then a carpet ofvehvet and sif6rea[s his ship 

5- Onhy two types ofpeophe can 6e chassifiedwithin humanity 
The ones with hnowhedge, and the ones who study 

Whihe the rest are just usehess, tur6id and muddy 


' Wf J* lJi j 

J 'gjt 

^jlJ yj C_J) \l\ C _ b\ 

j _Lf-Ji j\ _ 2)\ 
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yti\ j jii\ ( 85 ) 

85- Wealth and Poverty 


JiCt hough weaCth cfoes not necessarily henefit a person in the 
afterdfe, it certainCy can mahe this Cife much easier. It would 6e 
foodsh to not acfnowCedge this fact. Poverty on the other hand, can 
6ecome one of the 6iggest triafs upon a person. However, as 
Muslims we must remem6er that they are 6othfrom JlCCah 41- If the 
weaCthy person is grateful to JlCCah 4S, and the poor person has 
patience then they 6oth wiCC he rewarded. However, if the weaCthy 
person is ungrateful and the poor person is impatient and disoheys 
JtCCah 41 due to it, then hoth of these situations are curses upon 
them. 


j CJ> J (1) 4-4^ ifi oj-b 

jJLiJi a jf ( 2 ) 3' 


1- I tested the changes and tides of time, 

for sb(ty long years continuousCy 
I have experienced its two conditions 
iEasiness and difficulty 

2- Jffter the hCessing oflman, 

IdeaCth was the hest, that I did see 
JLfter the calamity ofKjifr, 

I never saw one as severe as poverty 


jiiii (86) 

86- Death is Deceiving 

Death is one of the most agreed upon facts a6out Cife, and yet 
it is aCso the most deceiving. Many peopCe in the modern worCd do 
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not even hike the mention of death, and continue hive [ife fihe it wid 
never [ast. dhe eyampCe of a person who just hives his hife without 
hooking at the consequences is that of a person who spends endhesshy 
with his credit card thinking that everything is for free! Soon the 
consequences of his actions wid catch up to him, and he wid suffer. 


J! !>« S*. (2) 

isffi jJ* j jl 3 3 ( 3 ) 


IfyLjHj UljLJl J J—«ji 

<LljP ^yA 

£3-^ J GM J-? 


1- <You do not know, as you continue hoping for a hong hife 
that you widhive tidthe day, after entering the night 

2- dhow many heahthy peophe died without a disease or injury 
JLnd how many sic fended up hiving for years continuous hy 

3- dhow many youth spend their hife, without any fear or care 
Litthe do they know, their Xafan 1 has ahready 6een prepared 


* 

L. 



87- White Hair 


deop he do wrong in their youth with the excuse that they have 
many years in their hife yet to come. Jihthough this is comphetehy 
wrong, there is no excuse for the person who sees white hair on his 
head every time he hoohs in the mirror. This is 6ecause white hair is a 
chear reminder that our days are num6ered, and death is around the 
corner. 






I 


1 Shroud used to cover dead bodies 
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( 2 ) 

(3) 

1- White hair is a sign of the coming of death 
dhe date when your oCdage has commenced, 

2- dhe whiteness of your hair, is your hairs death 
Jindas your hair dies, your turn is next 

3 - When you see white hair covering your head 

Peware 6eware! remem6er jAttah and save your sef 

jji-Sii j iijiiii (88) 

88- Kings and Castles 

dime is pro6a6Cy the most unpredicta6Ce thing in the worfd JL 
person can wake up rich and Cose his entire estate 6y the time he 
reaches the night, dhe onCy certainty a6out time is that it does not 
spare a singCe person, as everyone and everything has to end. 

dyS- *yLi (1) jaj-Ji c-4'3 

I pli (2) X3 j 

1. I have seen the tides of time go forth and Sack^ 

Neither does sadness nor happiness ever Cast 

2. dhe "Kings made castCes in these timeframes 
Put neither the kings, nor the castfes remained 
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jj&l ^iit ( 89 ) 

89- The Most Forgiving and The Giver of Amnesty 

JlCCah 4! is our onCy dope for tomorrow. Jlfthough aCC of us 
Cach^the (feeds to cfeserve parcufise, we afso Cach^the power to endure 
Ofeff. M/e onfy pface our hopes in the mercy of JlCCah 41 to save us, 
our famides, friend’s, and/ teachers from Of is punishment, and/ to 
reward/ us with Of is paradise. 

dJbUU ffi iijjU* (1) j_£ LJU j*JLJ 

jj i,*)' Ct_)l j (2) _-Q J Sy j Ju,!1 J **Jl LJl 

jj-L?- <U C^Jli 01 j (3) ^ ii OJJ !\i r^jJ P 01—3 

1. O/z o/z£ against whom none can give me sanctuary 

So d/ue to four mercy, against four punishment I ashjfoufor 
amnesty 

2. I am such a shave, who accepts his every sin and/agrees 
M/hife fou are the Incfepencfent 1 Lord/, the (fiver of mercy 

3. If fou punish me, then its d/ue to my sins and/ immoralities 
(But if fou forgive me, then of that fou are more than worthy 

Cyzc- (90) 

90- Overlooking 

iMany patient and/ wise people choose not to say many things 
that they see around/ them, fhe ignorant thinh^them to 6e afoof. 
Jfowever, they can see everything, hut choose not to hring its 

1 The word actually refers to that being that does not need anyone or 

anything in any given situation or time, while everyone and everything is utterly 
dependent upon Him in their every affair, in every second of their lives 



94 


dhe (Poetic Wlorky of Sayyiduna ‘J4h % 
mention upon their tongues. 


JjiA—9 Jl °^\ j ( 1 ) l j — lif jj—Jl 3 [$ —— y^ 

fr*d>. j-* j iy2\ cPaP-' j ( 2 ) Lcjj <>& j ^ 

So.!' J l.n..Ji4p JHtaJ J (3) l^irtl.3 Qw *> 5-UJol ^jP *>' J 

Lf £.— l^r I (J*^L_j J ( 4) gj3li? i J^ 9 ' 


1. I overlookjnany things and pretend not to see 
liven though I am a6[e to see it cCearCy 

2. It's not that I don't see these things due to 6eing 6find 
(But a person with vision pretends to he hlind, at times 

3. I remain quiet regarding many things , If I want I can speaks 
dor there is no person in charge over us regarding our speech 

4. I force myself to 6 e patient, with my perseverance and 
strength 

though I am fully aware of the real character of ad of them 
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jjiJ! iUii (91) 

91 - The Dwellers of the Grave 

The graveyard is a reminder for ad of us. It reminds us that 
our lives and everything we deem important is temporary. It is a 
reminder that ad the titles and distinctions we acclaim are arhitrary. 
It reminds us all that our lives, dreams and goafs wiCC come to an 
end one day and our grave wiCC 6e our life's only trace left 6ehind 
upon the face of this (Earth. 

(1) Ji' J *fSCo 

u j fyt i(2) -sjU j-a 

^L^ii j (3> j-4 

1. Salam upon the dwellers of forgotten graves 
As if in gatherings they did not congregate 

2. As if the drinkl of cool water they never did taste 
And never ate, from the fruit of wet and dry dates 

3. Eel! me the difference, where are the graves of the disgraced? 
And where are the graves of the competitive great? 


?3 


cij^' J fM (92) 

92- 6 Ilm and Taqwa 

‘ICm and Eaqwa (popularly translated as knowledge and piety) 
are vital ingredients in the recipe of success. In the following poem, 
Sayyiduna AH C affectionately advises the youth to yearn for 
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qualities , which wiCCpave the path for their success. 

c_JLP La mil? <LJ j-T J (1 ) U—^JaJLI J-4j (*— 

LJ-ji (2) *-* j <>4' 

l p —im i—m*'® ^ ( 3 ) tf-jj ijwi^® i 

l—^jl—3 l_£ lil ^—3 (4) l—^? J < jiin-<Vi3 

1. 7/m w 6eauty andeCegance, hence ‘Ihmyou must o6tain 
Pe its student andheep seeding it as Cong as you remain 

2. Yearn for it, trust ACCah, for with this trust enriched you 
shouCd 6e 

(Be patient, honorahhe with hnowhedge, vigihant and been 

3. A young man who grasps piety and regard you must 6ecome 
Who vaCues his faith, and acquires 'ICm and wisdom 

, Tor when etiquettes Cacfin the headers of a nation and race 
Yhen the person mouCdedwith etiquettes, ends up taking their 
pCace 

(93) 

93- The Way of Salvation 

Our Cives are wahhing contradictions. We cfaim to 6ehieve the 
Quran is the hooh^of ACCah, 6ut faiCto persevere in understanding 
it. We chaim to 6ehieve that our actions 6ring us great reward, 6ut 
our efforts are Cess than an emphoyee wording minimum wage. We 
6ehieve that our sins have grave consequences, 6ut continue 
induCging in them with our friends andfamides. If we actuahhy do 
6ehieve in the 6asics of our faith, then why do our actions faiC to 
show it? 

' i C^tc J-Jj (1) IS 
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4fi) ^ I 1bS —IL-c (j I j— j >3 

^-a j 1-la £jJ-a J-f 3 ( 2 ) filiu Oj-Jl }%-*} i 

j-JjJ' ^a JjdJta jisjJ' dJu ijj j (3) <LdJJJ cM iiLdii jLJla 

j^-Ji ari-»Ji 5j ( 4) i^JLda JjULdi °i j SL?tih j4y 

7. TV ever feet safe from death at any given moment or p face 
though you ’re protected 6y guards and men guarding your 
gates 

2. Just know that through each of us, death’s arrows wid 
penetrate 

though we are protected 6etween shields and armoured plates 

3. dfow come you Cet this world’s fifth, dirty you and 
contaminate 

(But you fife your cfothes to 6e cfean, in a spotfess state 

4. (You hope for safvation 6ut you do not tread its traif 
We ff upon dry hand, a 6oat can never set saif 
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juii & (94) 

94- The Spending of Money 

The Muslim Vmmah is unitecf uncfer the Banner of 
Brotherhood Hence a Muslim should aCways Be ready to spend Bis 
wealth for the Betterment of his Brother Muslim. It is really 
unfortunate that many efforts around the world are in need of 
further funding to aid our hungry and needy, But their cries do not 
even inspire us to spend the change jangling in our pockets. 

j, j <Jd 4^1 j (1) CJli i\-?r j-* ci'-® 

<LajJ yd’ J Ls)3 (2) f-jdl 

1. I shall spend my wealth on anyone who requests 

JInd I’ll endow it for the payment of people’s rights and 
debts 

2. If he’s noBle, with wealth his honour I’11 protect 
(But If he’s wretched, then I’ll protect my self from his 
wretchedness 


3^' ^3=4- (95) 

95- The Rejecting of Rights 

If we looh[ around the world today, there are many who have 
usurped the rights of the helpless and arrogantly justify their deeds. 
They get the Best of lawyers and speakers to Bachl their claim and 
mash^ their lies. They might Be able to fool the world today, But 
tomorrow they will Be judged Before jAllah. JLndjAllah is not fooled 
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By trickery and deception. 

Jp\'jd\ yjs 3 j£* lil (1) Jj_?- &J&X—2 L_ia ' J 

Jp\LL3\ j-a SljJJl 3j3 Lai" (2) ajg.i l -24- ^Igij,, ,p 

^jL3 LJ^i i?\3 j (3) ^_Ip UJLai_ a ^ 3\_^T 

1. Ours is that which you have wrongfutfy c[aimed 

So Cet the heaCthy Be known from the sick^andthe maimed 

2. You choose to deny them, But you know aBout our rights 
Like the difference of BBack^is known cCearCyfrom white 

3. Against you, the Book^ofJLffah stands as our witness 
Jind our judge is didah, for in judging Ode is the Best 
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*iyUaais 

♦♦ 

mIL ( 96 ) 

96- Seeking Provision 

JL faiCure in 6usiness often resuCts in the 6reahing of 
friendships and hatred 6etween the former 6usiness partners. JA 
6eCiever shoufd have the courage to Ceave the past as an action of 
fate, and focus on future opportunities, dor if one venture fads, 
then there is stiff a worfd of opportunity just waiting to he grasped. 

* * o' 0 a ♦ o'; S ' Jk £ s Q SS 0 $ ' s 0 

J La (1) L.dfijg'j jaUi ^Js> °j~p\ 

i?j-L4a ijjJl j k-olj (2) \—4 £l—teto jia-H 

1. (Be angry with none, and have patience on the hardships of fate 
dor the times can onfy show you, what has afready 6een written 

2. (Do not remain in a fruit-fess profitfess pface 

dor the earth is vast, and there is pfenty of provision 
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klSlI (97) 

97- Contentment 


Phe teachings of our hefoved Prophet S have informed us that 
the nature of humanity is to afways crave for more. Pven if a person 
possesses an entire mountain of go fd, he wiff afways desire for the 
second Nothing wiff satiate this desire 6esides the sand of the 
grave, Phe onfy way to he happy in this fife is to he content with 
every aspect of one's fife, and to strive refentfessfy for the next. Phis 
worfdis a concoction of imperfections, and can never trufy pfease a 
person. 


j_pi ]_p J—(1) j—* ^— ti ——if 

At-\ ?/s\ 3"f' _*j y ,/pj ( 2) J* a a ; 1 

jj—^ J J (3) i '—‘f 


1. Content has granted me aff the respect 
Is there any respect better than content? 

2. Mafe contentment your initiaf investment 
Mafe Paqwa after that your stocf^and equipment 

3. Pou 7T earn profit, from misers you 7T he independent 
1 Enjoying in Paradise for this short patience 


0\ cyi (98) 

98- Some Characteristic Values 


J4. person ‘s worth is not determined through his weafth, fineage 
or career. JL person's vafue is determined hy his struggles, 
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accompfisfoments, character and the Cessons foe [earned in his Cife. J4 
man is onCy that what foe makes ofhimsekf . 


<u°; J ol'j 

(1) 

* y W J " A * 

(2) 

AJUj—Z Jl ^Jl 2^— 4 

(3) 


(4) 

4, dL-Akli J 

(5) 


(6) 


(7) 


(L—ftJLlajl b mm “? ill 

\ ;jl fir £-_ d\ j %\ j 

jU_ UU JL_aUwJl iij_J 


n ,1a;,,., 




i_^i j—o 


1. character forms superiority 
"White 6oastingfavours ruins good deeds 

2. (food is stronger and is more sturdy 

c Than the strength of a mountain peek^ 


3. J4nd 6ad spreads even faster 
Than the quickffow of water 

4. (Breaking a promise to a friend 
Causes friendships to end 


5. (Do not indulge in talking 6ehindpeop[e’s 6acks 
J4mongst the peopCe you wiCC6e ruined at Cast 

6. Disp faying good character insincereCy is temporary 
If the person returns to his original personality 

7. People have 6een moulded upon two deeds 

"Wretched deeds, and the ones filled with no6ifity 
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£-<Ja3l j lc.l3ja]| (^99) 

99- Greed and Content 

Jiff ah 4! grants us weafth in order to aid us in fuff iffing the 
rights of ourfamides and our Creator. This is why Isfam has made it 
mandatory upon us to see ^provisions, in order tofuffif these rights. 
However, when the quest of provision turns into greed for weafth, 
the very purpose of acquiring weafth itseff is efiminated. "There are 
many peopfe that spend their nights and days in yearning for 
weafth, without giving a second thought to theirfamifies. "Weafth is 
a gift from JAttah 4! when used properfy, 6ut 6ecomes the road to 
hefffor many due to improper use. 

1 J j (1) dill 

(2) Jl—ill a J 

.daj l—ajU- ij ^1 (3) d—i?jl <J' j 

"V jJall i}-d) j (4) j» j. (3jj—ll 5 l_3 

<lr-* 3—^ (5) <>-* 3-^ j-4^ 

1 - Stop 6eing greedy over this worfd 

Chasing and craving for this fife and its fuyuty 

2- Stop accumufating weafth in hoards 

"You don’t fnowfor whom you are gathering your treasury 1 

3- dor you don't even fnow if you wiff die at home 
Or in foreign fands wiff death finaffy hit 

4- dor Indeed provisions have heen destined in stone 
So thinking iff of peopfe is of no 6enefit 

5- J4 greedy person in reafity is actuaffy poor 
"White the person with content is actuaffy rich. 


You may not even get the chance to spend your wealth, as you may die leaving 
your wealth for your inheritors to spend. 
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( 100 ) 

100- The Mercy of Allah is Vast 


Sins are that darkness that reflect the re6eCCion of man against 
the commandments of JAdah 4! and make him entitCed to the 
punishment of JAdah 4!* Fortunately, the doors of JLis mercy are 
always open, keeping the hopes of forgiveness advefor us ad. JAdah 
4§ himsef says in the Quran, “O my 6ondsmen who have wronged 
their souCs! Never Cose hope in the mercy of JAdah. Verity, JAdah 
forgives ad sins. Vndou6tedCy, Ode is the Most Forgiving, the Most 
MercifuL (Surah Zumar. 53). ” 


£■— 'J,J—d* J- o Jj 4- 'flj (1 ) 5j-l —fc ? Oj— >3 d\ ii 

.4ill 4 5 ^ f\ j (2) 4_uL iS- J 9 J L J>3 

* ' * 

cZd Lc iSflP i (3) iilJL-i cMj —jjp dJL -j JL-1 

£ r -defl\ j j—if J—£ 1—1 j (4) j L_#j* j 


1 - if / ponder over my sins, their num6ers are great 

(But My Lord's mercy is greater than my sins and mistakes 

2- I have no hope in the good that I've done tid today 
(But in the mercy of JAdah, my hopes I place 

3- If I am forgiven, it would 6e solely JLis grace 

Or else, the results of my deeds, I would have to then face 

4- My Owner, Master, Sustainer and Protector, the Cjreat 
acknowledging and hum6Ce am I, JLis fee 6 le and LowLy slave 


ipN ( 101 ) 

101- Please Save Me Lord! 


Piety and humility drips from our predecessors' speech and 
writing. Despite their eminent status, they recognized their position 
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as staves of jAtfah 41, <zn/ su6mittecC themselves wholeheartedly in 
Ms worship, (perhaps it was due to this piety, jAttah 4! preserved 
their words through the annats of history. 


s.L_di j—a Ifdak) C—ijUi (1) 

gjjf jJL *Jl j jUi^l ^dJ dJLJl ( 2 ) 

j D-J {J* j-* ( 3 ) 

a—iiJiSJt a lJ L 4 i ( 4 ) 

■ - V 4 IflL' ^L^-Lo C-51 j (5) 


SUJl j d*Jl j ijJH 6 U JLiil dLJ 

j i i <>4i 

\ f ^ ^ .,. g i ^ .j ^ nt^i 

j jj-ii j cSj-i 


£-da^\ dLJ uJL> ( 6 ) 

£—kflJ^ dL-JU J—^ ( 7 ) 

£—ilj di—JL& Jl_J j &j —L (8) 

y*°h 3-^' <>*• 3 (9) 

^j_3' diidaS dj— 0 Cwdi3 (1 0) 

dLJ LJjll lJ£ l_J& ( 11 ) 
^LddJl ii'li cSj-JSJl dJLip iLd (12) 
J-Jj dJL_,L jL-dM —^-U j (13) 


Is —■*! * o—? 6-^1 

<L-4^ c.fl.3' °^XJd_P ^^ 

V fj—d pjie Z £.JM ^-J>l 

C*—LpIj ijjaj' OjL?- £^JJi 
3—^) j LJ-jj d i ££-Jii' Jg—ij 

j —j—eb"”‘ s ^ Cr4i 
Zsfs—^ j j^-i! lj ^j_ jS V j 
JLjLji i)LJo LJ <lJ1p J_J j 


1- Jitf (Praise is for you, Oh possessor of generosity and honour, the 
most Mgh 

Yhe most (Btessed, You give who You ptease, and who You wish 
You deprive 


2- My Lord, my Creator, my (Refuge and my Sanctuary 
In hardships and ease towards You I seeffor security 

3- My Lord, if plenty are the sins that I committed in my days 
Yhen much greater than my sins, is Your mercy andgrace 

4- My Lord, if I have submitted myself to my desires unchecked 
It does not matter, for now I am grazing the lands of regret 




Yhe (poetic Worfs ofSayyiduna ‘J4.fi %> 


106 


5- My LorcC, You see my state, my poverty ancf my starvation 
In my Du ‘a s, You Cisten to my siCent conversation 

6- My Lord, please protect me from your ajfdction and 
punishment, 

dor I'm a scaredfowfy prisoner, hum6fed6efore your eminence 

7- My Lord, if You were to punish me for a thousand years 
Lven then my hopes in You woufd not disappear 

8- My Lord, give me a taste of Your mercy and grace 
When no chiCdren nor weaCth wiCC 6enefit on that day 

9- My Lord, my sins have exceeded more than a mountain in size 
(But stiff Your overfoofing of my sins is more vast and more 
high 

10- My Lord, pfease award me with comfort and mercy in my fot 
Lor I have no other door, 6esides Yours to fnocki 

11- My Lord, raise me hacfto fife on the prophet Muhammad's 
faith 

J4s godfearing, pure, andgratefuf, andhum6fe sfave 

12- My Lord, do not deprive me from Your Prophet's intercession 
For he is the one who'ff intercede, that day in Your presence 

13- Send 6fessings upon him untif the 6efievers feep caffing You 
Vntif they feep conversing with You, whife howing in rufu ‘ 
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( 102 ) 

102- Material Things 

Life Cessons shoufd 6e vafued 6y aff Sayyiduna ‘JLfi C was 
one of the wisest peopfe in the history of Isfam, and shares some 
Cessons with us. 


a C< II J X—jdS 

j JllfcJI jAJLS\ j_a ^lil 
£j_Jl vUULJwo dJLai?- 5If j 
£.-^ 4 ^ J-c JjJ flffiil'j 


( 1 ) 

( 2 ) 

(3) 

(4) 

(5) 


3L_jM 3 ... a :1 3 

4_Jls c*_ \f&\ jA _ ts J jU_fclj 

j_a di-Jjij ^.Islj 

^4->L-i Ls>~\ .jJLJ-lj 


j; , :J 'jj'j—o 



(6) CSj-*' ji Cw*la£Jl U \f*> JlJj'i 


. Ifii l _!t£*i (7) i5jL_P filJ-J L-«iv3 


£L_j 4 iiii jlj J'j—j—3 ( 8 ) 

^ 3jl 4,llfl - . J Jj4 —IaJ J (9) 

^3JL_jV UjL-^wO jjL—Jl c. )!?■ (10) 

^ (11) 

^.,. -Jjl dJL_Ji JI 4__i3l3 ( 12 ) 

^JJaj Ji-4^' 4»>4^ (13) 

^ J(14) 


J*_ L£ 3 J_ klc jU ;1 ^ 

J* ft ' 

JjllLj 3_r CU—talli 

^jL-^ 4_Jaii ^IJ—«Jl J 

L~j\p 4,*. Cgi*j iJjl_ ?■ Js>L_!?- j 

3j_ip ji dUlls-Jl lilj 

jjlJ^Jl CwUUjI lil J 

LJl dolj-J-l j—. jPj_£v 


al_jl ^ tla^ll JI ( 15) 4_> Li# iil-JI £-1?' j 


1- /n £/zzs /z/e, coCCect such things that wiCC 6enefit you after you 
die 

dor fife wiCCjust Ceave you, whiCe you're stiff saying good6ye 

2- (five importance to the journey coming soon, pfease 
dor it is farther than the farthest of journeys 
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3- Make daqwa and the fear of Cjod the luggage of your hives 
J4s if death may seize you, hefore the evening arrives 

4- (Be gratefuh of what you have, for content is weaCth truhy 
While poverty has heen joined with discontent eternaCCy 

5- devoid the company of the wretched, avoid making them your 
friends 

dor they wihf not inchude you in their Cove, they wihhjust 
pretend 

6- In front of such a person your secrets never uncover 
Who discloses hefore you the secrets of others 

7- dhe way you see him sharing the secrets of others openly 
In the same way, he wihf deal with your secrets definitely 

8- In a gathering, do not he the one to start the conversation 
Without being ashed, as that is a tahoo in the nation 

9- Sdence creates a good impression for a young man in society 
iEven though if he is a foolish imbecile in reality 

10- dutiCejohes should rather he abandoned and ditched 
J4t times they cause such harms, that can never be fixed 

11- dufiCyour neighbour’s rights, do not forego them carelessly 
dor one who does so, will never reach the heights of nobility 

12- If the one who wrongedyou, apologizes for his mistakes 
dhen forgive him, because surely its reward is great 

13- When you are trusted with a secret, then never reveal it 
Vponfinding your brother’s fault, forever conceal it 

14- (Do not completely breakdown, at the advent of calamities 
dor only the foolish breaf, at the face of adversities 

15- Obey every single command, that your father says 
dor loss is never suffered, if his father one obeys 
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( 103 ) 

103- In Search of Greatness 

Nobility cfemands certain quattties ancf hence is not written in 
the destiny of ad. JA person who is striving to attain this quaCity 
must understand that justice and hindness are the most 
fundamentaC of its prerequisites. ^Additionally, a no6Ce person must 
also practice patience with the wretched and Cet fate return the 
equid6rium of [ife. dor if [ife is a cdm6 towards self-reform, wed 
then nobility is at the top of the [adder. 

Li JaUJIj (2) <0*3 <0-1 lilj 

1 - If you desire a no6Ce status and reverence 
dhen hold firm onto justice and 6eneficence 
2- If someone treats you with malice and maCevoCence- 
then upon time you should 6e placing your confidence 
dor time is more than enough to tahe your revenge 


llp\ ( 104 ) 

104- Kufah 

Ihe entire Muslim Vmmah is indebted to %ufah as much of 
our hnowCedge is 6ased in this 6Iessed city. During the caliphate of 
JlCi C, %ufah was established as Dar af-dfilafah, and hence many 
eminent Sahabah established themselves there. This exalted city is a 
major part of Islamic history. 
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A _9jjjw 3JLg %\y Jfi]\ (1) 4_3j^Jl> l . 2a lii 'j—4?" '_i 

<L3jJU o' j (2) 4 \ ;!&* Ln..^.3jJaJ 

1 - Owr s£tf)/ m %ufaf, is ever so wondrous ancf nice! 

It is a levelled, soft land, well-known and recognized 
2- jls our well-fed camels enter, late at night 

(joodmorning to you! May you stay 6eCovedin our sight 


dijiiil&JLll (105) 

105- The Dangerous Path 


Our modern and advanced world thrives in making ad aspects 
of our lives as safe as possi6Ce. We refuse to use objects until they 
pass safety regulations, and take every precaution 6efore taking any 
step in life. If only we applied this great quality in matters of 
religion as well, dor the Holy Prophet S has said, “jin intelligent 
person is he who controls his desires, and works for his afterlife, 
while a foolish person is he who makes himself su6servient to his 
heart and desires, and keeps hopes in jlllah. 1 ” (Tirmidhi) 


<~3jj3 <-$33 j 4—M ® (1) 

5li (2) Sj_ 


iwJkUl U I 


1- Oh Sinner, do not despair 

Por your Lord is most gracious indeed 

2- Don I leave this world unprepared 

Por the path is quite dangerous indeed 


1 This means that not only does this person not work to prepare for the afterlife, 
he also stops himself from changing due to his false hopes in Allah. 
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Aiatk ( 106 ) 

106-The Benefits of Death 


0-Cow strange is it that wefincCsome of our pious predecessors 
and eCders actuaCCy waiting for the arrivaC of death. (But then again, 
can a Cover reaCCy he hCamedfor Conging to meet the heCoved? These 
were the peopCe who had freed their souCs from the attachment of 
Cife, and had suhmitted themseCves in the Cove ofJOtfah 41. 


« lL (1 ) 'j-4^ Oj-il' iJp 

{jA jJi jilli j (2) ifiH ' <34^ 


1- On onr 6ehaCf may JiCCah greatCy hCess death 

Towards us, it is most mercifuC and hind 

2- dor it quichfy ends the souCs pain and distress 

Tabes them to their home, which is divine and 

su6Cime 
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cPO 11 (107) 

107- Contentment 

Contentment is the greatest weahth that a person can possess , 
6ecause even a great treasure can feet Cihe poverty without content. 
Ji hedever remains happy and prosperous. JCe thanks JlCCah 4l for 
his present, ancf trusts JtCCah with regards to his future. This mahes 
contentment a major ingredient in the recipe of success. 

Ji ifjf\ (1) M j t tJ > lJ: c4—£3 
l—g-3 tiJJj—S*' (2) jJl! 

1- wte /z&s written in my fate, I am pheased 

I [eave my matter upon my Creators decree 

2- In the past, so 6eautifuhhy he treated me 
So He shad treat me in the future, similarly 


(jba I>\( 108 ) 

108- The Departure of This World 

Many people, even in this modern day and age, perceive that 
the (Earth wiCC remain forever, and the system of Cife upon it wiCC 
never cease. The reality is that the worhd is 6ut a creation of JLCCah 
4§. Soon everything wiCC 6e destroyed on the Day of Judgment, 
whether these peopCe choose to 6edeve it or not. The ruCes of the 
universe are dependent upon the decree of its Creator, not upon the 
fabricated whimsies andphiCosophies of its peopCe. 

j fxl I'jUJLjs (1) b dijLj 
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3\-J dijl ^ip Vi (2) ( >J- jLJta diji Sti 

1- I thinh^the world willannounce soon , that its going 
away 

Its packed and ready, now it should he going any day 

2- dor the sake of the living, it wiCCnot continue to stay 
Neither for the sake of this world, will the living remain 

Jk. Cai ( 109 ) 

109- Woe to the World! 

The world can prove to he quite difficult at times. JI Muslim’s 
heart is never attached to this world, and is always longing for 
paradise. Compared to his destined home, this abode is worse than a 

prison. Our he loved (prophet |§f has said, “dhe world is heaven for 

the disbeliever, and a prison for a believer. ” (Muslim) 

4_JLJ ' l f (1) j djLit f>\ 

o x * ' Q' ** 

tejJLi 1&3 dJLU Jj* (2) ^ 

1- Woe upon the world, and ad its things and objects 
dor it has only been created, to cause pain and distress 

2- Its grief does not give you, even a second’s rest 
Neither for the king, nor for his common subjects 

110- Rarity of Friendship 

Searching for friends is fihe searching for diamonds. Perhaps a 
rare find may result in a diamond, while most are simply just rocky. 
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j* cyt ( 1 ) $ dr—*' J' —^— 3j** 

^alJ j (2) rj4 ^ 


1- / /^/t £/ze and ashed everybody this 

“Is there such a thing, as true friendship? ” 

2- dhey said, “two rare things, that 6areCy exist 
A true friend and an egg of a phoenix j? ” 


1 The Arabic literally translates as “A true friend, and an egg of an Egyptian 
vulture (Neophron percnopterus).” To call something rarer than the egg of an 
Egyptian vulture, is used to describe the scarcity of something. 
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siHJIJUai (HI) 

111- Qualities of the Noble 

No6ifity is a quaCity acquired after acquiring many 
characteristics and qualities. Sayyiduna ‘difi C gives us ad the 
qualities needed, whife traversing upon the path to no6idty. 

Jl -Jrf SiL Lj 6 jfi-*" (1) Jl—^ ip jlJ 

Ju Jjjj (2) J—f^ j J—> fjJ—I 


1 - I thanhji dahfor the qualities 
Jfefixed with the peopfe ofno6dity 
2- dfo [ding firm to patience and constancy 
6eing freefrom ad pride and vanity, 
guarding and defending of dignity 
andopenCy spending in charity 

&& jfM (112) 

112- 6 Ilm (Knowledge) and Wealth 

(Veopfe often associate a [ife of poverty with those that wish to 
study the fieCd of Isfamic fnowfedge. Many peopfe restrain from 
studying (Din for this exact reason. Sayyiduna ‘did C puts such 
peopfe in perspective with thefodowing poem. 


Jl-4 j if- LiJ (1) l_^3 IU— 1*3 l 
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Jlj-JV JjLJ ^ —i*Jl b\ j (2) <r*ip If" J^' 

1 - We We pleased with what JAtfah has destined and 
ordained 

We have ‘Idm, whiCe weaCth is what the ignorant 
o6tained 

2- Jitf their wealth witf soon finish away in vain 
White the ‘Idm witf not leave, it witf forever remain 


( 113 ) 

113- The Path of the NabI, is My Path 


Striving in the path of JAtfah 41 requires a person to put his 
life on the line in order for the truth and word of JAtfah 41 to 
prevail, Phis is much harder said than done, and can only 6e 
accomplished 6y those that place their trust in their Creator JAtfdh 
41, and tread the Sunnahs ofdlis Prophet MuhammadS. 


J— j — 2, j jpj—£ d (1 > hjjj —a hj — 2, X — b\ 
^ (2) '3. — . 4 \& \ j — »i 

J — j—i P — j 4&1 — 3 (3) Jyl—P j— a ^LJSjJl 

h j —Hi—^ j (4) j j—jij j 5i 


1- ‘Tfo drinh^of death is such that it has to 6e drunh^someday 
So don't fear, stop worrying, get ready, and start to pach^ 

2- JAminah’s son Muhammad is truthful in what he says 
Por he did once say on the angel Ji6raids 6ehaCf 

3- Let loose the reigns, do not fear the obstacles in your way 
Por JAtfah witf send upon our enemies an exemplary wrath 
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4- /n andJAhmad 1 , I pface my utmost trust and faith 

dor my path is cCoseCy interfinked with the (prophet’s path 

Il4) 

114- Patience Upon Calamities 

No one enjoys a pefect Cife. Life is a journey upon which 
pro6Cems are pfantedat every turn. Lhe weak^panic upon the arrivaC 
ofpro6Cems, and are una6fe to cope and persevere. "White the strong 
persist, andcaCmCy think^ofsolutions. 

OL—3 (1) jAjJl CJa?- i£f& U li! 

tyjf j-J* l-J ifJ %J \Juj-j (2) >iJ' dU 5-^i 

1- dfave patience, when the cafamities of time come and stride 
dor pro 6 ferns are aff that is contained in the nights 

2- (Everything that the times 6ring, simpfy end reaf quiche 
So why get worked up, over something that wififinish 


gU> tS'N j gSdll Jljj (H5) 

115- The Mourning of Time Upon The Loss of Friends 

"We usuaffy end up attaching oursefves with certain such 
peopfe that we cannot imagine fiving without. "Then death 
uftimatefy comes and takes them away, and reminds us of the truth 
that nothing remains in this worfd. jAff that man can do then is to 
hope to meet them in the hereafter. It is said that the foffowing 
poem was said 6y Sayyiduna ‘JAfi C for his wife Sayyidah datimah 

D. 


i 


“Ahmad” is one of the names of the Prophet S. This is also the name which was 
used for him in the original text of the bible. 
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01 _Vj LJ yJ-J) 


J-^ ^-3 613 

3~-413 Ol—Ull 0j3 ^3 


3-4^ fj^UV 01 
3_ul 01_£Ui *1_rf- 01_3 


0^4 0 ^ / 0 A S 

^O—JU ^. ,*£,* J 


( 1 ) 

( 2 ) 

(3) 

(4) 

(5) 

( 6 ) 

(7) 

( 8 ) 
(9) 


Oj _ *jf _ip UiJ_Jl J_ Ip {j'j 

?4 Ki-P 01 ^ all *L_jjj 

3"5 Vj Oj_* j-a 1 j *>L3 

<L_3^3 ^^u—LLLp 3—5 3^j 

JL_?dJ *lJu cg3l—te3l Olj 

^JLa j_P Lajj CJtiaijl lil 

Cpj-* ^ J <1$ilr^ jPjfrr** 


1 - Ifee[ that the pro6Cems of the worEd upon me are great 
JLndits dweEEerforever remains in a sichfy state 

2- (Does the young man wish his 6eCovecCcoutdforever stay? 
ftowever death is the sofe path that the 6etoved takes 

3- Death is inevita6Ee, certain is the decay 

J4fter your Eoss, I won’t Cive much [onger anyway 

4- (Each time two friends gather, they have to separate 
(Before death, short is every moment, short is every day 

5- Losing friends, one after another, when they pass away 

is dear proof that no friend ever Easts, no friend ever stays 

6- Jlndfinatty, on the day in which my death wiCCtake pface 
The mourning of the waiters 1 with give CittCe henefit that day 

7- dor soon my mention woufd 6e avoided, my Cove erased 
and after my demise, my friendship wid soon 6e repEaced 


It was a pre-Islamic practice of the Arabs to hire professional waiters at the 
funeral of a person. These were women who would force themselves to cry, 
which would make others cry as well, in order to show that the deceased was 
loved and will be missed by all. 


1 
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\^4 jj*i\ & y ( H6 ) 

116-With Hardship Comes Ease 


Hardship is a disease which cannot he prevented. It can he 
cured however, hy patiently beeping faith in JA[Cah and hy 
calmly wording towards a solution, Khis is the only remedy to this 
continuously occurring disease. 


J_ ldr\ } _ Ui\j h\y _ir jlij (1) J_uirl Lr ip V 

J-JjLji J J—OJ (2) i —djj ",W\ j £j—£ Vj 
J—j—? ^^ £J—«I (3) J—— Ji jL-i ft\ — °J V j 


J °y^l; ^ UL. 


(4) 


°-d dJ —Jjj ^ ^ i 

_A£ j_^ b\ j 


J—3 J —£ Jm—A Jj—3 j (5) ji—j— 

jj silt j Ip Jjjjj-Jl 0l—S3 (6) l—3jj J j a*J' 5' J La 

Ji—J—J—5 (7) Ljjj li J-9 


1- C8<? patient upon the greatest of calamities 

Treat grief with the medicine of patience, beautifully 

2- Why worry over just one day of insolvency? 
jAf ter passing a lifetime of wealth and serenity 

3- (Do not lose hope, for despair is infidelity 

Soon JAdah will enrich you with boon and prosperity 

4- dhinh^nothing hut good ofJAdah, the JA [mighty 

Of our utmost gratitude, JA[(dh is more than worthy 

5- Indeed hardships are followed hy comfort and ease 
jAnd the word ofjACtah is the most truthful speech 

6- If provisions were gained through intellectuality 
Then the intelligent would have all the prosperity 
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7- For a Fay, how many 6eCievers have stayed hungry 
OnCy to 6e rewarded 6y the drinf of Safsa6eef 


3)0 & ( 117 ) 

117- A Declining Shade 

JAfthough we hoCd onto our fives with every fihre of our 
strength and dream for a fong future ahead, its reafity is actuaffy 
quite temporary. It does not have much to offer, except momentary 
pleasures andfafse promises. It takes a wise person to reafize the 
reafity of this worfd, and worf towards the after fife. 

is %J 6u jLdcd f\ ) j_iij j,_ks' dj_Ji i_ 1\ 

1- Uhe examp fe of the worfd is fife a dec fining shade 
or fife a guest, that spends the night and makes his way 

2- Or it’s fik§ a dream, that one sees whife one sfeeps at night 
or upon a hopefuf horizon, it’s fife the fightning that strifes 


is c3j —'f 3' ( 2) 1 —A ^® 3' 




( 118 ) 

118- Intellect and Ignorance 

do hope for the 6est, and to prepare for the worst, has afways 
6een the motto of the wise. One shoufd never trust the future, and 
shoufdforesee cafamities 6efore they come. For it is not in a person’s 
power to protect himsefffrom cafamities. However, he does have the 
power to apprehend them and have sofutions ready in pface 6efore 
their arrivaf. 

Hj —j <M j—3 . ip* (1) ~jl> ij j—i*J' ji 


1 The name of a spring in Paradise. 
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fL-fl ^ l—*J (2) £j-J ^ 4-i*J C-Jjj JLi 

Vjf«j--*3 (3) ^>1 jl ^al5 jJ&l tfi> 

(4) ^j*U J_^r' j 

Sjj—£' AJL—s^a j,??*; ) (5) JLajjl l3j|J_^? jli 

*>11J' JLJLp 4—<U*i (6) 4—J ^»JL3 jJ j 

1- Jl sm<Z7t person apprehends ad caCamities 

Tven 6efore they commence 

2- So upon sudden pro6Cems he doesn’t worry 

dor he had predicted them 

3- Ode things through each matter tidits end, carefudy 

So his first step starts from the end 

4- VChiCe afoodsh person is satisfied with Cife 

dhe ruin of the ones that passed, he forgets 

5- Therefore when the caCamities of time suddenfy stride 

Odis weeping is intense 

6- If only he had dealt with caution and foresight 

During tough times it would have taught him 

patience 

( 119 ) 

119- Success in This World 

To have weaCth and worldly means is a wondrous thing when 
it is coupled with the o6edience of JAdah <$?, and is spent on the 
right means. JAdah 4J says in the Quran: “The fineness of the 
money of those who spend in the way of JAdah 4! is Cihe a grain 
which grows seven ears, in every ear (there are) hundreds of grains 
(Similarly whatever a person spends gets muCtipded 700 times.). 
JAdah 41 increases (even more than 700) for those whom Ode wiCCs. 
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Jiff ah 41 is J4ff (Embracing', Jiff Knowing. (Surah Baqarah, verse 
261/ 

\ _iu M _if \l\ (1) Liuli j gjui lj 

—£ (2) <0-423 'j*\JS\ dr® 

jji J_a ,k_£-f J (3) JjL?- Lj J— 42 aJ' Jljj jJL?-13 

1 _ i&f l _ %\j _ iaj ( 4 ) jij-jJl 6 5ui 

°i (5) 3JJ-J J—a ' O'j ^—T j 

L—iliif 'jJ_li j (6) _> UiA_Jl 3 'JaL—J 

i_iis ^_Ji j£_i)i LJw (7) ^ijLJr jJ 

(——is- 1 —i&) (8) — iH‘& — '^j~Z 

1 - Success of this world is so woncfefuf ancfgreat 
When its possessor fistens to Jiff ah and Obeys 

2- One who does not henefit the peopfe with his weafth 
(Ends up presenting downfaff to his success 

3- Oh Jahir 1 ! (Beware fosing it in the future and coffapse 
Jindgive from your weafth to the one who ashy 

4- Ihe owner of the throne is quite giving, Indeed 
dor he muftipfies the investment of every seed 

5- I can thinf^of many rich peopfe with ajffuence 

Who faded to finffts coming with gratitude and content 

6- (Because of their weafth, they 6ecame fost and astray 
With fochs of miserfiness they foe fed their weafth away 

7- If they were grateful, Jiff ah woufd reward them then 
JisdCis hooh^has saida6out thanks andacfnowfedgement 

8- “If you We thanhfuf, I wiff definitely increase ” 

While their ungratefulness caused their success to 6e seized 


This may refer to Jabir bin ‘Abdullah al-Ansari, or towards the literary 
translation of Jabir, which is an oppressor or a tyrant. 



123 


«l§l) 1 J—°—^ I L-c o I j—J 

J^i (ji^ (120) 

120- The Chest of Deeds 

The grave is fi[ened to a chest of (feeds. ^Whatever actions you 
have atready p faced shad give 6enefit, whife no future actions wiff 
6e accepted Our deeds are the onCy thing that we have [eft after our 
death, 6ecause it’s the onCy currency that shad he accepted in that 
reaCm. 

J Sy-dp 0j —Pj (1) jJ> U 

jwo*J' 3 (2) ^. s*j —j oji ^i!' 

1- O/z you who is busy with worhdfy fife! 

Hoping for a Cong [ife has you deceived 

2- (Death tends to have quite a sudden stride 
Whife the grave is just a chest of deeds 

gU2vi iiii (121) 

121- Misfortunes of Man 

Humans are a concoction of flaws and errors; many of which 
are permanent and we do not possess the capa6idty to change them. 
However, we aCso contain such shortcomings that can he removed 
through a CittCe consideration and determination. The foffowing 
poem highdghts few such shortcomings in order to pave the path to 
sef-reform. 

j JAJi j-a (3) 

J-tf jio jl \l\ Jjj flf % (4) \S^b\S\l\ a_pj V3 
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JJu j igjS cj6 (5) U2\& ha °lj jJp li c-JT Jjj 

^ lii xJj* H yl?- *$j (6) 4.il*J u_oi L_ci 

1- < 7fo worst of misfortunes, is for a man to 6e miserCy 

Iket worse than that, is the dekaying of promises constancy 

2- What good is a promise, if it is just ties and trickery? 

What good is your word, if from actions it is empty 

3- If you are intelligent, 6utfrom ‘ICm 1 you are deprived and free 
It's kike heing deprived of shoes, although you have feet 

4- dor the intellect, the human 6ody is 6ut a sheath 
And a sheath without a sword is quite worthless indeed 


JI3IVI Sin (122) 

122- The Turning of Tides 

Mankind, especially since the industrial revolution, has 
dedicated its life to the yearning and accumulating of wealth. 
Although, we were created in order to dedicate our life to the 
6uiCding of our permanent a6ode, like kittle chikdren we covet and 
strive in the accumulation of temporary 6enefits in this game cakked 
kife. 

JljjJl jl iJli fLfi jjJ I (1) Ijip dAJl jUi UiJLl! 

(JL—Jlil kf-Ju '—a lSCL-J oJ (2) jdd 1-® j 

1 - Imagine, wealth and riches gather at your feet 
(But even then, would it still not have to cease? 

2- Hhen why desire such things that wiki not remain 6ehind 
Such things that quickly change, 6y the changes of time 


1 Knowledge of Islam 
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( 123 ) 

123- The Humiliation in Asking Others 

Our 6eCoved Prophet, Muhammad S made his companions 
take an oath to never ask^their needs from creations. JA Mustim onCy 
turns to his Lord, JAdah <$?, for everything in his [ife. JAndJACCah 41 
is more than enough to see to his needs. 

jLJrJjl j-* tl\ 4-^ (1) J \Jr\ ^ 

tJ'j (Ji J jL-Jtll C» 1 a3 (2) jLp ^ 

J\ C J\ i_ia jf (3) jj__9 J_Ju LJji CJj—Lj 

(J'J ■ -■'' j (4) 'j ^ ' flj'j..—a C .9^ J 

jL^Jl c/^L& j-a Cww?l j (5) S?J—a J— d\ Oj-JaiM J 51 

1- Tfe rocky, from mountain tops, are an easier weight 1 
Phan carrying the weight of the favours of others on me 

2- PeopCe ted me, earning money causes disgrace 

I repCy that there's disgrace in ashing for ones needs 

3- (groups andgroups ofpeopCe I did investigate 

(But hike the one who cheats peopfe’s weaCth I did not see 

4- Lhe 6itterness of ad things I have had to taste 
(But ashing from others is the most 6itter indeed 

5- I never kriew of something more dreadfuC and grave 
JAs the gossiping ofpeopCe, when it comes to speech 


The reader should slightly pause at the commas in this sentence in order to 
properly pronounce the rhymes. 
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( 124 ) 

124- More Valuable than the World 

(Everything in the world has to cfo with cause and effect, Phen 
what would 6e said a6out our 6eCief in the most 6asic of IsCamic 
teachings, which fads to cause an effect in our practicaC fives. Ihe 
fo [[owing are just a few of those 6e fiefs. 


J .Jjpj 4jM Cj\j _ i Ol_3 (1 ) 4 01—3 

(w^SsJl J S-J-J' 4Ji3 (2) 4,4, -Li j lJa£- j—SsJ 01 J 

J—4—> JM ^ (3) i 4^* J'j—j—^ 3 

. dfid\ uC-J* Jb <U) _a I JuJ-jii (4) ci-0j' Oj-UJ J-& 01 j 


1 - worfd is considered as precious and fine 

Phen diffah’s reward is more exalted in eminence 

2- If provisions have 6een destined and fated in time 

Phen how 6eautifufis to ahandon greed in its quest 

3- If we aft h is amassed just to Be feft 6 e hind 

Phen why Be miserfy in something, that’s meant to Be feft 
If our Bodies have Been created, only to die 

Phen to Be martyred in JLffah’s path is certainly the Best 


( 125 ) 

125- A Slip of the Tongue 

Phe tongue is the only organ in the human Body which may 
directly Be used in order to communicate with others. It is a Blessing 
of Adah 41, which unfortunately drags many men into the grip of 
shame and regret. Speech is fife an arrow. Its shot can never Be 
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retracted. 


jJUaj c-wai' ^s> j-aM j (5) <l- s3j Jj —p j jj—ill jj—sSsj *yLi 

I i j -ZS" wj ^ (6) ^ -It flj “C* a fll ' *■ " J ^ ^ 

JJuIl 2Jj j-a C-A^s£-l*l9 (7) C.H^jja dJL—JjA) L-J\ila dJL_J^J 

7- _^t inappropriate times > /o not 

JCoCdfirm to siCence, it comp Cements your inteCCect 
2- Men never die 6y the sdp of their feet 

1 Whereas a ship of a tongue, can cause a young mads 

death 

3 - (Don’t disc Cose your secrets, don’t spread your speech 
J4s a singCe sdp can attract enmity and detest 



L&\j£Jl&\ ( 126 ) 

126- Youth and Old Age 


(Youth is referred to as a time of heaCth, strength and 6eauty. 
On the other hand, oCd age is often associated with wisdom, piety 
and inteCCect. (Each has its own 6enefits, and each is equaCCy as 
6eCoved to Sayyiduna ‘JiCiC. 


J (1) Jj_S uCftej j }ULi 
Jjj ‘ji J (2) j—^ OL_£”Jj-? 

jJl- 3 04-^' L-rf i (3) ilJ J4-4a3 44-uii \J& 

JvLJ' p—k) j ail ^Ju_3 (4) l—*a U_ft J iili 4JJ^ fl .J 


7- WeCcome, we Ccome oh arriving guest! 

And to the departing 6eCoved16idgood6ye 
2- Without any remains my youth just Ceft 

As if it was aCways there, oCdage settCed inside 
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3- 0(d age, (i^e the morning is manifest 
While youth is (ihe the fuff moon that set ancfpassecf 6y 

4- (Both of you may JAtfah reward and (dess 
Wondrous is that which (eft, wondrous is that which 
arrived 

(i27) 

127- Alhamdulillah 

dhe he(p ofJl ((ah was forever a(ongside the (prophet S and his 
companions, dhis was attained through dedication to the (Din of 
jAtfah 4§; and firm conviction and trust upon jAtfah 4§. It was this 
he(p that toof^ these men from 6eing tortured 6y the Quraysh, to the 
thrones ofcast(es throughout the word. 

dlArtjl ^Jp b (2) ^ ^ Ip 

<L9lla j 1 (3) L^PjJL fd 

jLof °i ^ ciLo ^Jp LJU (4) 'jAi_la^ _lias ^4 _^ 

J 34 U 1 o\-3' 33 (5) o3k^ <>-* 

JJLaj °i 01 j jjp 0 LS" 01 ( 6 ) j-dda JwSsJ A-JaPj^ <l 3 13 

1. J4((praise is for J4((ah, the 6eautifu( the 6eneficent 
dhe One whose favours are p(enty, and His gifts are 
a6undant 

2. We 're gratefu( that you made your (prophet dominant 
JIgainst such treacherous re6e(s that were ignorant 


3. How many are such Bounties and favours of yours 
With a((my strength, I'm una6(e to thanh^youfor 
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4. Vpon me, JLCCah’sfavours are apparent, always 

‘Whether or not I actuaCCy ashjJTimfor this grace 

5. Your heCp was witnessed 6y the armies of the nations 

Tor the army of the Prophet, sent withy ourfinafreve Cation 

6. In that is a lesson for the one who reflects 
(Regardless of 6eing smart, or 6eing void of intellect 


( 128 ) 

128 - Eating Allowed 

There once was a time when Muslims were htiown for their 
hospitality. Our ancestors would search the streets for traveCCers in 
order to tahe them home as their guests. The host is required to 
provide whatever he may possess, while the guest is required to 6e 
pleased with whatever the owner has. This is just one example of 
the haCanced commandments of Islam. 

£14® Zsf) 3 (1) Jj-> jkJL* csjili 

°i 01 j (2) j —L 

li 1*3 f-ih\ uif 3 (3> Jcj— ljS 

l.My house is an a6ode for anyone that arrives 
My food may 6e eaten, 6y anyone who Cities 

2.1/Thatever we possess I readiCy provide 

Though vinegar and 6read, 6e my onCy suppCies 

3. PCeased with what I have, are the no6Ce and dignified 

(WhiCe with my simpCefood, the wretched are not satisfied 
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( 129 ) 

129- Attaining Knowledge 

The 6oo[s of Hadith are fitted with the 6enefits of pursuing 
Istamic hnowtedge. Kjiowtedtge etevates a persons ranh^in the sight 
ofAttdh 4J. (But this hnowtedge is not to 6e attained 6y the hazy, 
for this hnowtedge is onty acquired 6y 6urning the midnight tamp. 

24jJi J bii' ^ (1) ^4 ili b\£ p 

j— j —i*J< (2) H&dz lidij 

1. If 6y merety desiring this hriow hedge coutd 6e possessed 
dhen upon this wortf no ignorant woutd exist 

2. Woflhard. (Do not 6ecome hazy, and care tess 

dor the outcome of the hazy, is of [ament and regrets 


( 130 ) 

130- My Followers 

‘Every header needs a strong force to support him in the 
6atthefiehd. This force has to 6e a6te to jump into the flames of war, 
6y a mere signatfrom their header. Sayyiduna Ati C describes the 
men that he ted into war. 


p i'vL—£ ('*. J ^ w , J J —— : - — 

i l\S _ s> ol _ a*$\ _ '&\ ( 2 ) _IjJl j_?-j o'j_J_sf 


JttoL-0)l $.1—0 


1. Lite the young and otd of a jungte tion pafl 

Is the morn of the armies equipped with striding swords 
that flash 
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2. az£ upon a/zzf (bunch strides when they 

eCash 

Vpon the mom of the fight, white facing com6at 

3. The coward’s they disgrace, the (iars they attack^ 

They quench their spears, from the 6foodof fatten necks at 
Cast 


J&\ ^ ( 131 ) 

131 - The Patience of the Young 


(Youth is an age of heatth and strength. In these years, one 
should strive to 6uitd their character and attain skids, rather than 
resort to the modern-cultured life of extravagance which has 
victimized many of our youth today. 


$ j> „ j , „ _ 

a IJ 4 d — _^-jJ a _ JJU j ( 1 ) L-Us jj—aJi 

£jL^JJ J 3-1 (2) AJLlt jiJl 


1. ^ young man’s patience upon poverty, makes him no6te 
and great 

dor a young man to spend upon his desires, leads to 
disgrace 

2. It’s enough for him to live with little means, in a simple 
state 

(Bread equals an entire meat for the hungry, it’s enough 
to satiate 
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132- Lies of Astrologers 


The universe and everything it contains is the creation of 
Attah 4S, and hence nothing can harm us once we suhmit ourseCves 
6efore Attah 46* Unfortunate Cy today, even in the modern age, 
many portions of our Vmmah worCdwide have fatten into the traps 
of various fortune-tetters, [iars and cheaters, dor when peopCe Ceave 
the o6edience of the Creator, Ode [eaves them at the mercy of His 
creation. 


J ) (1)—^ j —^—* 1^3 —^ 

j Jl (2) £y* 1$*’* 

CM- i j-* 1 i (3) jjiii j-* 

1. A foods h astro Cog er tried to scare me one day 
About Mars returning to cross Juries once again 

2. I said to spare me the hies they estimate away 
According to me Mars and Saturn are quite the same 1 

3. I protect myseffrom attpro6fem, whenever I pray 
In my Adnighty Creators and Providers name 


133 - In Memory of the Mother of the Believers 
Sayyidah Khadljah D, and Abu Talib 

The entire Vmmah is indebted 6y the aid that was provided 6y 
Our Mother, Sayyidah XhadijahD andAbu Tadb in the early days 
of I sham, tthey 6ecame the backbone of our 6e Coved Prophet S, and 
put everything on the Cine for his support. 






(D) 




( 133 ) 


1 They are both creations of Allah, and do not influence our lives. 



133 


4fi) iH*—* J—°—^ I 1bS —IL- c j I j —j 

S\L* ui tsjjfy (1) l-^ 3 iJjU iSjJr ^_4 p! 

ju* Jji jij-lJi (2) j4' j lil 

S^Liall Li JjLL ftl j Li^Ui (3) * ^ L<_lb JLi LLJL^i 

Sf} Lpj jlI jjIIi °J Jo j* J* (4) JLii J_5i y ij-Lflj jl_2J 

1. In crying over such two people, may my eyes 6e 6Cessed 
do this day, whose equivaCent cannot 6efoundas yet 

2. dhe son of Mahfgh’s header, who aCso Ceadit in his days 
find the header of women, the first woman to have grayed 

3. Cuhtured, for, JACCdh had purified her naturah state 
(Bhessed, for JACCah had showered her with His grace 

4. They assisted the cause ofJA Hah, and Muhammad’s faith 
jAgainst the enemies of this (Din, the onhy to rise to its aid 

(E) j kiL ( 134 ) 

134 - Talha and Zubayr 

In the XhiCafah of JAhi C, a dispute 6rohe out amongst him 
and some of the Saha6ah of the Hohy (prophet S. (Both parties are our 
ehders in Isham, and we have no phace to re6uhe or disgrace any of 
them. 

<3—LL °j (1 ) JJp j_*j JJjJl b\ 

ct (T"^' i l *- (2) -to j-&> } j 

1. The day in which dahha and Zu6ayr, caused me grief 
Adas a very Cong and harsh day for me, indeed 

2. They oppressed me, and it’s known to the jAhmighty 

That I don’t aChow the oppression of His creation 6efore me 
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(C) u5 J ^ (135) 

135 - At the Martyrdom of ‘Ammar Bin Yasir 


Sayyiduna JACi C had to face the Coss of many of his friends 
and companions. Ode said the fo[Cowing verses, when ‘jAmmar (Bin 
Pasir C was martyred. 


gj* iii (1) yJ ojJ' \$ H\ 

JJu _ > dJ _ its" ( 2 ) ^44—-^' jjd— Jb 'j * iiljl 


1. Listen oh death, you ’re such that you won’t heave me in the 
end 

Cjive me a second’s hreah^foryou have [eft none of my 
friends 


2. I see you ’re constancy after the ones cfose to my heart 
JAs ifyou’refoCCowing them, and they’ve ahready 6een 
marked 


O&billdiUjj (136) 

136 - Mischief of the Hypocrites 

When the PCoCy Prophet S departed for the 6atthe ofPa6uh^ he 
[eft Sayyiduna ‘JACi C 6ehind, in order to fooRafter his no6CefamiCy. 
< 7 he hypocrites seized this opportunity and started putting dou6ts 
and Cies in the mind of Sayyiduna ‘JACi C. Vpon hearing this, 
Sayyiduna ‘JACi C quichjy rushed to the Prophet S. When the 
Prophet S saw him, he said, “jAre you not pCeased to tahe the same 
position with me that PCarun tooh^ with Musa. (Except no prophet 
wiCC come after me. ” Sayyiduna ‘JACi C constructed the foCCowing 
poem to narrate this incident. 
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j_kdi j j (1 > ji_£)i j_a! 4hi j_ ft 

jitJ-i c^jlJ-i °j (2) JjJ-jJi i&J li ^ jjJjij 

JLi' L_a j i3\_(3) ^_1)1 c& Sfl i)li 1 _*j 

J—^liil ^i*L_2-1 <Jl (4) J CJft»3 

JiLJJl £^1 JlJ* JlJ j (5) 5-lii 1-aft fyjj 1-Ui 

JpllJl i£S l3l_^- jb (6) 1 TUjIi ^ J ;1 J £ 1 

J—^ ?i l5—^ ^33'—^ (7) cr^t lH - ' 

1. May fiCCah remove from Jfis mercy the hypocrites 
find the peopCe of rumours, deception and trices 

2. Hhey toCd me, I’m detested 6y the (prophet of mine 
findhence he has Cefi me amongst the ones left hehind 

3. He did it in order to shun me and let me go 
Whilst in reality the (prophet had not done so 

4. So, equipped with my sword dangling from around my neft 
Howards the merciful, judge and decider I left 

5. Softness just too trover his heart upon seeing me 
find like a 6rother he inquired from me lovingly 

6. “(Please do ted me, who is the cause for you to arrive” 

So I told him, it’s the jealous corrupt and their lies 

7. “Vnfihe them you are my 6rother’” was his reply 
Like JLarun was to Musa 1 , so do not agonize 


1 Musa had left Harun §& behind when he took the journey to the Mountain 
of Tur, in order to get the Torah. 
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yjA\ j kuJai (137) 

137 - Bravery and Generosity 

JA Musfim is weff-6afanced and acts according to the situation. 
When fighting for the truth, he persists with 6ravery, whife his 
CifestyCe is of hindness andgenerosity. 

o $ 4 j o 4 o ' 

(J*A— jJal\ jP (1) iP ?“ J' IJI 

c4_4> L_Ui (2) Jj! uf ojjil cJJli j 
—! £.\ir— fji (3) 'j*LP Lii U 

1. / am £/m£ afoat whom you were toCd 

That defeats ad other 6irds of prey 6y itseCf 

2. Since seven, I have endured the hardships of war 

On reaching my youth, with many men in com6at I deaCt 

3. tNo enemy has remained standing in front of our swords 
Whife generosity has feft me, with none of my weafth 
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\ ** ** 


tijidiliOli (138) 

138-The Red Flag 


In wars, the 6atta(ions are often distributed 6y tri6es. Hand 
in hand, they fight the enemy and re6uhe them for the eviC they have 
caused. Sayyiduna ‘jlCi C dedicates this poem to the tri6es that 
fought aCong his side. 

ujLJj i^jlJ (1) j—LjjjJi lJ 


i— 4j£j j «j—p Sfj ^—5® yf (2) 

l)L 5" lil (3) 

S ^ t * & % A 

i*?ll ' ' jj ^ (4) 

L-Uif JLi' Ljj lj-3 cSj-ir (5) 

L-daP j LgJU Oj-® (6) 

j tPPlLa L$kJ (7) 

L^yjp 'j-®V j (8) 

* 

l—*^4 j ^ (9) 

L**jf j j cSiU J (1 0) 

LUial j ££jL*Jl3 (11) 


<L_gjj£'_ j J1_ S' L_a li! a'j_J 

J’fl Ji j 

j-4^ i jt—j *^-3 j 

^_SsJJ.3 LJ cou j 

^Jj!_«j£- J zitl Jj 'a- 


S * y s s , 

y IjJLjLJ LJji ^j_ir 
fl^-4 J—*' ^—|2i y— pi L_^J 

j LJiAl? oj-^- j-jl Li3i( 

(•— &-*”$ 
Lj UljLio j IJ_4p j 


uL^f j jpi-> j (12) j*L*4- jj-** i 9'”^ jGj-^3 


1. ‘Tfo redf(kg is ours, in the wind it flutters fast 
Hudayn advanced with this flag, upon 6eing ashed 
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2. (Even if adversity, is what the day reflects 
It refuses to accept anything 6ut respect 

3. Covered in patience, when towards war it’s called out 
jAmidst the cries of the archers, amidst their shouts 

4. jAgainst Madh-Hij, Lahhm, andHimyar were patient 
indeed 

VntiC they left them with nothing hut their regret and their 
grief 


5. Judham cried to Madh-Hij, “May you he destroyed and 
vanquished 

Let the oppressor from amongst us, he ruined and punished 


6. Do you not fear jAtfah regarding the sacred and revered? 
JAhout the belovedand respected to JAlCah, don't you fear?” 


7. May jAtfah reward those great and virtuous peoplefr¬ 
eighting so arduously through the hardships of war 


8. Meaning the trihe ofpahi’ah, they showed bravery and 
strength 

When even a massive army in comhat they contend 


9. When we gave Harh a taste of our strides and our attacks 
They retreated cowardly, on their hind legs they ran hafl 


10. Vntif they ashed aid from Zihraqan hin JAdhCam 
JAnd aid from %iCa, %arlh, andJAnum 
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11. From ‘Jlmr, Sufyan, Maih^andJafm 
Hawsha6, Cjhawi, Shurayh, andJldhCam 

12. %arz 6in 9Ca6han and ‘JLmr 6in Juhdur 
find from Sa66ah aC-Qayny andJdsCam 


jliiA (jliuja ( 139 ) 

139- The Riders of Hamdan 


(ReaC 6ravery is 6orn in the fieCd of 6attCe. (BattCes are not won 
6y swords, spears or any other equipment; hattCes are won 6y the 
6 food and vaCour of true men. < 7 he riders of dCamdan had proven 
themseCves to 6e caCCedsuch men. 


c 

c 1 * 5 


J_> ig_ ;tyji (1) 

l*» < ia >■'$ a &\d'c- (2) 

S 

i (*—i (3) 
3 5-J oU \i\ ( 4) 

e LiJ 5ii-> j-e j-jij-J (5) 

J ' OltoL-P (6) 

ft—d j —£Jl $1—j ^(7) 

j . d $.[ .ill' J OlJ- if- Jji ( 8 ) 

iSn lii (9) 

Jcj-S)' j jdi (10) 
^l*i—a L£4il IjjLl” j (11) 

(»l—^ j J—r J (1 2) 

j — ij* j ij_d^ jLJ j (13) 


\.-LftJl) a " J_c. >'3 L-aJ j 

' J i J 

j \l Jhb jj\ 

!+ .£> ,+ ft JI.A—C«. 

oj-J-i 3 C—j£U j 

JJ-Jw IJ—£*J3 

Ol)b OiPLUil pjl C^-jf J-a j 

j-* ^ 3-^ o-j i 

/ / S ' 

4 -J ^-;Oj J- 

Jl > ® « Co^t. . s , * * o 

^ni a 4_ ^a\ . jjj 

j LftliaJ 

Ji-Jri 5ia_> 4ii\ csj-Jr 
—j j— l*j —& 
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^>1.1 .1*1 y J 4 jgi;P J ..jp C* .;iV (1 4) 43L— I Cfi\ J ^l_J a 

gT J Ji '*> (1 5) i—JaAj j Ul Jj ;4. ^1—>' 

r.. 4 QI>X ^ J J.31 (1 6 ) 4—^- ol—j LJIjj C«.'ij 

1. I saw the horses advancing ferociousCy 
ttheir red eyed riders, attaching with spears endCessCy 

2. (Dust rose to the shy, Covering everything gCoomiCy 
Lihe the gCoom of a day which is rainy and cfoudy 

3. < 7 he peopCe of Hind caCCed out to %i[a ‘, 
c .Yahsub, Lahhm, Juzam and%indah 

4. I cattedHamdan, for in war they are exemplary 
tthey’re my shieCd and sword, in the midst of adversity 

5. When I catted them to war, they reptied immediateCy 
Such no6Ce men, without a stain on their purity 

6. In the morn of 6atthe, the Hamdan riders are ready 
Prom Shahir andShttam are these armies 

7. With the respectedJ4rha6 cCan, the wieCders of spears 
(Ruhm, Sa6t, and Yam chan answered me 

8. Horsemen from every sing he tri6e came quichhy 
tthey’re men of vahour and they're men ofno6ihity 

9. (Equipped with every sword, and their spears are “(Rudaynf 1 
In 6atthe, their 6Iades 6Iaze hihefre relenthesshy 

10. J4 man from amongst, they follow his lead 
Said (Bin Qays, a real defender of truth indeed 
J4ndtruth is only defended6y men ofno6ihity 


1 A type of spear of good quality. It is named after a woman named “Rudainah”, 
who used to fix spears. 
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11. They dove in the depth of 6 fazing war, and roasted in itsffames 
In war, fife ha6ituaf drinkers, they smifed in its face 1 

12. May JAffah give Jfamdan great gardens eternaffy 
In days of war, they are poison for our enemy 

13. They have character, and are adorned 6y piety 
Whenever they meet, they re find and they spealfpofitefy 

14. Whenever a guest comes, they feed him generously 
Vntif he spends his night, envying their qualities 

15. These are such men that love the prophet and his family 
They answer the caff of 6attfe immedietfy 

16. If I was in charge of the doors of heaven s entry 

I would say to Jfamdan, enter with ease and serenity 


( 140 ) 

140- After the Battle of Uhud 

Sayyiduna ‘J4fi C was a vital and honourable soldier of the 
Muslim army. Stories of his valour and 6ravery are famous. In the 
6attfe of Vhud, he was the flag 6earer of the Muslims, while Sa’ad 
(Bin JAbu Tafha was the flag 6earer of the disbelievers. The (Battle of 
Vhud was one of the fiercest battles in Islamic history, in which the 
Muslims were struck greatly due to the archers mistakenly not 
following the command of the Mabi S. It tooh^the fives of great 
warriors to withstand this battfe and defend the roots of Isfam in 
its earfy years. 

Yj 4 _ Jjdjj c._ L ±3 (1) j—& ifijJt Jl 4JL Jt 1 

(% 4 _ 9 % S\ Oj 3\ hoy> 3 (2) J C— 


1 Just like those people who socially drink alcohol enjoy their gatherings, they 
laugh and smile in the face of war. 
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-*j 3 A - % J %-(3) Sj 




O’ 


(% 4_U jLjb ^_JuP C~al3 3 (4) Oj-JT 1 Oj—13—a' C—ISj 

^ JHJJ (3) ^ <J-?" j'1-1' <AJp j-Si C—C' 

'flip c4^' J (6) 4— *jt: fl°y —3 £l—aJb 4—J)iU3 

*4«—^ j J'—* <>—? j— £' (7) fij— a' oig—lJis':*> j 


1. Patimah, here tafefrom me, this sword which is perfect 
Pori am neither a coward, noram I wretched 

2. Patimah, I have comp CeteCy finished my serf 
Seeding the Merciful’s pleasure, and in JIhmad 1 heCp 

3. I see ^nothing except Jlffah ’s reward and his prize 
I see {^nothing 6ut his pCeasure in paradise 

4. When the hardships of war 6ecameferocious and tough 
without accepting disgrace, I simpCy rose a6ove 

5. Py the striding of my spCendid, 6one piercing, strong 6Cade 
I forced ‘J46d a f-(Dar to eternatty sheep away 

6. I [eft him on thefieCd, so his men started to flee 
jlndevery patient Musfim’s heart 6ecame appeased 

7. Life a 6 fazing fire, my sword is more than enough 

I swing it andsfice with it shoufders and 6ones that are 
tough 


^ cJdh (141) 

141- The Change of Time 

dimes of prosperity and fuxury tend to mafe a person forget 
a6out his times of grief and hardships. J4 wafe up caff is required for 
such peopfe to remind them that fife never remains the same, and aff 


1 Muhammad 
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good things come to an end. 


^*LJl JLJ (1) 

(ULJl Q—* 2L_fy SuJ (2) 

fJLJIl r)_£ l—A&a JL_Jx3 (3) 

4 —&\ j i—*4^“ 'j - 5 '—aj (4) 
ji-J* Sfj 'Jd r J&\ g, . )oa3 L-«3 (5) 

J»*Lj Sfj 4—*2-1 *>L_3 (6) 

fd——~ (7> 


4_«ju y c_IT iii 

4 JV' 144 ^ ^3X-^ J 

l__iuT (jjl. a i .la,,,, ii jl_3 

j-* 3 

13 —j' c^-4 'J—J-* 3 

4_-ajiJU j)\ :-Q 4 ab£ 

4_4ii u__ j_^ iii 


^ (8) 4 . 4ap y ui j4—3 4 . ^ 3 

1. If your life is full of comfort and luxury 
(protect it, for sins remove 6Cessings and6ounty 

2. Protect it 6y fearing JAttah, and piety 
PorJldah ’s pay6ach^can arrive swiftly 


3. If you give your desire everything it craves 
Phen soon they wiCC head to regret and shame 

4. Inhere are the previous nations, that once resided 
JAIC are gone, andjAtfah is their sole decider 

5. (Become wealthy, or pass your life in poverty 
You still can I pass life, without facing grief 


6. Your praise in this world is mixed with contempt and 6Came 
So you cannot earn praise, without earning disdain 

7. "When something reaches its prime, it starts to decline 
Hence 6eware of the decline, on hearing the word “prime ” 

8. Pate often creeps up on men, while they don’t hnow their 


state 
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While they're unaware, they're sucfcfenCy struch^hy the 
calamities of fate 


( 142 ) 

142- The Fallen of SiffTn 


Many comrades of Sayyiduna ‘jAli C passed away in the 
(Battle of Sijfin. dCis companion, Pfashim 6in <c Vq6ah 6in jA6u 
Waqqas was also amongst the fallen. Sayyiduna JAli C recited the 
following poem while passing these men 


1 fyr-~P ( 1 ) *»l <L .. tfp fjs . £> 


pjL&J I (£$ 4_iU UjIj JUL^ J (2) -i j J .t; U_^ j Jj°a A 

j liAlb C—?-b& (3) l— JLS' JbJii ^ J 

^uii 6iij (4) Liii' JUa#' iij 


1. May JAdah reward the handsome people ofjAslamiyy a 
dor they died fighting alongside dlashim hin <c Vq6ah 

2. Shaqiq, ‘JA6dullah (Bishr, andMa‘6adwere amongst them 
jAndthe two sons ofJPashim, they are all no 6 le men 

3. JAnd ‘Vrwah is not far 6e hind, for when war starts to 6 laze 
die is the horseman in its midst, with spears and his Hades 

4. When 6rave men start to com6at, and spears are exchanged 
dhen the talf^ofthe town 1 is to crach^ skulls and their 6rains 


1 An attempt has been made to appropriately translate the Arabic, which literally 
translates as “Then the entire nation is talking about hitting skulls”, which 
means that everyone is focused on and is talking about the breaking of skulls. 
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Sj ^ ^ JjLq ( 143) 

143- The Killing of ‘Amr Bin 1 2 3 4 5 6 Abd Wudd 

In the Battle of Khandaq 


‘Jlmr was one of the champions of the enemy army. Sayyiduna 
‘JLfi’s victory against him was a great triumph for the Musfims, ancf 
was a reaf 6ooster of the F/Lusfim morafe. Sayyicfuna ‘Jtfi C was 
considered as a Cion in 6attfe, and was at the forefronts of the 
Musfim army. 


jL-iAil jlJLp 

(1) 

c'j—T ojrrj <1^4—4* 3 

(2) 

£'p> j Ji j 

(3) 

jLoflJi j->35 

(4) 

cJ& 

(5) 

.iLa T fti 3 

(6) 

s * ^ 0 £ 

(7) 


CJj'y fyd* \j 

jA Lj J I 

6 jdpj J (Ji 



b\S L J24 J_ Xk 


;; j., „ „ 


1. O/z you faced a horseman with such 6ravery 

That presses forward during comhat continuous Cy 

2. <From the Ffashim cfan is his fineage and ancestry 
(They are cuftured, and crowned with no6ifity 

3. Ffe caffs towards Isfam, and hefping its cause 
Towards guidance, and towardsfuffiffing its faws 

4. With an Indian sword, which is sharp and shiny 
Ffe sfices through the hacks of enemies 

5. Jimongst us is the (Prophet of Jtffah’s presence 

Ffis forehead is a sun 6etween the cfouds, which gfistens 
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6. JLtfah is at His prophet’s andHis religion’s aid 
J4.nd helps every 6elieving soCdier, who is 6rave 

7. < I he Quraysh and Ihrahim 1 ’s progeny are witness to the fact 
dhat none from amongst them, can adequately he my match 


( 144 ) 

144- Continuous Grief 

(Difficult times are fihe a traffic jam. dhey witf not Cet a person 
move on, regardCess of how desperately one wishes to do so. dhere is 
hope for the trou6Ced heart in the idea that good days are 6ound to 
come. (But one shouCd aCso understand that grievances witf 
continuousCy meet us in this worfd, and the onCy remedy is death. 

—i \ % ( 1 ) 0143b 103 

l—a dUi-i' (2) j*-£- j-Aj loi" 

ui-OiSib (3) '4^-J Ol3 U f & 3 

1. dhe adversities of time do not remain 
Its grief nor its pleasures ever stay 

2. Lihe the times of tremendous joy swiftly pass 
Similarly your grievances witf also not last 

3. (Do not perish in pain over what has already left 
Let afflictions not single you out for regret 2 


1 The prophet Ibrahim 

2 Do not feel as if you are the only person experiencing difficulty 
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( 145 ) 

145- The Nature of Brotherhood 

Friends are the piCCars upon which a man depends. Some of 
these pidars prove to 6e hoCCow on the inside, whiCe others onCy end 
up reaching the status of acquaintances. < 7 he reaCpiCCars of a person 
are the ones that earn the right to Be catted Brothers. 

*Lc \Jrfft (1) 4J\S" oJlp JaUp 

^ j (2) a fda* ^2* djf 

1. A Brother is wett-mannered and sweet 

As if he is pure rainwater mixed with honey 

2. As time passes, his Cove tends to increase 
So does his pure and intense sincerity 
As does his overseeing of responsibilities, 


( 146 ) 

146- Do Not Oppress 


A doud of oppression has unfortunateCy enguCfed the tMusfims 
today, aBundantCy raining down upon them in every corner of the 
worCd. *We face this oppression from our enemies, and sadCy, even 
from the ones who are our own. Let the oppressors tahe heed, for 
there is no Barrier Between Attah 4J and the prayers of the 
oppressed. 


ji iJuf ^iklLi (1) 

p i ^ (2) 


C_UJaJ 'y 

iia (>j).ikjl J 2) _ id 
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1. (Don’t oppress, even though the strength to cfo so you may 
possess 

Dor the road of oppression, onCy heads to regret 

2. (You wihh 6e sCeeping, white awake with 6e your oppressed 
Maying Du ‘a against you, andAdah does not sheep or rest 


( 147 ) 

147- Entrusting Secrets 

It is a sign ofintehhect in a person to onhy trust his secrets with 
the no6he. 2do6ihity demands a person to safeguard and protect this 
sacred trust 

a j*> l!)i ^\yd jlIp jdJi j (1 ) jlLp 

C-1J' J te-dLs JL3 (2) jJip 4J (j jdJl j 

1. Onhy share secrets with the no6te and respected 
With such peophe, your secrets are protected 

2. In a hockedhouse, I keep secrets conceated 
Its key is host, and the house has 6een seabed 

klS&yi (148) 

148- Perseverance 

Acquiring of good traits is a journey which inchudes many 
stops. A person has to stop and hearn many hessons 6efore reaching 
the destination of sehf-refinement. 

t ; Jfj ( 1 ) _ hh\ i _J_ s> oj_ jj 

5l—3 (2) l—ajj jA.A-Jb 1 b\j dJ —A J 

pLJJ\ jb ° ^2 . a fJhj (3) 
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j—o—1 I ,^^-Lc j I j_j J 

e l_Jr( 3 3 (4) $tjj dLJj j-Jj 

fijJ-i J 3 jsi-i J ‘j *u 3 (5) 3 ^ —ifeii g-JuJu ^3 

e^ 1 j—« 4 —hn ^ (6) j j—tJi V ^ j 

^»Uu_!' J 4_La p* J (7) <LJ£ *^Li JjU—ta!' Jl j 

J-a ^Lj ^i-UJU iJ 1 - j (8) L A—jg J— 

1. (protect yourself from remaining in eviC company 

Stay with those who are no6Ce ancf have virtuous famiCy 
history 

2. (Do not pface your trust in time, even if it ’sfor a cfay 
(For time is not ctiscipCinecCor consistent in its ways 

3. Don’t 6ejeaCous of the goodqualities of a nation 
Join them in those qualities instead, andgain saCvation 

4. On your Lord, JAffah the most high, your trust shoufd 6e 
pCaced 

Owner ; and giver of great 6 Cessings, favours and grace 

5. (Become a true seeder of fnowfedge, with research as his 
quest 

Fxamine the Hafafand examine the Haram in-depth 

6. Don’t include immodesty and Cewdness in your speech 
(But onCy speah^that which witf cause your Lord to he 
pfeased 

7. Don’t 6etray your 6rother, even if he 6etrays you 
your defence andfuCfiCment of rights shoufd continue 1 

8. For your 6rother don’t carry hate and mafice within 
Just constant fy forgive, it wiffprotect you from sins 

Even if your brother Muslim betrays you continue to fulfill his rights and 
defend him. 
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j&ljfM (149) 

149- ‘Ilm 1 and Poverty 

JA quicks Coof^ around the world indicates that wealth is not 
6ased upon the intedect of man. Many inteCCectuaCs wofi odd jo6s 
after a hopeCess search for worh^ in their respective fiehds, while 
many fooCish peopCe are hoarding midions in their safes. 

jjJtf jJ*J' (1) iLP jJo3 LS 

j4>i' (2) LJu J j—fer j — 

1. Plow many men of hnow ledge, linguistics and 
proficiency 

jAre hiving a Cife of sheer poverty, and necessity 

2. While many of the fooCish ones have a Cife of prosperity 
jAnd that is just the destiny, of the Wise andjAhmighty 


(150) 

150- Patience is for Real Men 2 


Patience is a quahity which is universady appCauded. In times 
of helplessness a person has two options. He can either 6e weah^and 
pu6Cicize his grief, or he can hold firm and acquire the rewards of 
jAdah 4§. dhis is obviously easier said than done and is a quality 
which is displayed only 6y true men. 


S'* * ' 0 * 0 Ji I * / 00 0 ' * 

jJ_ i>> jJL~J /"I .. ^j_UJ I 


1 ‘Ilm: It translates as “Knowledge,” but usually refers to Islamic Knowledge. 

2 The Word “Real Men” refers to bravery, strength and the ability to withstand 
pain. Modern rules of political correctness should obviously be disregarded 
when reading such poems, which were written around one thousand four 
hundred years ago. 
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^L-«Jlj L.SClU dJL-Jbj ( 2) JlJl^JIJ *jLJrj Lilb^ 

1. If you persevere patient Cy in times of grief and distress 
dhen, 6y Jlttah you witt6e rewarded and recompensed 
Or tike the animats, you can choose to simpty just forget 

2. do withstand and heat from grief we were created as men 
White women are the ones who cry andtament 


(151) 

151- Reminding a Good-Natured Person 


JL good-natured person generatty does not need to 6e scotded in 
order to finish the task^ he is assigned So one must fottow the 
etiquette hetow, and keep up with the Istamic principte of 
honouring the dignity of men. 


& 


JS\ j ajl—ib (1) C—UJs> lil j 

A _its 4_(2) ifJJl jfi uLj d\j b! j 


1. When to comptete your work ^ a good-natured person you 
have ashed 

do remind him, it’s enough for you to say Satam and pass 

2. Just upon your sight and Satam, he witt remem6er his task,i 
Consider thejo6 done, quickty and fast 
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( 152 ) 

152- The Oppressor’s Accountability 

It may seem fi^e we are fiving in a worfd of naturaf sefection, 
where onCy the fittest survive. Many men torment and oppress their 
way into elevation, cdm6ing upon the hachs of the weah^ around 
them. However, this approach uCtimateCy CeacCs to nothing 6ut regret 
ancf shame in this worCcC. JLnd a strict account hefore the Jlfmighty 
Lordawaits them in the Hereafter. 

lfell j ft J(3) <*> !jt Ifell 5) 1_—al 

jj J J (4) ls~^' ^ cil 

jJ dUJl lli< (5) cjU.J- l J 

j UiUl j_a (6) j-P d^ltoL-lil L-C*> 

fj — ?JJl C* — 1 — a J a^ (7) J'—lU' cij— ifiS \ — A J —a^ 

1. (By Jltfah, oppression is misfortune ancf fossfor the oppressor 
One who wrongs others is 6rancfecf an oppressor forever 1 

2. We 7 T return to the Vftimate Judge on the (Day of 
Judgement 

Hen 6y JllCah every adversary wiff he present 

3. tomorrow, whife giving account to our Ifing, when we meet 
You wiff find out who from hetween us is the oppressor 
indeed 

4. Yhen dor many peopfe, aff their worfdfy pfeasures wiff cease 
Whife for others this wiff end their sadness and grief 

5. Here is a purpose for the nights just passing us 6y 
Here is a purpose of the movement of stars andpfanets in 
the shy 


1 People will always remember him as an oppressor. 
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oil Jt u $ (153) 

153- Everything on Earth Will Perish 

‘Tfo stogans of the wortd today are to hive Cife to the fuCCest 
and to 6CindCy o6ey the desires. Many peopCe are caught in the nets 
of these sCogans untiC the uCtimate truth, death, catches them off¬ 
guard white they are too busy decorating their disposahte hives. May 
jAttah 4J protect us afffrom such heedhessness. jAmin. 

j (1) LdfiJdi fj\ J* J-L 

liJULia a\j Xj (2) LJILlSI jb J J-JbM 

pjj _ J I_J 2_LlU 4_(3) ULLll dUp ^ j 

} 0 J5 '' A x 9f / * ' \ 

ujjiJi j_a Lii (4) <Jjjj cj' j js- o 

J 0*>Li*Jl J_a (5) C-jf j '.!-£• OjJj 

1. JAsftime a6out the nations that have passed away 
You with find the answer in their ruins and remains 

2. In the “house of death” you wish to forever remain? 
Many have wished hefore, what you ’re wishing today 

3. Death never rests in hunting you, white you steep away 
(prepare for death oh steeping sout, 6e atert andawahe 

4. You re unaware of death, JAs you stowty decay 
Nothing tasts in this wortd, nothing is meant to stay 

5. "When you die tomorrow, your eyes with 6e at peace 

If 6y avoiding the whirlpools of heedhessness, you cross 
the seas 
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j6P (154) 

154- The Worldly Life and Faith 


Islam is a way of [ife. It means that it should thrive through 
ad social, personal and political aspects of every 6elievers life, Fhis 
was once a general philosophy in the life of ad Muslims 6efore the 
recent movement of secularism removed faith from our daily lives. 
(But to this day, there are many Muslims that proudly express their 
faith in every aspect of their lives, and refuse limiting faith to the 
Masjids. 


jJjlJi J ULJU dXJ) Oti 

jjJji j dld^li Uto 

<°».a 

j_a jddl ^4-3' J 

j_i_J _4 ^ 

Ojji—i J—rl—T 0Ld3 
OjiLa ^jJaJu j C4JU' 


(1) ^. -» b U- j» — 

* 

(2) - J l— j? 4ll t|j£a_O' j 

(3) 1—Ub j oj-dy c.. ji ^4—^' 

(4) Jill' J J dll' J ijir' U 

(O) liud-l 'ij L04J' J jOU' La 

j<j >2 y 

(6) dH' <i _Uu oid 'jj 

(7) j_a O'JIJLj l—dS\J 


1. (Because of greed and longing, do not end up as people’s slave 
dor that is a sign, indicating towards weakness of faith 

2. drom Jldah’s treasury see fprovisions through your prayers 
for 6etween the letters “%af” an( £“Nun” is JLdah’s affair 1 

3. Indeed the person from whom you are longing and requesting 
Him and ad his forefathers are a lineage of dependents 


1 Whenever Allah wills something, He simply says "d£" (become) and it happens. 
Even this statement is not accurate, as Allah is not even dependent upon saying 
the word 
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4. How great is generosity for the worCcCCy [ife and faith 
JAndpathetic is stinginess, from something made of clay 

5. dor the joining ofworCdCy [ife and faith is quite wondefuC 
"White a worfdCy [ife, void of faith is terri6Ce and awfut 

6. If through intedect, weahth and provisions couhd 6e attained 
‘Then the weahth ofQarun 1 , every intedectuahwoutdgain 

7. (But weatth is onhy given according to JAdah ’s scad and rules 
and He wids to give it to the intedectua[ as wed as to the 
foot 


(155) 

155- Many Blessings are in Hardships 

JA diamond can on[y 6e attained 6y placing the rocks through 
harsh conditions. J4 [though everyone prefers to have ease in their 
[ife, sometimes JAdah 41 places us through hardships in order to 
reward us in ways that we never cou[d have apprehended 6efore. 

<lJA£a Jj-J > fljL-JUJl <1)1 (1 ) jds- djJsJ y 

L-loiS*sjL-£d\ J & (2) {JILL? ^ &J6 pS 

1. (Do not detest when hardships strike 
dor hardships are of different types 

2. However, there are many a such 6ounty 

"Which cant 6e gained 6y thanking JAdah const ant [y 
(But are hidden in the dead centre ofcahamity 


1 An extremely rich person from the era of Musa He was swallowed by the 
earth due to his plot to accuse Musa with adultery. 
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(156) 

156- On the Day of Badr 


The 6attfefiefd is one of the rare occasions when a Musfim is 
recommended to show pride. This 6oosts the morale of his comrades 
and instiCsfear in the hearts of the enemy. Poetry was often used for 
this purpose as can 6e seen 6y the eyampfe 6eCow. 


j—jrLaL-ic- JjLJ (1) 3li 

j —9 4*j—(2) 

j*-~? (3) Jh* i IsP* 

—Ij ii—»J—LJ ^ 5 —( 4 ) 4_j 


1. The continuous war knows it’s a truth 
I am a strong man, stiff in his youth 

2. dijinn who stays awake in the darkness of night 
I wefcome war, mastered in every skiff type 


3. Equipped with my sword and my shiefd with me 

JL sword which puts an end to aff hatred andjeafousy 

4. With it I remove from me, every striking enemy 
Onfy for such worki my mother gave 6irth to me 


A' (157) 

157- Friendship of this Era 

True friendship is endangered and is nearing extinction. It 
seems hike most peopfe in our fives are insincere. Vpon 6eing put to 
the test they soon prove to 6e unfaithfuf. This process of triaf and 
continuous error is an open sign to the percentage of true friends 
that stiff exist in our society. 



157 


I' 6 ' j —i ^ 


OlJ^-l—* $.j. 4 11 l $j\ L-j 


oi....4^-j 3 9^'—^ ^^ 


01.4. 

01 j jjjjl—^ i)l—aj 
01_01 (jjl3>X Qsj °i ijJl_j 

01 i*tU ^»uli >0j ^^ 


01 laV J C—0 J OJL-^ij 


(1) 4_Jlj^l 01_aj U_A 

( 2) —^ 4 —iij^i 

(3) 4 _ii y j j_oJu iJi_iL 

(4) 44^ <>* C4P La bi J> 


(5) 4 _Lai U_£a 01_ aj U_a 

(6) lij-jia j-So ij-Lll Lgjf 10 

(7) Uadi?- J-S3 ^IJl (wJLr 3 


7- ‘We are now hiving in such a time span 
‘Where no friend is a true friend, oh man! 

2- Oppressors are the friends of this time and age 
JAtf have two tongues, and ad are two faced 

3- J-Ce witf meet you with such a wide smiCe on his face 
(But deep inside he hides his mahice and hate 

4- J4s soon as from your sight he escapes away 
She starts s Candering you, and starts to defame 

5- In these times people have reached such a CowCy stage 
What you witf not find two true friends to your name 


6- Listen oh man! Spend life detached and alone 
Do not love anyone as they were your own 

7- jivoidandelude people, whenever you do go out 
J4ndprotect yourself 6ehind the walls of your house 


(158) 

158- The World Keeps Changing 

Many people live a life of luxury, foolishly expecting this state 
to Cast forever, jin open indication for them is to reaCize that the 
entire Larth changes its state twice a day. Nothing in this worCd 
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u^j—* §3—t ^ J (1) '— Q& 

y .J OlUJ 3 ( 2 ) £—LajJ *3 

1- ‘Tfo worldcontinues to change 
Tor its dwellers twice a Pay 

2- Its morning is a time to congregate 
While its evening is a time to part away 


(159) 

159- There is Good in Patience 

Patience is the factory in which true personalities are made. It 
is this process in which all rocky and other valueless matter decay 
away, leaving 6ehindpure gold. 

4—> J\ ——Sjj (1) j4—taJ' 

Jjj—jM I? l -cji ( 2 ) Jl-di' c-JUa 01 J 

l—a OL.^la 13 L-a (3) J-lj \ Cj 3 

1 - Phe key to attaining what’s desired is patience 

Prom patience, does all good originate and commence 

2- Phough the nights may seem long, continue to firmly 
hold 

Porthis often puts an end to one's grief and woes 

3- Por many times with patience, such things can 6e 
attained 

Phat have already 6een 6randedas impossible to gain 
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( 160 ) 

160- Ride the Waves of Opportunity 

Success is when preparation meets opportunity. These 
opportunities shouCcf 6e seized immediately and without hesitation, 
dor many times these opportunities are a golden chance, which may 
onCy Cast for a second. 


0 jf. .J*> 3_ f-dS, * (1) i ( a £l_^Uj c ...la lil 

djdj JjSwJl ui (2) j 


1- Take 6enefit } from the 6 Cowing of the winds of 
opportunity 

dor everything that moves, has to stop eventuaCCy 

2- In such times, do not forget to do good to others though 
(Because the arrivaC time of its stiCCness, you do not know 


I ( 161 ) 

161- Time and My Patience 


Time has heen in a never ending dueCwith man. It is as though 
time itself has challenged man to withstand the pro6Cems and 
grievances it throws at him. Tet, the only way that man can counter 
this challenge is to have patience and perseverance. 


yj-Jai-l j— f\ (1) °Jj ^ J j— 

j ij-dj d-dyLdai\ 4-Jjl C —jj (2) djlfcLxP'l udd r _'. WX~\ 




* A \'A 


1. Time was unaware, when it 6ecame upset with me 
That I am no6Ce, andigno6Ce are its perplexities 

2. Then it continued to show me how calamities come 
JIndI kept showing it, how patience is actually done 



Fhe Poetic Works ofSayyiduna ‘JACi % 


160 


( 162 ) 

162- Land of Hardships 


For centuries, mankind has 6een desperateCy searching for a 
formufa for ease. Many peopCe have tried Cooking for it in 
technoCogy, therapy, and unfortunateCy even in drugs and fust. 
Sayyiduna ‘JACiC gives the cone fusion of aCC such quests in the Cast 
verse of the foCCowing poem. 


bjfe. _ SfJ C*_ ij* \ _US' (1) J 16 yJ»H\ Jj— A 

ojj-j-j lJi (2) jjfi jdJ 

Ul_2o cLJiJaj ffi (3) 1 :*!' jli <J Cm - 


1. Cjive no importance to worCdCy matters, you ’CCgain peace 
and rest 

Once you consider things to 6e easy, ease wiCC 6e 
subsequent 

2. Mot every affair in fife is easy and manifest 

For some are easy whiCe others are hard and stringent 

3. In the Cand of hardships, do you wish for ease and rest? 
WeCC,faiCure is destined for one who seeks the fafetched 


jS*JL (163) 

163- Hope of Forgiveness 

Mot even the most redgious from amongst us can enter 
paradise without the mercy of JACCah 4§. We are aCC sinners, and are 
heCpCess 6efore the command of JACCah 4J. 

a bid! a-i j—(1) —3 Cs — M 

Ojip b\ (2) J>\ -srj 5-1^- Q \ - 
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^ (3) J-4jk Ir^- U*—i $r->j 

u*-X>} oi jM^' j-^J (4) 5ii U—^ ^ j-*'—j—iaj 


1. 0/z J4[[ah, from your punishment keep me safe 
I admit to my every wrong, my every mistake 

2. Tori have no strategy orphan except- 
Optimism and hope of Tour forgiveness 

3. ItfeeCs fihe I am standing 6efore a massive prison 
Torever 6eing catted cCoser to its position 

4. I am considered a good person in the eyes of the peopCe 
Tut without Hour mercy, I am sureCy the most evtt 


(164) 

164- The Beautification of Virtue 

Tfumans are more 6eautified through their good character and 
no6Ce quadties, than they are through their outer 6eauty. J4 person 
adorned 6y such quahities enjoys a dfe of respect and is saved from 
disgrace. 

OL. ,*«, >- <jl '.'fi&A oL\_j (1) ^_U- c..» 3 

j' oIjjL J Liu !' j—® ( 2 ) 0 <uJcalia* C- 13 j— a j 

OLajJl IJXS- fjs lil (3) lil—a L«J 

J (4) 

j\yb\ ) dj Si Ju-Jl jl 3 (5) Ji jL J LS*\ ;» dl ^ J 

OLuJJl j_^ 3 (6) *>L iftljl 01 j 

1 - Cjood naturedpeople are adorned and enriched- 
Vdith the utmost excellent etiquette 
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2- People who are free from avarice insicfe 

J4re enshrouded with caCmness and peace of mind 

3- If a young man is destined to live in his fate 

dhen there's no telling of the pro 6 hems he wiCCface 1 2 * * 

4- If the times 6etray you, then hold firm and pursue 

"Keeping all hopes in JLlfah, with a positive attitude 

5- Where you are degraded, do not stay in that place 

People won’t respect you and you wiff end up 
disgraced 

6- If a no 6Ce person favours you with hindness 

Phen verhally express your gratefulness 


sudltjii ( 165 ) 

165- Experiences of Life 

Sayyiduna ‘J4li C is one of the greatest men in Islamic history, 
(greatness is not attained in a day, and neither does it come from 
ease. It takes a lot of effort and hard work^to reach its heights, and 
is not just simply dropped upon the haps of those who seekjt. 

j OjJjlj (1) j JaIJI 

^14-4 bdl ijj3\ c-44- 5 (2) ft-JSn j —« 

1. I was refined 6y time, and enriched 6y hopelessness 
Satisfied through provisions, and raised 6y patience 

2. Phe experiences of time have made me smart and wise 
Pill I was re6uking the ones, I was once re6uked hy 1 


1 This means that if life is destined for the young man, then he will surely face a 
tonne of problems. 

2 Do not stay in such a place in which you are considered by people to be weak 

and lowly. If you continue to live in such a place, then you will soon be 

associated with disgrace and wretchedness. Rather, you should transfer to a 

different place in which you will be able to live a life of dignity. 
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jkii <LiL(i66) 

166- Seeking Forgiveness 

It is incum6ent upon every tMusCim to ptace His trust in JACCah 
4J. Since OLe is our merciful Lord, it is our duty to 6e hopeful slaves, 
and 6 eg for his mercy. JACCah’s mercy is the onCy hope we have for 
attaining success in this [ife and the next. 

u&li UQa^- ji 5i 3 (1) J-* 3 f* 1 

'-a J-M (2) <3-4^ $3 l -a ^-4? 

1. tMy Lord, you are the Lord of favours and grace 
Forgive me, for I am sureCy a sinfuCsCave 

2. tMy Cord my hopes from you are nothing 6ut great 
So p Cease grant me, the hopes that IvepCaced 

^ ^ "• ^ o 

filial! \^sJ\ 

167- A Man Cannot be Trusted with Women 

In the foCCowing poem Sayyiduna ‘jACi C points to a pro6Cem 
that is present even in our times today. JLe states, that men are 
naturaCCy incdned towards women, and hence they shouCd never Be 
trusted with them. One must Be aware of the situations of the 
worCd in order to truCy appreciate the foCCowing poem. 

J 13 La (1) Lp( jJ j P 

. ij tg:> 4—i\ u jS (2) oX.sJz—A*.3 &\ J 'd 5] 

j)jl-a (3) £vL- 4*-) C i ; >3 j—^ cij' J 


I eventually reached the stage that I started correcting those that used to correct 
me before I gained experience. 
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1. (Trust none with women, not even your hrother with this 
JA trusta6Ce man with women? It Toes not exist 

2. JA “trusta6Ce ” man, though his actions may 6e chaste 

(But with his eyes he will 6reahi the trust that you ve placed 

3. The grave is the most trustahCe, to he handed this 
responsibility 

(Besides the grave, there is no haven for women, there is no 
sanctuary 
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( 168 ) 

168- Avoiding the Ignorant 

We hive in a sociaC worCd, where we are deephy shaped and 
influenced 6y those around us and are constancy judged 6y the 
company we heep. Odence, the onCy way to heep this influence under 
controC and to protect our dignity is to 6e wise whiCe choosing our 
companions. 


—si3 (i) 

fll _ 3) \ _ A J_A I A lil (3) 

al- IIj jrL-3-9* (^) 

iu-« (5) 

6\j -M J -iali 51 (6) 


J— a\Jt j—• p-J& 



c*_iiJi ^_ip c*_Liu j 

*LS - J -? ^ 3 

^ <3 J 


1- In the company of the ignorant, don’t stay 

cautiousCy dodge them and just avoid 

2- flfter 6efriending an ignorant mate 

Many wise peopCe were destroyed 

3- J4 man is aCways judged and recognized 

(By the company he has hept 

4- When the hearts are interlinked and inclined 

They 6oth influence and effect 

5- One thing is simifar to the neyt 

The scaCefor the other, through which its checked 
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6- There’s no need to speal ^ ancf waste your Breath 

If the eyes have Begun speaking instead 

jjbLiVi f (169) 

169- Nobility 

W o6idty is a quality that we all try to acquire. Sayyiduna Mi 
C has jotted down the ingredients for this recipe in the following 
poem. 

L-g-jll J_Ljl j l_Jjl (1) 3j_pai fjl_iUil 5| 

3Sjii j (2> i—^13 ( uif' j jJuSij 
1443U jUJi j j&JsJi j (3) L-glail j jUi j 

(jl^r ^>5' j (4) igiii—j-iLJi j 

1. PfoBility consists of having good traits 
Piety comes first, the second is intellect 

2. PjiowCedge is third, while fourth is to tolerate 
generosity is fifth, graciousness is next 

3. Virtue comes seventh, while patience is the eighth 
Thankfulness is the ninth, and softness is the rest 

4. My desires know, that they are forever diso6eyed 
Por the only time I’m right, is when my desires I reject 

(170) 

170- Just Talks will Remain 

We take many precautions in our everyday life, in order to 
ensure the safety of our lives. Sayyiduna Mi C states that the same 
amount of protection and care needs to Be taken in keeping our life 
on the right path, and protecting it from going astray. We are only 
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going to Ceave behind memories and tahhs a6out us amongst the 
Civing. So why not ensure that these memories are good ones? 


UjJ_!' Jfj " j (1) l^L-^23 31—2-1 JJ—-jii j—? ^ 


1 ^ 1 j ( 2 ) . a - - 3 - -.-I \ gr;>- L-Cl 

l . ^ JL?-( (3) Jiaili i^JLxj ClJui-' 2 uj 3j~o 


1 - Loo Rafter your Cife, just the way you protect it 
(Beware of this worCd, don’t he heedhess for a second 

2- Onhy to face your death, you have 6een 6rought down here 
Just heen hrought to this worhd, to he made to disappear 

3- dor tabby are ad that wid remain, whenever you die 

So personify the hindoftahhs, that you want [eft behind 


(171) 

171- Eternal Home 


Isham has ehevated us from the sCavery of this worhd, and 
promised us an eternahhife heyondthe boundaries of this worhd. This 
worhd is imperfect and short, whde that home has been made by our 
Lord to phease us, and widperfecthy suit our desires. 


L44?6f (1) 



i-fcjU oj-jjl J-4 H\ (2) 

* If L)\ _ >■ j _ Sj 1 d\ j (3) 

^ / 

\^u; 3 \ - 0 CLJj^umb ]' L&UL-«» > ( 4 ) 

l. .ff jkix _ \\ olj-3- 1_jijji j (5) 

l—$J \j Oj—*Jl &\$j L-jl \ft- C— '~j*\ (6) 

Ji— s — Ld\ j — o (7) 

j UbJ_MwJ j (8) 


C-Jp 

Oj—U_*J S-J—«JJ j'3 V 
ol-i jr-£ 5^9 
oJlS'j_3f 

L " J 'j .• ">'' — \ ' 2\y>\ 

cL-rf*. ci 

-5? 0 S 
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A 0 o 4 * 0 

lg -j Jjfcd-Jl j IgJg— id-j 

1. Owr worhd, the human heart (aments and cries 

"Knowing that saCvation is in heaving the worCcf hehincC 1 

2. J4 man possesses no home, after his chemise 

(But the one he sends forth, from this worhdhy hife 2 3 

3. If he made it with virtue, then his stay wouhd 6e nice 
Orfaihure wouhd 6e his hot, if he made it with vice 

4. Where are ahh those that were once crowned as ruhers and 
kings? 

"Vntih these peophe were given the drink^ofdeath to drinks 

5. Our inheritors own our weahth, for them we cohhect 
"We construct our houses, just to 6ecome vacant and heft 

6. dhow many cities have 6een 6uiht, that are now deserted and 
forsaken 

J4nddeath has done away with the peophe who once made 
them 

7. (Every souh, no matter how much they fear death 

( Through hopes and wishes, to his desires he gives strength 

8. J4 man stretches the cirche of his wishes, while time restricts 
them whohe 

9. "The man keeps expanding them, whihe death phaces the hast 
fohd 4 


1 Salvation is in not paying heed to this world 

2 This means that a person sends forth his good or bad deeds, which make an 
abode for him in Paradise or Hell. 

3 The real translation would be “Until the giver of the drink of death gave them 
the goblet of death to drink from” 

4 Humans tend to have extended wishes and desires, continuously giving them 
strength and hopes for a long life. But then death comes and puts an end to these 
whimsies. 
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(172) 

172- Trust in Allah 

It seems fife everyone in this world is onCy chasing weaCth. 
This is also why we often find many peopfe resorting to crime and 
other Haram avenues when faced with poverty. It is embedded in 
our faith that we can acquire any avenue we want, 6ut we wiCC not 
gain even a singCe penny more than what has 6een destined for us. 
Our jo 6 is to worf^ hard using Hafaf avenues, whiCe p facing our trust 

in Jlffah 41. 

jijJ 413jj 41-JU (1 ) \-J»l9 M . 

jf C—(2) $.1— 

<>T^ J_? (3) 4_i'i j_aT 

1. Don’t re6ufe peopfe in matters of provision 
(provisions onfy come, with Jiff ah’s permission 

2. Its arrivaf time, Jiff ah did afready decide 

Uou’fffind each other 1 , when the fated time arrives 

3. Vpon your generous Lord, your trust shoufd 6e p faced 
Life the father has for his chifdren much hindness and 
grace- 

Ujnder than that father, is your Lord to JLis sfaves 


1 The literal translation will be, “You will find your provisions and it will find 
you.” 
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jui <u ^ jujii (173) 

173- Time Renders No Peace 

This fife was meant to 6e a test. Jfence, it wiff continue to put 
us through triafs. There is not a second’s rest in this fife hefore 
meeting our death. Onfy after that moment, wiff we reafize if our 
fife hadvafue or if it had 6een a comp fete faifure. 

<L_J) <L_La C..lap $%->. 3 (1) J jl—ajlJ 

C—J O (2) ln.iJa.l3 <L_^a c . .fj 

1. With its duaf conditions, time is quite strange 
Whenever, from pro6ferns I escape- 

i'Right after, new pro6 ferns are ready forme to face 

2. I’ve cried over a pro6 fern for many days 
jAnd even after the day has afready changed- 
Ifindmyseff stiff grieving the past away 

f 1 74 ) 

174- The Day of Judgement 

The Day of Judgement is a reafity. It is a day in which aff the 
deception of this world wiff cease and the unseen worfd wiff 6egin 
to unveif itseff. Its arrival is definite. None can endure faifure upon 
that day, 6ecause the consequences are immense. 


i—iijij > °f\ c—ijij j (1 > i— i\j Spi— c— 

L .~\\ j 'N (2) APj.-.M> 1^' " 1 

l.(jjl . Jlla (3) j—a J.Jai;J J 

L—&U J-iajj J-a (4) J-J-a J- 
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L—i 3' Li—0*^ dJL-Jj j (5) 1.3? J L . Od 

j J j. .. .|& i ^—§ (6) ca —ly ji 5—^ j*^—Uy 

' I'lfl-ra 01 —T Sji j .1 3 (7) 'j '■‘ r '£- C^Ju^A La <Sj-> 

i—i I_*1 3 L.frlip I_(8) jM_3 1)_U _ fk 

a>\A L-a o^-*J' c£j—? j-^3 (9) Sj3*5ta iSy^ <Jj-3 


1. The approach of the hour wiff devastate 
And the (Earth wiff shake 6y a terri6Ce quake 

2. ^ou wiff see the mountains as cfouds that day 
As they flow away quickjfy with haste 

3. Ehe trumpet’s 6Cow wiff 6Cow the Earth away 
Ehere the Earth wiff throw out its 6urdensome weight 

4. And sure fy some peopCe wiff question anefsay 
“(What’s happening to the Earth, what is its state? ” 

5. (With the command? of its Lord?, the Earth wiff state 
Every singCe action, that ever tooh^p face 

6. Jiff the ofd? 1 and? the young of the human race 
(Wiff affarrive rushing towards such apface- 
(Where JAffah makes them aff stand? up straight 

7. And upon his actions, every soufshaffgaze 
Even if they are equafto an atom's weight 

8. And the judgement wiff come from the %ing, the Cjreat 
Either in a person’s favour or against 

9. Eeopfe wiff he drunk^without wine that day 

As the eyes see that, which wiff terrify and intimidate 


1 The Arabic word “Kuhul” used here refers to the age between 30-50. 
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j!jll aJM 


4^'> (175) 

175- Strangeness of Time 


"jEverything in this Cife is ordained 6y JlCCah 4§. 77 iis worCd 
simpCy isn't run 6y random occurrences and its treasures are not 
gained soCeCy through power and skid, There is indeed a hidden 
system providing to whoever Ode pCeases. 


iSjy\j» uiaJ IpU 9r j (1) j ^y&y [ 

j \Jj3j (2) fy- 3 iii j 

*L?-I L^aiiJ' j*JJj (3) t\—&3 

cSjSLiJl cSj-4^ (4) j Jjji-' j-*j 


7. / 5^ donkeys eat and graze whatever they prefer 

"White the Cions are aCways overcome with thirst and hunger 

2. I see that goodpeopCe don’t have enough food to get 6y 
"White “.Mann andSatwa” 1 is 6eingfedto the wretched, 
despised 

3. "This is a preordained decision, of the Creator of creation 
J4ndnone possesses the power to chaCCenge his decision 

4. "Those who are aware that time tends to 6etray and to change 
Show patience in the face of hardships, and resist from 
compfaints 


l 


This was the food given to Banu Isr’ail, the nation of Musa §&, even though 
they were quite rebellious of the commands of Allah. 
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*UUjalS 

** ** 

( 176 ) 

176- The Prophet’s Grave 

dhe grave of the (prophet Muhammad S is situatecf in 
Madinah. Mushims from a[[ over the worCd cfesire ancf traveC 
thousand’s of hihometres for a sight of this Cuminous grave. May 
jAtfah 4! grant us ad the dawfiq to see this wonderfuC sight 
recurrentCy. 

\-JljP JLsjJl (jiiJa cM (1 ) Jl£"\ tuy p—j) yfi ^Jp liLa 

ud jjlp c 4-^ (2) Lgji jJ cju^ ^Ip c4-^ 

1. vS’o wte if someone never smetfedperfume in his days 
As hong as he has smeCCedthe PCohy Prophet’s grave 

2. So many caCamities, have struch^me, due to your demise 
dhat if they struck day”, it wouCd have turn into “night” 


^ C&(177) 

111 - Hold Your Head Up High 

A Mushim is required to 6ow his head onhy to Adah 4§. dhus, 
a Mushim shouCd Cose ad hopes and expectations from men and rise 
himsehfto a stage ofCoftiness and independence. Ahhdh ££is the hing 
of the universe, and we need not turn to anyone eCse. 

dj j UlJo iplldl dJliaS' (1) J ixt\ dliukt dj 

LJ 4 if 4__aUj (2) djdJ' J aisf-j Stsf-j 

1-4}' 4 J 1 <J (3) SjJ—J Is's J >Ui 1 til 

JjS (4) 5L-3-1 LJljl 
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1. When you re [eft thirsty and hungry 6y men 
Then quench and satiate yoursef with content 

2. (Be the man whose feet are upon the ground 
While his passionate head is hefd a6ove the cCouds 

3. (Rise a6ove such a weaCthy person’s gift 

Who foohs down upon you due to him 6eing rich 

4. It is 6etter to let the water of life fCow away 

(Than sitting in disgrace, whileflowing water from the face 1 


ill tlalyS(_/ 7 £) 

178- The Grace of Allah 

(Every singCe one of JACCdh’s creation is utterCy and soCeCy 
dependent upon the grace of jACCah 4§. It is the sole origin of all 
good that exists upon this Earth. JAnd it is the only thing that 
should 6e strived and hoped for in times of hardships. It forever 
engulfs and surrounds us, though we may not comprehend it. 

^—£3 fil 

j 0 

iu bj 1 «*<> 1 1 .)\i^ 

J_£3 

'^1 o j—g j 

^_ of Jb _y 

1. ECow many mercies of JACCah hide in disguise 
(Beyond the comprehension of the intellectual mind 

2. Eor hardships are followed, 6y plenty of ease 
Treeing the trou6Cedheart,from its pains and its grief 


(1) JlJc2 J—a p-Jj 

(2) JSj J-a fA pJj 

ff ff ' 

(3) l?-U—^ J—a' 

(4) Lajj dJb ciu? lil 

(5) v.L . y - £j-Jo 

(6) OLJU '^1 \j-$% 


1 It is better to lose one’s life than to continuously cry in a disgraceful situation. 



3. If the morning 6rings you hardship and calamity 
dhen the evening will come with peace and serenity 

4. In days, when conditions get hard and rough 
Vpon the One, the Majestic, place your trust 

5. with the VCasiCah 1 of the prophet, do Jitfah 6eseech 
If ashed through his < WasiCah, hardships turn to ease 

6. Don’t fret and despair, upon 6eing struch^with calamities 
dor you’ve also 6een 6 Cessed 6y jAtfah, with many hidden 
mercies 


cJflill (179) 

179- The intelligent one 

Mankind has always prided itseCf over its intelligence. It is 
one of the main features that dijferentiates it from the animals. 
Sayyiduna ‘JLCi was considered as one of the wisest men in our 
Vmmah. He shines some light upon this quality, and explains to us 
the details of an intelligent person. 


1 The commonly acknowledged meaning of Wasilah is: 

“j^ll j! ^glSl dJlldl j' jSUj ^ iyi tL-Lb” 

Translation: To beseech Allah for a bounty or protection against a calamity by 
mentioning the name of a prophet or a pious person in acknowledgement of 
their status, thereby hoping for acceptance from Allah. 

This practice is deemed permissible by Ahl al-Sunnah. Although, these days we 
do find some minority groups labeling this practice as Shirk. Their objection 
holds no weight due to them not being from the mainstream of Ahl al-Sunnah. 
The meaning of Wasilah does not mean to believe that the prophet or pious 
person himself has the ability to benefit or harm, as Allah is (the one who 
benefits) and (the one who harms). We see from the words of a well 
authenticated Hadlth, narrated in TirmdhI, al-Tabranl and others. NabI fUtaught 
a blind man the following words: 

“.. :f-y\ sxk dJiiL ddi Asrpij diihf 

O Allah, I ask you and turn towards you through the Wasilah of your Prophet 
Muhammad S, the Prophet of Mercy... 

This clearly demonstrates that while making Wasilah, the Du ‘a is to Allah. 
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1_IftU A X _J-ti- 4_lip Jj_S3 (1) 

L-juSn ji_ii ^jJ&i j ji (2) 

i Jip ^i—Jjji? j i Slip (3) 

L_juuii j t5 _Juy» L_> c^jf (4> 

Lj^ia j^iUi j5\—*p i—(5) 

ual^» oj-iaji ji jMtii Jj (6) 

l—P'j £J_i Si Jl- 4^1 UU Ja—fl£ J (7) 

Ujl J_a .,<g,ll j'J 1_a ^jL (8) 

Ujijlii ^dji jjdi su IS US' (9) 


4 _jj 3 j-> 4 —4> j—« j 

4 ,lfl) ^_i2dl j <L_Jojj Ja—JLa 3 
Li^-1 j 4 AULiJl o4—C—Sl^-J 

ijsJ'LJti ^LdAijl j_p Jl_>j 
u 4 Ji j j^i-i jS jt»ii u isi oiji 

<ui>-> J J-4T4-U- *-J 

djL-Jr l_*US j^—PJj «U_«£3 j—aj 

1413s j joji Jjj> ^iP ££J> 
a_4e 3)-S' Lr Jip jJtf LJe 2LJ 


1. }fe’s cautious and considerate in his ways 
Jlfraid to ship into wrong and mistakes 
dor it may 6ecome proof against his state 

2. PCence he tucked in his cCothes cautiously 1 , 
jAndfocused on virtue and piety 

Thus attaining whatever he pCeased 

3. Par from foottshness and Cewdness he stayed 

In order to 6ecome pure, in order to hecome chaste 
dhus 6ecoming elevated and great 


4. Prom viCe deeds, his no6Ce soul he protected 
Phis passion is just lofty and majestic 

5. When someone who is foolish and childish- 
P)oes something stupid and rechfess 

dou widsee him guiding himself away 
dolerating it in a very cautious way 


6. Like a mature man he is tolerant 

Pfas a stern and keen mind like the prudent 
JAnd if you ever gaze into his eyes 


1 


This is a literal translation of the Arabic text. It is a phrase which refers to being 
cautious. Just like one tucks in his clothes and watches his step while walking 
through a dirty place. 
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Tow wiff soon notice andreafize 
Ehat there's afways a thought in his mind 

7. His neighbour’s rights hefuCfiCs with grace 
(Protective andCoyaCto the oaths he makes 

8. He’s patient, upon the hardships of fate - 
Hofdsfirm whife averting them away 
(Deep inside, he keeps many secrets safe 
and is courteous and sociafin his ways 

9. Higher than ad passions, is his passion’s height 

Just [ike, the moon outshines the fight, of the stars at night 

180- The Reckoning * is Definite 

The fodowing poem exp fains fife in a nutshed (Everything 
6egan with nothing, and wiff soon 6e reduced to nothing. However, 
this, hike ad decisions ofjAffah, is not in vain. JAfter our demise we 
ad must come hack^ to fife and face the account; the reckoning is 
definite. 

^ jJ'U-lj oj-jl b\J3 (3) L \—d* 1*1 lJi j_J j 

^ P 1^ vL>AJ ^]L>mO ^ (4) 1 * “i* > I <* V A I £ J l__^J J 

1. If we were to 6e fefi afone, after our death 

Eor ad 6eings, death woufd have 6een the uftimate rest 

2. (But when we die we wiff adface resurrection 
jA6out every singfe thing we’d 6e asked and questioned 


Refers to the account that must be given before Allah on the day of Judgement. 



